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SPIRITUAL STUDIES IN 
ST. JOHN-S GOSPEL 

VOLUME III. 
LIII. 

"Then Jetut said unto them, My time it not yet 
come: but your time it alway ready. The world 
cannot hate you; but me it hateth, becaute I 
tettify of It, that the workt thereof are evil. Go 
ye up unto thit featt: I go not up yet unto thit 
featt; for my time it not yet full come." — St. 
John vil. 6-8. 

Exposition. — Isaac Williams says: "The 
time for Christ^s manifestation, which must be 
that of His rejection and cross, had not yet 
arrived; but when it had, He set His face 
openly to go up to Jerusalem: but those who 
wish for the things of the world, the world will 
always receive; so long as thou doest well unto 
thyself, men will speak good of thee. This is 
the difference between man and God : God doeth 
things in His own good time ; when the fulness 
of time was come He sent forth His Son; but 
man^s time is the present; and this is the source 
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of all evil; because man, in his impatience^ 
waits not for the times of Qod. Thus St. Cyril: 
'Such things as aie subservient to the great 
dispensation as these of Christ, cannot be done 
at all times; but they who neglect them and 
seek inferior things, can at any time undertake 
them/ This writer takes it as the time for 
His manifestation; St. Chrysostom, as the 
time of His cross, ^ut though you/ he says, 
'are always with the Jews, they will not hurt 
you/ St. Augustine: ^My time is the time of 
my glory, when I come to judge; your time, the 
glory of the world, is alway ready. We who 
are the Lord's body, may say to the lovers of 
the world, when they insult over us. Tour time 
is alway ready; our time is not yet come. For 
our life is hid with Christ in God. When 
Christ, Who is owr life, shall appear, then shall 
ws appoar with Him in glory. The world can- 
not hate you. For these are principles of the 
world, and the world wUl love its own. But 
me it hateth, for I hear witness concerning it, 
that its deeds are evih This is the secret of 
the world's hatred, the words, the deeds, the 
presence, the very thoughts of the good are a 
witness that it will not endure, as Cain could 
not endure Abel.' " 

Stier comments thus: '^is answer is just as 
gentle as we might have expected it would be 
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to His brethren; but it is also just as severe 
as such persistent unbelief among those so near 
to Him demanded. The gentleness consists in 
this, that He not only meekly accepts the direc- 
tion to depart, but condescends to justify Him- 
self by giving them information of His rea- 
sons; the severity further appears in that He 
does this only by placing His own manner of 
acting and theirs in direct and irreconcilable 
contrast. They will not be His disciples. He 
therefore classes them with the world of which 
they had ignorantly spoken. . . . They ex- 
cluded themselves from the circle of disciple- 
ship, partly in irony, and partly by pledging 
their homage when His claims should be 
authenticated; but He repels them from Him 
with the deep sorrow of earnest truth. . . . 
We have nothing now in common. It is a word 
of keen condemnation when the Lord says to 
anyone — The world cannot hate you, it leaves 
you in peace as you leave it; and it was with 
the deepest grief of heart that He felt Himself 
constrained thus to speak to His own kinsmen 
after the flesh. When, on the other hand. He 
described Himself as hated of the world, and 
gave as a reason of it His testimony against 
its evil works. He told them directly and plainly 
enough, what it was that He sought, what He 
designed to do, and that faith in Him had 
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nothing to do with the world's notoriety and 
consideration/^ 

Of the words, I go not up to this feast, &«- 
cause my time is not yet come, St. Augustine 
says: "In this holy day ye seek glory of man; 
but my time, that is, the time of my glory, is 
not yet come. That shall be my holy day, not 
running before these holy days and passing by^ 
but abiding unto eternity; that shall be the 
festivity, even joy without end, eternity without 
blemish, serenity without a cloud." 

First Thought, — ^By saying to those unbeliev- 
ing ones, "Your time is alway ready," our Lord 
would remind us that the children of this world 
live for the present things ; they believe that the 
time of their life here is most to be thought of, 
and they are ever concerned to avail themselves 
of its opportunities. In that respect we may 
well all of us fear that we are children of this 
world, for we are greatly concerned about the 
cares and anxieties, the responsibilities and 
burdens of the present. It would seem that this 
world was of much more importance to us than 
that which is to come. For the successes of the 
present life we are very eager, straining every 
nerve to make them our own; we are greatly 
elated when we attain them; we look with ad- 
miration and envy upon those who have attained 
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them when we have not. Again^ we are cor- 
respondingly depressed and discouraged by our 
failures in things temporal. This present time 
appears to us to be all that we have, and as 
the years advance, and we do not succeed in our 
worldly undertakings, we feel that our lives 
have been profitless. 

Yet our Master said, "My time is not yet 
come,^^ and that surely ought to be true also 
for His followers. In theory at least we are 
looking forward to the judgment of the world 
to come, and its recompenses. Let us not for- 
get this. Our times are in God's hand : doubt- 
less He has work for us to do in this world, 
but it is never the sort of work which looks to 
human approval for its vindication. Those who 
go on day by day striving to do their best in 
the commonplace circumstances of their lives, 
are always ready to accomplish God's good pur- 
poses for them when He shall lead up to those 
purposes. But we are not to be impatient; we 
know not God's time, we know perhaps very 
little of His purposes; such knowledge is not 
important; the all-important fact is that we 
shoidd recognize it for the aim of our lives to 
accomplish that which God has planned for us, 
not that which to us seems desirable. 

Nor must we forget that the Master's word. 
My time is not yet come," clearly intimates 



u 
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that He has a time. And so has every one of 
us, the time appointed of God for the manifesta- 
tion of our loyalty and obedience to Him. We 
must take heed that we fail not in our part 
when that time comes. Mere detachment from 
the world is not going to save any one, if there 
be not also found in him attachment to Christ. 
We must cultivate daily heart-loyalty and joy- 
ous submission to His will. 

Second Thought. — ^It is startling to be told 
that one of the conditions of loyalty to Christ 
is to have the hatred of the world. We do not 
like to have the hatred of anybody, yet it is 
certain that to have the hatred of the world 
must mean that we are to be objects of dislike 
and antipathy to such as live only for this 
world. It is much easier, much more natural, 
for us to court the good will and approbation 
of everybody, to feel glad in our hearts that no 
one ever has a word to say against us. Yet we 
may well stop to think of our Master Christ 
and of all that was said against Him. Popu- 
larity is not a desirable gift. 

The world should hate us even as it hated 
our Lord, because He testified of it that its 
works were evil. We are to do the same by our 
fidelity to Christ. We testify against the world^s 
self-indulgence and lust by lives of hearty self- 
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denial and personal purity : only let us not for- 
get that both self-denial and purity in order to 
be genuine in Ood^s eyes, must go deeper into 
the life of the soul than this world can see. We 
testify against the world's love of money by 
clearly refusing to be anxious about the getting 
of money, and by being generous to the extent 
of pinching self in our dispensing of it. We 
testify against the world's self-importance and 
pride by refusing to acknowledge the worth of 
merely human diBtinctionB, and by choosing for 
ourselves ignoble parts. 

We are likewise to testify against the world's 
evil deeds in our speech, each one according to 
his calling and opportunity boldly maintaining, 
not foolishly but with wise judgment, among 
his fellows the excellence of the things of Gbd, 
the worthlessness of all things which are not of 
God. 

Third Thought. — The Master says to His 
unbelieving followers, "Go ye up unto the 
feast,'' that is, to such pleasures and content as 
the life of this world can supply; and it is also 
true in a sense that He says the same thing 
even to those who are earnest in their desire to 
follow Him, and who do truly believe on Him, 
as let us hope we ourselves do. For we are still 
very weak and worldly-minded creatures, and 
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this world presents many attractions to us. He 
indeed withdraws Himself from outward part 
in the feast^ nevertheless He also goes up to it 
in secret^ not to have part in the feasting, but 
to avail Himself of the opportunity of reaching 
hearts in which there is somewhat of good even 
in the midst of their worldliness; and to move 
them in His own wise way to perceive more 
clearly the difEerence between the spiritual joys 
which He offers, and those which are to be 
found in the temporal things. It ought to be 
true for us, in our life here below, that as we 
grow in experience we turn more and more 
heartily to our Lord Christ, and daily en- 
deavour to forsake earthly aims, earthly de- 
lights. Even in the midst of the feast it is 
never hard to find Him if one but longingly 
seek for Him; it is never impossible, though 
indeed it may be very hard, to turn by His 
help from the service of the world to His 
blessed service. 



LIV. 

"And the Jews marvelled^ saying. How knoweth 
this man letters, having never learned? Jesus 
answered them, and said, My doctrine Is not mine, 
but His That sent me. if any man will do His 
will, he shall Icnow of the doctrine, whether it be 
of God, or whether i spealc of myself. He that 
spealceth of himself seelceth his own glory: but 
He That seeketh His glory That sent Him, the 
Same is true, and no unrighteousness is in Him." 
—St. John vli. 15-18. 

Exposition. — Isaac Williams says: "This is 
frequently His declaration to the Pharisees, ex- 
pressing His agreement with the Father; and 
was like His usual appeal to the Old Testament. 
The doctrine is mine, there is unity of Sub- 
stance: yet not mine, there is distinction of 
Persons. He is the Word ; it is not of Himself, 
but of the Father : yet all things that the Father 
hath are mine. Or says St. Augustine, it was 
His doctrine, as He was God; not His as He 
was man. . . . His words are full of consola- 
tion; if we love God, and love to do His will, 
we shall see Him in His Son ; yet full of terror. 
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for rejection of true doctrine is proof of an evil 
heart. ^Understanding/ says St. Augustine^ 'is 
the reward of faith. Seek not to know in order 
that yon may believe; but seek to believe in 
order that you may know.^ ^^ 

Stier comments as follows: '^e who is of 
Ood^ hears and understands the words of Qoi; 
he who is of the truth discerns and accepts all 
that the personal Truth Himself brings to man, 
and speaks as the fulfilment and realization of 
all those truths which were extant among men 
before His final testimony came. For this no 
such learning is necessary as can be acquired 
only within the limits of the school, or by the 
hard discipline of study; the Father revealeth 
it to the babes who are willing to learn of His 
Son, to learn for the direction of their life and 
for their righteousness as sinners before Ood. 
What was expressed long before in Ecclesias- 
ticus. He that keepeth the law of the Lord, get- 
teth the understanding thereof, finds in this 
utterance of our Lord its full and most distinc- 
tive expression. ... It is the will of man 
which is concerned; there lies the lack and the 
hindrance: faith, and progressive knowledge in 
believing, is also an act springing from the sin- 
cere willing to do the divine will ; unbelief, and 
the ignorance which follows it, is a crime to be 
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reckoned against those who love and who work 
a lie/' 

Of the next verse. He that speaJceth of him- 
self seeheth his own glory; hut He That seeketh 
His glory That sent Him, is true, and no un- 
righteotisness is in Him, Sadler says: "The 
Lord's words here may be true of all teaching 
of what a man supposes to be his own, elab- 
orated from his own mind, and which is given 
out to be his own. The thoughts of such an 
one must centre on himself. The self-com- 
placency which leads him to suppose that he is 
the sole original author of some truth will pur- 
sue him in his enunciation of it, so that he will 
desire all the credit of it. Not so with the Son 
of God. He absolutely disclaims what men call 
originality. He desires to be considered simply 
as the image and representative of His Father, 
and to deliver faithfully what He has received. 
Godet has a very good remark: ^This saying 
has the appearance of a general maxim ; but the 
application of it by Jesus to Himself is very 
clear. To understand this reasoning, we have 
only to apply it to the Bible in general : in this 
book God, and God only, is glorified from the 
first page to the last. In this book man is con- 
stantly humbled; therefore this book is of God.' 
It is the argument which of all others, most 
directly reaches the conscience." 
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''There is no unrighteotLsness in Him. This 
is true in its degree of every faithful deliverer 
of a message which he has received from an- 
other to deliver intact. In such a man there is 
no double-dealing, no concealment, no withhold- 
ing of that which he is bound to deliver, 
through fear of losing popularity or destroying 
his credit with his party /^ 

And Isaac Williams again of the same: 
"This would apply both to Himself and them; 
for they could not believe, because they sought 
their own glory: whereas even His perfect 
righteousness was in strict union with the 
Father; as showing that, in whatever degree we 
would approach, it must be by seeking that 
glory of God ; in losing ourselves, and being lost 
and found in God. For even the Christian's 
rule of duty is, not doing thine own ways, not 
speaking thine own words; that so he may de- 
light himself in the Lord. He that seeketh his 
own glory is Antichrist, says Augustine; *Let 
us not,' he adds, ^seek our own glory, that we. 
fall not into the snares of Antichrist.' " 

First Thought, — Our Lord declares that He 
needs not for the system which He teaches to 
men the learning of this world, forasmuch as 
He is not announcing any message of His own 
inventing, but that which the Father has been 
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pleased to reveal^ and has sent Him to proclaim 
to the world. We ought never to suffer our- 
selves to lose sight of the fact that the faith 
of the Church is of divine revelation. Not even 
our Lord in His humanity formulated it, but 
He handed it down to men directly from Grod 
Himself. 

Nevertheless we need to study and spend 
much time and thought in acquiring more per- 
fect knowledge of the Catholic faith; not that 
its essentials are not easily apprehended, but 
because it is so vast and far-reaching in its 
wealth of spiritual application. 

1. We must always bear in mind, however, in 
our studies in Christ^ s religion, that the ground- 
work of it is supernatural. We shall constantly 
meet with mysteries which are beyond our hu- 
man comprehension, as the Trinity, the Incar- 
nation, the Beal Presence in the Eucharist. 
The Churches doctrines with regard to these 
we maintain against all who deny them on the 
ground that they have been revealed by God 
Himself, Who alone can know the truth of such 
great subjects. 

2. Then, too, we must not forget that as the 
Father was pleased to give this divine religion 
to men through our Lord, so is He now pleased 
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to make it known to individuals through the 
Church. 

We may say to those who disbelieve, "The 
doctrine is not mine, but the Church^s/^ The 
Bible is only one part of the Church's proclama- 
tion of the divine religion; besides that there 
are her venerable tradition, of universal accept- 
ance, the many writings of her great doctors 
and saints, the decisions of her councils, the 
testimony of her worship, her liturgy, forms, 
and ceremonies. No man may claim any per- 
sonal right to interpret our Lord's teaching, 
because of his skill in the Scriptures or his fan- 
cied spiritual insight. The doctrine is the 
Church's; she is Christ's Body, authorized to 
speak for Him. We must hearken to her voice. 
The wise Christian says, I am persuaded that 
I believe all the Church teaches ; but if you can 
show me there is anything that she teaches 
which I have not accepted hitherto, I will 
frankly accept that also. 

Second Thought, — Our Lord will not allow 
anyone to escape the obligation of seeking to do 
the divine will. He has been pleased to implant 
in every human breast a certain sense of God, 
or at least of duty, impelling the will to the 
efifort of obedience to the law of duty. Millions 
may disregard this impulse towards the light 
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from on high, but they do not so escape their 
responsibility in the sight of God. Whosoever 
loyally strives to do the divine will, so far as 
he knows it, is always led on to more full knowl- 
edge of the divine truth. 

Whenever we find ourselves in doubt, or that 
we have lost our sense of spiritual things, we 
should at once suspect ourselves of failure in 
obedience to Christian duty. If we would have 
more faith, deeper spiritual insight, clearer 
vision ; these things are to be attained by greater 
fidelity to duty, a closer walk with God, more 
earnestness and reality in prayer. The reward 
of doing the divine will is fuller understanding 
of the divine doctrine, and if it be true that 
even from the most loyal believers spiritual 
insight seems sometimes withheld, the vision is 
but delayed for a little while in order that the 
faithful soul may give proof of its perseverance. 

Third Thought — Every servant of Christ 
may properly think of himself as having a mis- 
sion, as sent from (Jod to make known the 
divine religion to such of his fellows as he may 
have power to influence. There are two tests 
by which the genuineness of the followers of the 
Master in their mission-work is proved. 

1. The first is whether one is seeking his own 
glory, or that of God. It is perilously easy for 
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the priest to come to teach and to preach for his 
own glory^ to seek the applause of men for 
himself personally. The same peril is shared 
by those who are not priests. Our only safe- 
guard is to be manifestly and unfeignedly striv- 
ing for the glory of God in all our work for 
Christ. 

2. We are to test our sincerity in this regard 
yet more crucially by making it ever clear to 
saints and angels in heaven that there is no 
unrighteousness in us. The world must feel 
sure of that, before it can be deeply moved by 
our earnest efEorts to spread abroad the Gospel. 
The world has its own superficial way of gaug- 
ing a man's righteousness: howbeit the world 
cannot go very deep. It is well for us to re- 
member our Lord's warning that no man can 
glorify God if he tolerate unrighteousness in 
his own soul. 



LV. 



"Did not Moses give you the law, and yet none 
of you keepeth the law? Why go ye about to kill 
me? The people answered and said, Thou hast a 
devil: who goeth about to kill Thee? Jesus an- 
swered and said unto them, I have done one work, 
and ye all marvel." — St. John vll. 19-21. 

Exposition. — Isaac Williams paraphrases the 
passage thus : "The Law itself does not confer 
on you scribes, or learned in the Law, any 
knowledge of the truth by which ye can discern 
the Christ, from any learning of which ye boast, 
and for the possession of which ye marvel at 
me, but the doing of that Law. Why do ye seek 
to hill me? by which ye break that Law which 
is of saving life and forbidding murder. Thus 
St. Chrysostom and others would understand it. 
But St. Augustine — If ye kept the Law of 
Moses, ye would not seek to kill me, when 
now present with you, but would have received 
me. Maldonatus, differently from others — Not 
that their desire to kill Him was the breaking 
of that Law He spoke of, but their circum- 
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cision on the sabbath^ of which He afterwards 
proceeds to speak. But in another place He 
says. Is it lawful on the sabbath day to save 
life or to kill? meaning that their attempt to 
kill was more against the Law than His to 
save. Something of this kind appears to be 
the thing here implied. The people answered 
and said. Thou hast a devil; and art therefore, 
by the Law of Moses, worthy to die ; but imme- 
diately, changing their ground, they deny it; 
Who seeketh to kill Thee? Or it may be the 
Jews, that is, the Pharisees and rulers, sought 
to kill Him; but the people, the angry crowd, 
who were not engaged in this attempt, they thus 
answer the charge." 

Stier says : "Just so St. Stephen, afterwards 
in the spirit of Jesus, charges the self-same peo- 
ple with not fulfilling the Law which they had 
received, inasmuch as they did not penitently 
acknowledge its requirements, but hypocritic- 
ally, in the name of the Law, rejected that Gos- 
pel for which it was the design of the Law to 
discipline and prepare them; and just as there 
St. Stephen couples with this their shedding the 
blood of the righteous (his own forerunners), 
so the Lord Himself now speaks. Why go ye 
about to kill me f By the rejection, hatred and 
final crucifixion of Jesus, Israel did indeed 
break both tables of the Law, deny to God His 
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honour, hate their brother in hatred to God, 
instead of loving him in the love of God, and 
thus they utterly refused to be loved themselves. 
Their enmity against the Holy and Just One, 
ripening into murder, is no other than the final 
and consummate outbreak of their opposition to 
the truth which He testified to them, and of 
their hatred of the will of God, or of that Law 
as the living exhibition of which He stood in 
their presence. Let the emphasis of the little 
word why, so keenly penetrating their con- 
sciences and revealing the ground of their con- 
tradiction, be moreover observed; Wherefore 
but because ye will persist in refusing to do 
the will of Oodf . . . It was not without per- 
fect right that He ascribed to this people in 
common a murderous spirit and intention, 
already revealing to them what would come of 
their enmity, and what presently afterwards 
was its practical result. There was in them an 
internal principle of enmity which their leaders 
might work upon; else the whole body of the 
people never could have been transported so far 
as to utter their Crucify Him! against the 
Eighteous One, their Benefactor, the Worker 
of miracles, the great Witness to the truth. 
But for the present the greater part of this 
people, especially the Galilean visitors at the 
feast, were neither prity to the ambushes of the 
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rulers, nor were they altogether conscious of the 
full extent of their own enmity to Jesus ; hence 
they protest wildly against what seems to them 
an insane accusation, and show by that same 
boisterousness of what they themselves might be 
capable/* 

Of the words, "I have done one work and 
ye all marvel," St. Augustine says : "As much 
as to say. What if ye should see all my works ? 
For they were troubled that He had made a 
man whole on the sabbath-day." 

And Sadler: "This verse is important as 
showing the deep and lasting impression which 
the healing by the pool of Bethesda had made 
on the people. The impression was deepened 
by the accusation of the Jews that it was done 
on the sabbath." 

Stier also : "All my other many good works 
lose their value in your estimation and are for- 
gotten as soon as one of them becomes an of- 
fence. Thus the 'I have done one work' in- 
volves a certain irony, but of the gentlest kind — 
Be it so, I have only committed this one breach, 
and now let me speak of that." 

First Thought — If there was one thing upon 
which the Jew of our Lord's day prided himself, 
it was his scrupulous observance of the Law of 
Moses. The zeal of the more careful observers 
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of that Law had made them add to its pro- 
visions all manner of further ordinances^ as well 
as minutely strict interpretations of the things 
the Law actually enjoined. This made them 
self-righteous and caused many of them to 
overlook the deeper and all-important spiritual 
principles of the Law. 

In like manner it is peculiarly the sin of the 
devout in the Church to lose sight of the inner 
spiritual life which must accompany all exter- 
nal carefulness, if we are to be accepted on 
high. How many are there among us who 
consciously strive to be meek and lowly in 
heart? How many are there who practise the 
charity which our Lord enjoins in their speech 
concerning their neighbours, especially those 
of them who are not liked? How many of us 
deliberately refuse to seek the good things of 
this world, and cherish no desire to have any- 
thing more than the simple necessaries of life ? 
If we carefully examine our lives by the model 
of the Christ-life, which we accept and admit 
to be the standard by which we are to live, we 
are forced to acknowledge that we do not keep 
the divine law. Nor is it merely that we are 
weak, and fail to keep it not through wilful- 
ness, but through the frailty of our nature: 
there are some of the plain injunctions of the 
Christian law which many believers ignore and 
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will not attempt to obey, because it does not 
please them to live after such unworldly fashion. 
Second Thought. — ^The Jewish multitude of 
that day had no murderous intentions in their 
hearts against our Lord; but their rulers had, 
and they were ready to follow those rulers in 
rejecting the Master^s claims. So doing they 
prepared the way for their clamouring for His 
death on Qood Friday. 

There are many among us who would indig- 
nantly repudiate the charge of disloyalty to 
Christ, who nevertheless truly go about to kill 
Him, however unwittingly, through their fail- 
ure to take a stand against the things which 
His teaching condemns. 

1. They allow themselves to read books and 
papers, to go to see upon the stage dramas^ 
wMch set at nought the principles of purity, 
which glorify unholy love, and treat as of no 
force the Master's impressive teachings concern- 
ing matrimony. They say that to read and to 
look on at such things does not do them any, 
harm. Even if it do not, they know that all 
licentious practice is hateful to God, and ought 
to be abhorred and discountenanced in every 
possible way by God's people. 

2. They allow themselves to seek money in 
ways that are contrary to the Gospel, through 
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ventures which are but thinly disguised fonns 
of gambling, at the card table, through devices 
of many sorts to secure one^s neighbour's goods 
without rendering any equivalent to him for 
them. 

There are other ways also in which pro- 
fessing Christians range themselves on the side 
of those who go about to kill our Lord, that is, 
the side of the hosts of Satan, while all the time 
they indignantly repudiate the thought that 
they could consciously be unfaithful to Christ. 
Too often they but prepare for themselves the 
way for their lapse into open enmity against 
Him, when Satan, perceiving that he has cor- 
rupted their principles suflSciently to render 
temptation of them successful, makes his as- 
sault. 

Third Thought — ^The secret of the lapse of 
many who at one time believed, is the rejection 
in the heart of some distinctive feature of our 
Lord's teaching. He had done hundreds of 
gracious works among the Jews, yet the one 
work of healing the impotent man on the sab- 
bath-day was the only one they chose to remem- 
ber, and they remembered that only to reject 
Him because of it. Even so Christians are 
found to-day who refuse to believe in eternal 
punishment, or in confession; who will not 
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accept the doctrine of the Real Presence; or 
who wilfully maintain that men and women 
may without sin enjoy wedded happiness and 
yet prevent the birth of children. We know 
very well that all of these things are quite as 
much parts of our Lord^s teaching as the truths 
which we accept and seek to practise. The 
refusal to acknowledge the one work of the 
Master was the undoing of those Jews of old; 
it is more than likely that the refusal on our 
part to accept some one point in His teaching 
may prove our undoing also. How can there 
be any true loyalty to Him if we reserve to 
ourselves the right to eliminate from His doc- 
trine even one thing which does not commend 
itself to us ? 



LVI. 

"Moses therefore gave unto you circumcision 
(not because it is of Moses, but of the fathers); 
and ye on the sabbath day circumcise a man. If 
a man on the sabbath day receive circumcision, 
that the law of Moses should not be brolcen; are 
ye angry at me, because i have made a man every 
whit whole on the sabbath day? Judge not ac- 
cording to the appearance, but Judge righteous 
Judgment."— St. John vli. 22-24. 

Exposition. — St. Augustine says: "Moses 
hath convicted you. In the Law ye have re- 
ceived that ye should circumcise on the eighth 
day ; ye have received in the Law that ye should 
do no work on the seventh day; if the eighth 
day of the child's age shall fall on the seventh 
day of the week, what will ye do? Forbear 
work, to keep the sabbath? or circumcise, that 
the sacrament of the eighth day may be ful- 
filled ? But I know, saith He, what ye do. Ye 
circumcise a man. Why? Because circum- 
cision is meant to be a kind of seal of salvation, 
and men on the sabbath day ought not to lie 
by idle from salvation. Then neither at me 
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should ye be angry^ because I have made a man 
every whit whole on the sabbath day. If a man, 
saith He, reeeiveth circumcision on the sab- 
bath day, that the Law of Moses be not broken; 
(for in that ordinance of circumcision there was 
somewhat savingly ordained through Moses), 
why have ye indignation at me for doing a 
saving work on the sabbath day ?^' 

Isaac Williams puts it thus : "The meaning 
may be. Ye seek to kill me, and to break the 
Law; or. Ye seek to kill me for breaking the 
Law, yet ye yourselves keep not that Law, as 
in the matter of circumcision; for which ye 
make the sabbath to give way. And what then 
if I have healed a man on the sabbath-day? — 
that one work which has drawn so much atten- 
tion; the principle which requireth the sabbath 
to give way to a higher law, namely, to that of 
the eighth day of circumcision, will justify its 
being set aside for a far greater consideration, 
namely for the presence of divine Mercy itself, 
as shown by a miraculous work of goodness. 
^He wishes to show,^ says St. Chrysostom, ^that 
not to have done it, would have been to break 
the Law; for there are other things of more 
authority than this Law; as Moses himself 
showed ; making circumcision, which was of the 
fathers, more important than the sabbath. And 
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the work that I have done is weightier and 
superior to circumcision/ ^^ 

Bengel says: ^^The sentence literally is^ / 
have made an entire man every whit whole: 
that is^ not merely the entire body of a man, 
as contrasted with that part which undergoes 
circiuncision^ hut the entire man, body and soul 
together^ the doing which is a good work, far 
more appropriate to the sabbath^ and conform- 
able to the Law^ than the performance of cir- 
cumcision^ whether that be regarded merely as 
an external ceremony, or as a sacrament. For 
circumcision is a means to an end, but the 
saving of a soul is that end itself .'' 

Of the next verse, Judge not according to the 
appearance, but judge righteous judgment, 
Sadler says: ^^Judge not superficially, as you 
do if, on hearing of my having healed a man on 
the sabbath, ye condemn me without asking 
how I did it. But judge fairly and equitably, 
remembering that by your own Law, the law 
of the sabbath's rest must yield to the law of 
(jod's covenant with your fathers, and much 
more to God's law of mercy.'' 

And St. Augustine: **At this time ye, who 
because of the Law of Moses circumcise on the 
sabbath day, are not angry at Moses: and be- 
cause I on the sabbath-day have made a man 
whole, ye are angry at me. Ye judge accord- 
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ing to the person: Sol your regard upon the 
truths. I do not prefer myself to Moses^ saith 
the Lord^ Who was Lord even of Moses. Re- 
gard us as ye would two men, as if we were 
both men; judge between us^ but judge true 
judgment; do not by honouring me, condemn 
him; but by understanding him, honour me. 
. . . Who is he that judgeth not according to 
the person? He that loveth equally. Equal 
love maketh that we accept not persons.'' 

Isaac Williams paraphrases thus : **Why are 
ye angry with me for this miracle of mercy? 
It speaks for itself. Judge not according to 
appearance but judge righteous judgment. 
Look deeper into the nature of God's law of 
mercy and judgment." 

First Thought. — Nothing could be more con- 
clusive as an argument than the way in which 
our Lord here shows the inconsistency of the 
Jews in maintaining that the sabbath rule 
might not be broken in order to give a sick man 
health and strength, while it might freely b^ 
set aside in order that circumcision should be 
administered upon the eighth day. He points 
out in His own perfect way that the end of all 
Qod's dealings with man is man's welfare. 
Nothing could be more in harmony with that 
than the making of the sick every whit whole. 
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We perceive without diflSculty the folly and per- 
versity of those Jews, yet is it not often true 
that we repeat their folly and perversity our- 
selves? We know that all the ordinances of 
onr religion have been designed by Qod for the 
saving of sotds, yet with the greatest ease we 
fall into the way of regarding a punctilious 
compliance with them as of value though all 
thought of the salvation of souls in connection 
with it be lost sight of. 

1. Frequent participation in the celebration 
of the Blessed Sacrament, the greatest of all 
God's ordinances for us, cannot profit us if we 
make no genuine effort to promote in others 
and to live ourselves, in Christian charity. The 
bringing of children to holy Baptism or to Con- 
firmation is not a blessed deed in God's sight 
if we do not what lies in our power to see that 
they are brought up in the nurture and admoni- 
tion of the Lord. This is not to say that we 
may look upon the ordinance as of small im- 
portance if we are careful about the end for 
which it was instituted: the ordinance may on 
no account be set aside, but no more may the 
end sought in it be lost sight of without hurt. 

2. Yet again a systematic sacramental life 
does not profit the soul if it bear no fruit of the 
graces of the Spirit. The sacraments faithfully 
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used should make us Christ-like. If we find 
that we are not striving after Christ-likeness^ 
we are not indeed to give up using the sacra- 
mentSy but to set ourselves diligently to seek the 
end for which the sacraments were given us^ 
that by greater consistency of life we may fur- 
ther^ and not thwart^ the divine purpose. 

Second Thought. — It is characteristic of our 
Lord that He speaks of having made the impo- 
tent man at Bethesda every whit whole; He will 
not do things imperfectly. Man needs salva- 
tion in body, mind, and spirit alike. We are 
wont to dwell upon the needs of the body and 
of the mind, and to assign small importance to 
the things of the soul. The systems of this 
world^s benevolence give great heed to the cor- 
poral works of mercy, feeding the hungry, min- 
istering to the sick, and such like. These good 
deeds are of the first importance in the Mas- 
ter's religion also, but He will not suflfer us to 
stop with them. The wiser ones of this world 
insist further that man's mind must not be left 
in ignorance, but must be taught all the truth. 
With many people education is almost a panacea 
for human ills. Yet too often education in the 
things of God, in religion, and Christian duty, 
is left out of the systems of the worldly-wise 
entirely. We are bound to hold that education 
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divorced from religion only makes men wise for 
hell. The things of the soul^ the cultivation of 
personal holiness^ the majority of them ignore. 
And Christians are too apt to fall into the same 
way of viewing things. Devout parents are 
most solicitous for their children's physical and 
mental trainings while they leave the sj^ritual 
nature of those children to shift for itself. 
Health is the first consideration^ they urge^ 
and after that a good education; but the poor 
souls of the young are left for Satan to 
seduce at his will. The Catholic religion, 
through the confessional, reaches down into 
the depths of human nature, and deals with 
each soul individually; nor is there any 
other way revealed from heaven for making 
a man every whit whole; yet the confessional is 
almost the last thing our Christian parents seek 
for their children. 



f( 



Third Thought, — ^The Master's warning word. 
Judge not according to the appearance, but 
judge righteous judgment,'' seems to be in con- 
tradiction of that which He said at another 
time, ^^By their fruits ye shall know them." 
The apparent contradiction arises from our per- 
version of His saying about the tree being 
known by its fruits. We may not judge our 
neighbour's life merely by his words and deeds. 
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which are apparent to us. We are bound also 
to take into account his circumstances and his 
temptations, the thousand and one things which 
have influenced his character, and which cannot 
be manifest to the world. So we are not to ap- 
prove or disapprove systems of religion and 
methods of Christian work according to the re- 
sults which they produce, so far as we can see, 
in winning souls or alienating them. That is 
to judge according to the appearance. We are 
to judge righteous judgment, that is to test all 
systems of men by their fidelity to the prin- 
ciples of religion which our Lord has hajided 
down in His Church. The fruit which good 
trees bear is the fruit of obedience to Christ in 
the ways of His revelation. 



LVII. 

''Howbeit we know this man whence He is; 
but when Christ oometh, no man icnoweth whence 
He is. Then cried Jesus in the tempie as He 
taught, saying. Ye both icnow me, and ye icnow 
whence I am: and I am not come of myself, but 
He That sent me is true. Whom ye Icnow not. 
But I know Him, for I am from Him, and He hath 
sent me." — St. John vii. 27-29. 

Exposition. — Isaac Williams says, '^Great and 
mysterious was their knowledge, but because 
they had not love, their very knowledge was a 
snare, and became unto them an occasion of 
falling: they knew that He was Jesus of 
Nazareth; the Son of Mary; the chief -priests 
pointed out Bethlehem to Herod as the place of 
His birth; but that He was bom of i^ virgin, 
the Son of (lod, this they knew not; yet the 
very Scripture that said He should be of Beth- 
lehem, declared also that His goings forth had 
been from everlasting. St. Augustine supposes 
that they alluded to the saying of Isaiah, Who 
shall declare His generation? Thus it is with 
every one who is in Christ bom of God by adop- 
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tion ; men see the earthly person : they know not 
how he is bom of the Spirit — ^they know not 
whence he is/* 

''Their colloquy," says Stier, ''concerning 
Himself in His Presence has become so tumul- 
tuous that He is constrained, contrary to His 
wont, to gain a hearing by crying aloud in the 
midst of the multitude; but the Evangelist 
carefully appends his own as He taught, in 
order that we might not misinterpret this cry" 
ing as the unseemly utterance of injured feeling 
or passionate zeal." 

Isaac Williams goes on : "St. Augustine con- 
siders our Lord^s words. Ye both know me, and 
ye know whence I am, as spoken of His human 
birth; but is it not rather of His divine mis- 
sion? There was latent in their minds a con- 
sciousness that He must be from Ood; as 
Nicodemus said. We know that Thou art a 
Teacher come from Ood; and afterwards the 
man bom blind. This is a marvellous thing, that 
ye know not whence He is, and yet He hath 
opened mine eyes. This it is which rendered 
them without excuse. In a sense like this, it 
is understood by Chrysostom and others. But 
there was another sense in which Christ says 
afterward the very reverse: Ye cannot tell 
whence I come and whither I go. And I am 
not come of myself, hut He That sent me is 
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trtie. Whom ye know not. The knowledge they 
had was to condemnation; saving knowledge 
they had not. But I know Him — ^the Son 
alone knoweth the Father^ as being of one sub- 
stance with Him^ and He only can reveal Him ; 
therefore by me only^ as St. Augustine would 
apply it, can ye come to know Him. For I 
am from Him, and He hath sent me. I am 
from or of Him, that is, by eternal generation, 
God of God; and then the Incarnation from His 
Apostleship, He hath sent me. So St. Hilary. 
From this he argues very well that this peculiar 
knowledge here spoken of does imply a peculiar 
generation from which it springs. Tor if He 
were a work of creation, then everything which 
is created is from Him. And how then does 
not all creation know the Father, if the Son 
knows Him because He is from Him? But 
if the knowledge of the Father is peculiar to 
Him, as being from Him, then the being from 
Him is peculiar to Him also ; that is, the being 
the true Son of God by nature.' '^ 

Stier explains it thus: 'TPTiat follows shows 
us the right method — ^Because they know not 
the true God, know not His truth, nor Him 
Whom this true God hath sent. Thus we have 
the same testimony which constantly recurs 
in various forms — ^He only who knows and 
acknowledges God in His already revealed 



36 SPIRITUAL STUDIES IN 

truth, either will or can believe in Christ Thus 
the token of the Messiah which they insisted 
upon holds true, but also it is proved in their 
own case, and in a very different sense from 
theirs." 

First Thought. — ^That which our Lord said 
to the Jews, "Ye both know me, and ye know 
whence I am," He might surely say with much 
deeper significance to ourselves. They did not 
indeed know Him in the fulness of His divinity, 
nor yet did they know Him in everyday life 
as the result of loyalty in His service. But they 
knew very well that He was a great prophet 
and wonderworker, a sublime teacher and very 
gracious benefactor to all of earth's miserable 
ones. They knew that He had claim upon 
their discipleship, for they were sure that He 
had come from God. So Nicodemus had borne 
witness, *We know that Thou art a teacher 
come from Grod." They could not plead igno- 
rance of the fact that a divine call to better 
living had come to them through our Lord's 
teaching. We know far more than they: we 
know Him as the Lord God, our divine Master 
Christ. We have no doubt at all concerning 
His divinity; we know whence He is; He is 
God out of high heaven Who has taken our 
human nature in order to die for us upon the 
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cross. What ought to grow out of such 
knowledge ? We can see plainly enough in the 
case of the Jews; they ought to have become 
His devoted and ardent disciples. We are 
already His disciples by formal profession, yet 
what are we in fact? 

1. We ought to be full of alacrity and eager- 
ness in prayer to Him, filled with enthusiasm 
for His worship. As a matter of j^act how 
tiresome do we find our prayers; how ready 
we are to hurry them or put them off. As for 
our worship, is it not often of the most per- 
functory sort? 

2. We ought to delight to imitate Him, to 
pattern our lives after the loveliness of His. 
We admit the duty of imitating Him, we are 
never weary of praising the excellence of our 
model; yet how much effort do we make to 
fashion ourselves according to that model? 

3. Nothing amazes and touches us more than 
the story of His passion. He has distinctly 
asked us to suffer with Him, to bear the cross 
after Him. One ought to rejoice to do that. 
And yet our crosses are hateful to us, we grudge 
the sacrifices the Church calls upon us to make 
on His behalf; we inflict upon ourselves hardly 
any self-denials at all. Nevertheless we both 
know Him, and we know whence He is. Are 
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we better disciples in His eyes than the Jews 
were? 

Second Thought. — ^Why is it that the per- 
sonality of our Lord^ though so well understood 
by us^ and acknowledged by us as ideally per- 
fect^ makes but a slight impression upon us? 
It is because of our lack of touch with the true 
things to which His life belongs. Our sur- 
roundings here are not His true surroundings; 
He has but come into them from on high in 
order to lift us up out of them. We are not 
content in them, nevertheless we feel more at 
home in them than in those which He reveals 
to us. He has been sent by the Father, Who 
is the True One, and we know not the Father, 
for He is only to be known through our Lord. 
And yet we do not give ourselves up to know 
the Father through the Lord. How might this 
be done? 

1. By daily effort to fix our minds and 
hearts upon the divine things as the only true 
and enduring ones. The devout in all ages 
have endeavoured to do this by meditation. It 
is certain that only by some sort of systematic 
contemplation of the celestial realities can they 
become known to our understanding as realities. 
The study of God^s holy Word, with devout 
reflection upon it, helps greatly to this. 
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2. Then we must train ourselves to perceive 
amid all the changes and chances of the present 
world its transitory and unreal character, and 
by comparison learn to rest upon the changeless 
and perfect things of the world to come. Life's 
sorrows and adversities, its bereavements, all 
should be made use of to bring home to our 
hearts a sense of the stability of the true things. 

Third Thought— The Master's words, ''But 
I know Him, for I am from Him, and He hath 
sent me," were a rebuke to those unbelieving 
Jews; but had they been in earnest in follow- 
ing Him the same words would have been their 
inspiration. So it must be with us, though in 
larger degree. If we care, if we do indeed long 
to rise out of our earthliness of life into the 
true and everlasting things, we may find the 
greatest encouragement in our Lord's words. It 
is true that the Father and heaven are far above 
out of our reach naturally; nevertheless we 
have in our midst our Lord, Who is from the 
Father — ^very Partaker of His divinity — and 
sent by Him to us. Because He is from the 
Father He has infinite power to help; because 
sent by the Father He has boundless authority 
to help. 

1. The same thing is pre-eminently true in 
the case of His priests, through whose agency 
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He ministers His help to men. They are from 
Him, sharers of His heaven-given power; they 
are sent by Him, therefore wholly qualified by 
His authority to perform all their functions 
in His name. 

2. The individual believer may derive the 
greatest comfort from this word also. What 
power have I to do the work assigned me by 
Him in the world? I am from Him, bone of 
His bone, flesh of His flesh. What authority 
have I to work in His name? He hath sent 
me. My mission never can fail if I be loyal 
personally to my Master. 



LVIII. 

"The Pharisees heard that the people mur- 
mured such things concerning Him; and the 
Pharisees and the chief priests sent officers to 
take Him. Then said Jesus unto them. Yet a lit- 
tle while I am with you, and then I go unto Him 
That sent me. Ye shall seek me, and shall not 
find me: and where I am, thither ye cannot come." 
—St. John vii. 32-34, 

Exposition. — Isaac Williams says : "Often are 
such tonehing expressions of His short abode 
with ns used by our Lord; thus, to mitigate 
Judas, The poor ye have always with you; 
hut me ye have not always. And in the Old 
Testament, often is the fleeting nature of our 
own stay adduced as the object of God^s great 
compassions. For He knoweth whereof we are 
made: He remembereth that we are hut dust. 
He considered that they were hut flesh : a wind 
that passeth away, and cometh not again. The 
subject which of all others lies the nearest to 
human tears. Yet a little while, words that 
make the strong man of wrath as a little child. 
And not only such as to soften enemies, but. 
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as St. Chrysostom obseryes^ such as to make 
those who were in earnest more eager to hear 
Him^ as having but a little while to do so. 
Thus afterwards. Little children, yet a little 
while am I with you, A little while; how often 
it is repeated by Him I 

''F6 shall seek me and shall not find me: 
and where I am, thither ye cannot come. Yet. 
if He continued in death, says St. Chrysostom, 
they would be able to go to Him; for thither 
are we all going. And Augustine; ^e does 
not say, where I shall be, but where I am. For 
Christ was always there, whither He was about 
to return.' The former takes the seeking Him 
here expressed to be spoken of the better sort, 
like that of the women who lamented Him at 
His death. The latter thinks that this their 
seeking Him was after the resurrection, when, 
pricked in their heart they said. Men and 
brethren, what shall we do? being those for 
whom He prayed on the cross. Father, forgive 
them, and who despaired of salvation, till they 
drank of that Blood which they had shed. This 
is St. Augustine's observation. But is it not 
rather said of the unbelieving Jews, who are 
seeking the Messiah, but have not found Him 
unto this day. They shall go with their flocks, 
and with their herds to seek the Lord; but they 
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shall not find Him; He hath withdrawn Him- 
self from them"f 

In the same vein Stier: "If unbelief despises 
and neglects the time of oflEered mercy, there 
follows righteons judgment the period of its 
hardening, in which strictly speaking it can 
no longer seeh in a right sense, but, bereft of 
faith and light, grasps aimlessly nothing; and 
it is this perverse, never finding, hardening, 
and ineffectual seeking of the Jews, continuing 
to this day, that our Lord here predicts." 

Sadler says: **We can scarcely suppose that 
by these words our Lord shuts up all who were 
then seeking His life, to ultimate unbelief and 
despair; for if so, why the invitation, on the day 
of Pentecost, to those who by wicked hands 
had crucified and slain Him, to repent and be 
converted? We read of no seeking of the 
person of the Lord after the crucifixion and 
resurrection, but we do read that all who should 
call upon the name of the Lord would be saved. 
Perhaps we may adopt Alford's suggestion, 
that we must not lay too much stress upon the 
word seeking. It simply indicates that He 
would be removed out of the reach of all 
seeking of which they could then form any 
idea. But to suppose that it would be out of 
their power to repent and seek Him by prayer 
and faith, seems intolerable." 
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First Thought — One cannot but feel that 
there is a sobering truth for ourselves in our 
Lord's words to those oflRcers who were sent to 
take Him, ^TTet a little while I am with you." 
For His times of abiding with us while we are 
here in this world are in most lives very brief. 
There are a few moments of prayer — ^very 
often hurried and distracted — in the morning. 
a few moments of prayer — ^very often languid 
and drowsy — at night; perhaps an occasional 
week-day service in church ; and then He must 
go back, as it were, to Him That sent Him, 
because we turn from thoughts of Him to give 
our attention to the aflEairs of this world. We 
ought not to forget, however, that the reason 
of His going back is that He may draw us on 
to follow Him in heart and mind into those 
celestial realms in which He ever dwells. That 
is possible for us now in the blessed dispensa- 
tion of the Oospel under which we live. Un- 
happily we seem often not to care to follow 
Him up on high; we are content to have Him 
abide with us for a little while and then to 
return to the Father, leaving us to find our 
occupation and our pleasure in the things of 
this world. 

It is certain, however, that even where there 
is earnestness and the desire of living always 
in touch with Him, He often wills to remain. 
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that is to allow us to have the consciousness of 
His presence^ but a little while^ and then to 
withdraw Himself^ so far as our sense of His 
nearness is concerned, just in order that He may 
keep us mindful of the fact that this world 
is not our home, but that world where He 
abides ever with the Father. He gives us a 
small measure of His presence that we may 
long for more of it, realizing how blessed and 
satisfying it is; but only a small measure 
because while we are yet in the flesh we cannot 
grasp and enjoy the good things of the Spirit. 

He does not mock us, however, for in those 
blessed moments of His revelation of Himself 
to us here. He teaches us how we may in very 
truth ascend up after Him into the etemid 
realms. He delights to have us follow Him 
there. Nor can it be very long for any of us 
before the days of our knowing the sweetness 
of His presence here upon earth give place to 
the endless days wherein those who have learned 
to love His brief tarryings with them here, enter 
with Him into the presence of the Father That 
sent Him, to go out no more for ever. 

Second Thought — ^We must not forget that 
while it is absolutely true only of the indifferent 
and impenitent that they shall not find Him 
when they seek. Him, yet in a certain degree 
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we all have to bear this penalty of our sinful- 
ness. Those who have the opportunities of 
grace which we have, ought to be saints here 
upon earth. Cleansed from all guilt of original 
sin, and wholly united to our Lord by Baptism ; 
armed with the sevenfold gift of the Holy 
Ohost in Confirmation ; nourished with the very 
Flesh and Blood of Christ in Holy Communion, 
why should we not be perfect? As a matter of 
fact we are but miserable sinners, lapsing often 
into evil ways, and only saved tlu'ough His 
tirelessness in accepting our repentances. 
Therefore we must often lose the sense of His 
help and nearness. It is the disciplining of 
our souls in contrition, the exercising of our 
hearts in faith. So He says, "Ye shall seek me, 
and shall not find me." 

Happily we know that for those who per- 
severe in penitence, who go on in unwavering 
faith, there is no seeking in vain. Sooner or 
later every one that seeketh findeth. Therefore 
let us be content to seek Him and not to find 
Him, it may be, for a long time, realizing that 
His hiding Himself from us is but that we may 
the more earnestly repent us of our sins, the 
more mightily exercise our faith. 

Third Thought— The Master adds: '"Where 
I am, thither ye cannot come." He spake then 
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to those Jews who would not accept and believe 
on Him. It ought not to be true of us who 
delight to acknowledge Him our Lord: yet in 
a very important sense it is true of us also. 
We easily get into the way of minimizing in 
our minds the grievousness of sin. We think 
that because we have been to confession and 
have practised certain small penances, we ought 
to be at once restored after our falls to the full 
privileges of the saints. As a matter of fact we 
are most imperfect; we have hardly gone out 
of the confessional before we are in need of 
entering it again for fresh cleansing. We 
forget that the Scripture says, ^TVithout holi- 
ness no man shall see the Lord." We cannot 
go in to the wedding-feast till we have secured 
the wedding garment, which is the spotless holi- 
ness of the saints. For most of us that must 
mean years of penitential living here, perhaps 
a very long period of cleansing in purgatory. 
Let us not lose sight of the absolute necessity 
of holiness in our souls before we can follow our 
Lord into the heavenly places. But the effort 
is not hopeless. We cannot follow Him now, 
but we shall follow Him afterwards, if we but 
persist in the pursuit of sanctity. Unholy ones 
never can come where He is, but such as have 
made their robes white in the Blood of the 
Lamb follow Him whithersoever He goeth. 



LIX. 

''In the last day, that great day of the feast, 
Jesus stood and cried, saying, If any man thirst 
let him come unto me, and drink. He that be- 
iieveth on me, as the Scripture hath said, out of 
his belly shall flow rivers of living water. (But 
this spalce He of the Spirit, Which they that be- 
lieve on Him should receive: for the Holy Ghost 
was not yet given; because that Jesus was not 
yet giorifled.)"--St. Jolin vii. 37-39. 

Exposition, — St. Chrysostom says: "They 
who come to the divine preaching, and give 
heed unto the faith, must manifest the desire 
of thirsty men for water, and kindle in them- 
selves a similar longing; so will they be able 
also to retain very carefully what is said. . . . 
What He saith is of this kind, I draw no man 
to me by necessity and constraint; but if any 
have great zeal, if any is inflamed with desire, 
him I call.*' 

Bengel draws attention to the words and 
drink: "This must be done; many come to 
Jesus ; but so far from enjoying that delightful 
refreshment which others gain from their 
approach, are entirely wanting to themselves. 
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Of the next vei'se Cornelius a Lapide asks: 
**Where does the Scripture say this? Some 
think it to be written not in one place^ but in 
many, and that altogether not as to the words, 
but as to the thing and the sense. Everywhere 
the prophets predict exuberance of the Spirit, 
and of spiritual gifts after the likeness of 
rivers, given by Christ." 

Isaac Williams says: "These words are not, 
indeed, found in Scripture, and therefore St. 
Chrysostom would so put the punctuation as to 
read. He that hath faith in me of which 
Scripture speaks. It seems rather to be. In 
him shall all those Scriptures be fulfilled, which 
speak so often under the symbols of flowing 
water, of the miraculous stream in the desert, 
of its yearly remembrance in the drawing water 
on this day of the festival, of those numerous 
expressions in the prophets, which speak of 
the overflowing of the Spirit under the figure 
of water: With joy shall ye draw water out of 
the wells of salvation, of the hallowed waters of 
Siloah, that go softly, which, to refuse, would 
bring on them the overflowings of Antichrist, 
and perdition. TJiving water,^ as ever flowing, 
St. Chrysostom explains it, ever moving, never 
failing, never empty, never stagnant. Con- 
tinuance and perseverance in grace, which re- 
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turns not to sin^ but flows onward^ increasing 
ever more and more. It shall be in him, a well 
of water springing up into everlasting life. It 
is not only a well within, but flows without, 
for the good of our neighbour, for such is the 
divine charity. As every one hath received the 
gift, so let him minister. Not a dead faith, 
but working by love : living, flowing, profitable. 
From the belly, that is, says St. Augustine, the 
inner man, or the conscience of the heart." 

Stier says: ^TVe would paraphrase the whole 
to make our view more clear. Are there not 
then among you joyous guests at this feast, 
any thirsting souls who are not satisfied with 
all this ceremonial and typical procedure, this 
commemoration of ancient facts and wonders 
(the true meaning of which prophesied however 
of a great futurity), who long for righteousness, 
for spirit and life? Whosoever feels this true 
thirst, let him now come — ^as long as I am 
with you this is my invitation — ^to me. With 
me alone is the true water of life: soon will I 
give it. Then shall everyone, who has become 
a believer in me, drink to his full satisfaction, 
in a sense very different from your present 
beholding merely the water poured out. For 
if the Scripture speaks of streams of living 
water issuing forth from Jerusalem and the 
temple ; that is spoken of me and my body, my 
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entire person^ and especially my humanity. In 
all those passages the Messiah was referred to, 
Who is myself, and it is as if it were said. The 
streams will flow out of His body to water the 
earth, and to give drink to the people." 

Sadler points out that alluding to the cessa- 
tion on the eighth day of the feast of that 
ceremonial drawing of water by the priests 
from the pool of Siloam, which all the people 
had witnessed, *^the Lord proclaimed Himself 
as the Giver of an infinitely better water — ^the 
water of life, which He would give to those 
who believed, and which should be a never-fail- 
ing spring of spiritual refreshment, not to the 
man himself only, but to others, for out of his 
belly, that is, out of his inmost soul, should 
flow rivers of living water." 

First Thought. — ^There are three distinct 
stages in that to which our Lord here calls 
mankind. There must first be the thirst on our 
part. Those who thirst not are unlikely to 
resort to the fountain. In almost all lives 
there is a vague longing for something better, 
a discontent with present conditions; yet in 
many cases the thirst is only for the bettering 
of this world^s circumstances. Deeper natures 
realize that the thirst of their souls is for some- 
thing which this world never can supply. We 
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hope and trust that such is the case with our- 
selves; we are athirst for God, even for the 
living God. Is that true? It can be tested. 
Do we willingly surrender earthly dreams of 
success ? Do we detach ourselves without regret 
from earthly pleasures and pursuits? Do we 
lay small stress upon earthly wealth; being 
quite content to have but a little? And when 
such detachment exists, is it because our minds 
and hearts are full of heavenly longings and 
hope of blessedness in the world to come? If 
we must plead that we have but little of such 
celestial desire, and that we are by no means 
detached from earthly concerns, then it is plain 
that we have great need to cultivate a thirst 
for the blessed things, by studying over in our 
Bibles, and often dwelling in meditation upon 
the loveliness of the life of our Master Christ, 
and the excellence of the things which He 
promises to such as come after Him. Thus 
gradually we shall learn to thirst more. 

Then secondly, we are to come to our Lord, 
when we thirst. We are not to fancy that we 
can make some sort of terms with Him, and 
purchase for a certain degree of service the 
satisfying water of life. We are not to suppose 
that we can take Him along with us in our 
worldly living, as companion and friend, to 
turn to Him for solace in our weary moments. 



ST. JOHN'S GOSPEL 53 

We must go to Him as discipleo^ sitting down 
at His feet> making it the business of our life 
to follow Him, all the things of this world 
falling into their places as but temporary duties, 
to be discharged as for Him, and in His service. 

Thirdly, we are not only to thirst and to come 
to Him, we are also to drink; to make it our 
life business to draw water out of the wells of 
salvation; chiefly those two whereby the be- 
liever is continually sustained in his daily 
walk, the Blessed Sacrament of the altar, and 
the confessional. 

Second Thought. — ^The result of this per- 
petual drawing of water from out the wells of 
salvation is to be the overflowing of the Christ- 
life upon our whole nature, so that we shall be 
altogether transformed into His perfect like- 
ness. That belongs in its full perfection only 
to the world to come; yet even here our Lord's 
words have a genuine sense for the believer 
who whole-heartedly follows the Master. Who 
has not seen now and again, perhaps very 
rarely, but sometimes, a veritable likeness to 
Christ in this or that devout servant of God? 
It is much more than a great gentleness and 
kindliness of manner, a supreme unselfishness 
in everything ; it is besides all that an unearthly 
atmosphere, a suggestion of life lived among 
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the celestial things, in the society of saints and 
angels, very close to God Himself. Very likely 
men may not find this in our lives now, yet we 
may without presumption seek for some small 
measure of it in our own consciousness, if we 
be whole-heartedly living in dependence upon 
the sacraments. Such living must overflow, 
satisfying the soul indeed, yet not sating it, 
with the sense of the bliss of daily striving to 
be like Christ, with the ecstasy of the conscious- 
ness from time to time of being indeed in 
touch with the heavenly ones, very close to 
God Himself. 

Third Thought. — The living water ought to 
overflow from our inner selves not only in the 
way of transforming our outward lives by its 
power, but also in making them helpful to 
others, glad running streams of salvation, guid- 
ing those with whom we are brought into con- 
tact to the blessed wells themselves. It pleases 
God to use His servants as channels of His 
grace to their fellows in the world. It is 
notorious that our lives afiEect for good or for 
ill many whom perhaps we do not know, many 
with whom we have never come directly into 
contact, but have done our work for or against 
Christ in their souls through some intermediate 
agent. It is a happy thing to think that the 
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heavenly power of the divine grace flows out 
like rivers of living water upon the ignorant 
and unbelieving world from the lives of the 
true servants of Christ. There is blessedness 
in the thought that the Master may work 
mightily through us even though we be of our- 
selves but the feeblest and most unskilful of 
workers. The one all-important thing is that 
we should keep the water of divine grace which 
flows forth from our lives pure and life-giving. 
There must be at the bottom of all such wells 
supreme sincerity of heart, utter reality of 
Christian purpose, utter unselfishness of Chris- 
tian efifort, or we shall but hopelessly pollute 
the streams which were meant to dispense salva- 
tion to our fellows. 



LX. 



"80 when they continued asking Hiniy He lifted 
up Himself y and said unto them. He that is with- 
out sin among youy let him first east a stone at 
her. And again He stooped down and wrote on 
the ground. And they which heard it, being 
convicted by their own conscience^ went out one 
by one, beginning at the eldest, even unto the 
last: and Jesus was left alone, and the woman 
standing in the midst. When Jesus had lifted up 
Himself, and saw none but the woman. He said 
unto her. Woman, where are those thine accusers? 
hath no man condemned thee? She said. No man, 
Lord. And Jesus said unto her. Neither do I con- 
demn thee: go, and sin no more." — ^St. John Till. 
7-11. 

Exposition. — ^Isaac Williams comments as 
follows: "0 answer of wisdom! How did He 
send them within into themselves! Breakers 
of the Law, they were desirous for the Law 
to be, fulfilled by accusing; not by chastity 
truly to condemn adulteries. He did not con- 
demn the Pharisees, but they are made to 
condenm themselves. This is usual with Gk)d. 
As our first parents hiding themselves from His 
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presence ; as Nathan unto David, Thou art the 
man; as Judah of Tamar, She hath been more 
righteous than I; as the rich yoiing man going 
away grieved; — His Word holds up the 
glass to man, His Spirit bears witness within, 
and he is self-condemned. And again He 
stooped down and wrote on the ground; as if 
declining to interfere, and leaving the matter 
to themselves. And they, when they heard it, 
convicted of their own conscience, went out one 
iy one, beginning from the eldest unto the last; 
and Jesus was left alone, and the woman in 
the midst, ^They were left alone, the pitiable 
and the pitiful,' says Augustine. Misery and 
Mercy stood there; the guilty and the Guiltless 
One. It was a fearful sentence to stand before 
Him and be forgiven. There is mercy with 
Thee, therefore shalt Thou be feared. And 
Jesus lifted up Himself, and saw no one save 
the woman, that is, none of her accusers who 
had come with her, being left alone with His 
disciples and the multitude. It is thus taken 
by Ludolphus, Maldonatus, and Cornelius. 
And this the words seem to imply, for it is said 
the woman was left in the midst, which of 
course indicates others present, in the midst 
of whom she was. And He said unto her. 
Woman, where are those thine accusers f Hath 
no man condemned thee? She answered. No 
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man. Lord. Jesvs said unto her. Neither do 
I condemn thee: Oo, and sin no more. By these 
wordsy says Augustine, condemning the sin, but 
not the sinner. It is Ood That jiistifieth. 
Who is he that condemnethf He could give 
contrition and repentance. He knoweth and 
moveth the heart, and hath power to bind and 
to loose as no other priest upon earth. He had 
come Himself to take the curse and penalty of 
the Law, and to forgive sins. She is guilty 
of death; and He died for her. / am not come 
to condemn the world, but to save the world. 
Thus signally, Ora^ce and truth were by Jesus 
Christ. For the very Gospel which He taught 
was the forgiveness of sins. In Him was this 
forgiveness, while Moses condemned.^^ 

Stier says : ''Would not this woman be more 
profoundly and salutarily punished by this 
merciful judgment of Jesus, than if she had 
suffered with a murmuring heart, unprepared 
by this gracious discipline, and resenting the 
severity of the punishment for a fault com- 
mitted under the pressure of strong temptation 
— ^the penalty of stoning itself? We may 
indeed conclude that he who effects a cessation 
from sin, accomplishes more than all human 
law and judgment can do. This is the glory 
of the Lord^s superiority to Moses, the revela- 
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tion of which is an essential design of the 
Gospel of St. John." 

And Alford: "The words of Jesus were in 
fact far deeper and more solemn testimony 
against the sin than could be any mere penal 
sentence. And in judging of them we must 
never forget that He Who thus spoke knew the 
hearts — and what was the peculiar state of this 
woman as to penitence. We must not apply 
in all cases a sentence which requires His 
divine knowledge to make it a just one." 

A Lapide says: "Christ by these words ab- 
solved the adulteress, as well before the people, 
as before God, as appears from the words Oo 
(because I remit thy sins) and sin no more. 
Go, as free from the adultery remitted to thee 
by me. For thus forgiving the sins of the 
Magdalene He said Oo in peace. But Christ 
said not this openly, for He speaks covertly, 
lest the Pharisees should have something to 
carp at. Wherefore Christ inspired this adul- 
teress interiorly with grief for her sins, and 
the act of contrition, and then remitted her 
sins to her contrite and penitent, and took 
away the guilt at the same time with the 
penalty." 

First Thought There is no sin more com- 
mon to human nature than that of denouncing 
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the faults of our fellows. Very often unsparing 
criticism and rebuke of the actions of others 
is prompted by a feeling of self -righteousness ; 
we fancy oureelves in some way taking a stand 
for Christy like St. John Baptist in boldly re- 
buking vice. In many cases it is more the 
denouncing of the sinner than the condemna- 
tion of the sin that arouses us. It is right 
always to condemn sinful deeds unsparingly, 
but we cannot be too careful how we pronounce 
judgment upon the sinner. Most of us are in 
no sense called upon to play the judge in regard 
to our neighbour's lives. When we are tempted 
to do so, let us remember the Master^s word, 
"He that is without sin among you, let him 
first cast a stone.'^ We do not fancy ourselves 
sinless, but there is the feeling that our lives 
are very far above the level of those who give 
themselves up to grosser sorts of sin. We have 
first of all to remember that the guilt of each 
particular sin in God^s eyes is very greatly 
affected by the knowledge or ignorance of the 
sinner, his education and opportunities, the 
strength of his passions, the measure of grace 
which has been vouchsafed him, it may be 
many other things. When we think of our own 
faults of character, and then call to mind what 
we know of Christ, His goodness and His 
grace, the opportunities we have had, the sacra- 
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ments we have received — ^we may well ac- 
knowledge that no one could have sinned more 
inexcusably than we, outraging all of Gtod^s 
great love shown us. Thinking in this way St. 
Paul spoke of himself as the chief of sinners. 
Each one of us may truly say, No one could 
have sinned more grievously than I, for I know 
that I deserve but hell for all my ingratitude 
and baseness. When we have realized this, it 
is not hard to refrain from judging others. 

Second Thought, — ^We love to feel that our 
lives are above reproach in the sight of our 
neighbours. Most of us care a great deal for 
the judgments of men; we are cast down when 
we are accused, we are elated when we are well- 
spoken of. We know better than that, however. 
It is nothing that we are accused by men if we 
are clear in the sight of Gk)d; and that all men 
speak well of us profits us not if God condemn 
our lives. To us He says, *TVhere are those 
thine accusers ?^^ We know that there are ac- 
cusers whom we behold not, nor hear their 
voices. Satan is our great accuser, and all his 
hosts with him accuse the faithful before the 
throne of God. Should we fear his accusations ? 
Only if our hearts tell us they are true. He is 
the father of lies, but he cannot deceive God. 
Where then are our accusers? Our own con- 
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science and the books of Qoi, kept by the record- 
ing angel^ wherein all the thoughts, words, and 
deeds of our lives are written down. It is the 
judgment which the All-holy One will pro- 
nounce upon us out of these books, the judg- 
ment which our own conscience even now warns 
us of, that we have to fear. 

Third Thought The wise soul ever mindful 
of that all-determining judgment which awaits 
it at death, seeks constantly to bring itself into 
judgment here, at that tribimal which the Lord 
Himself established when He gave to His 
priests the power to remit and to retain sin. 
There the soul becomes its own accuser. "I 
haved sinned grievously,^^ it cries, **in thought, 
word, and deed, and thus and thus have I done." 
God loves those who accuse themselves with true 
heart-compunction for their sins — ^^^Neither do 
I condemn thee," the gracious Master cries, but 
rather, "I absolve thee from all thy sins." That 
is the amazing mercy of redemption. Let us 
not forget what He adds: "Go, and sin no 
more." If one only could obey that! What 
weight of wrath must those be laying up against 
themselves who confess often and are absolved, 
yet strive not seriously to sin no more! We 
do not ever succeed in this life in sinning no 
more; nevertheless if we truly persevere we 
gradually approach the condition of non-sin- 



ST. JOHN'S GOSPEL 63 

ning; we do gain ground more and more 
against our besetting temptations^ and this is 
very acceptable to our Master Christ. To those 
who thus advance in overcoming their sins, He 
shall say in the day of their judgment, "Neither 
do I condemn thee; go and sin no more"; that 
is. Go into the place of purifying, where thy 
stains and imperfections shall be overcome 
wholly, that happy purgatory wherein one can 
sin no more. 



LXI. 

"Then spake Jetut again unto them, eaying, i 
am the light of the world: he that followeth me 
shall not walk In darkness, but shall have the 
light of llfe."--St. John yili. 12. 

Exposition. — The Bible Commentary says: 
"In the court of the women, where this dis- 
course was held, were great golden candelabra, 
which were lighted on the first night of the 
feast of Tabernacles, and perhaps on the other 
nights. The sight of these, and the remem- 
brance of the light which they had cast over 
the otherwise unbroken gloom of the city, 
seems to have suggested the figure. But the 
lamps themselves were only images of the pillar 
of light which had guided the people in the 
.wilderness, just as the libations recalled the 
supply of water from the rock. And it is to 
this finally that the words of the Lord refer. 
The idea of that light of the Exodus — ^tran- 
sitory and partial — ^was now fulfilled in the 
living Light of the world." 

Stier carries the same thought further: "It 
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was early morning, probably before sunrise, 
when Jesus began to teach in the temple; the 
woman, taken overnight, was brought im- 
mediately before Him, as soon as the thought 
had occurred to the minds of the Pharisees. 
Meanwhile the sun had arisen, at least it was 
full daylight — and why should we hesitate to 
think that the sun's rays gloriously lighted up 
the golden and marble magnificence of the 
temple ? Thus the first thought was — See now 
the glorious light of day, surpassing all illumi- 
nation, more than the extinguished blaze of 
these festal lamps. But what God's sun is to 
the earth, that, and more than that, am I to 
the whole sinful world, as the Scripture says 
concerning Him Who was to come." 

Isaac Williams comments as follows: "The 
light of the world, that is, says St. Chrysostom, 
of the whole earth, not of Galilee, or of. Pales- 
tine, or of Judea. Or, taken with the words 
that follow, it may be. The true Light which 
lighteth every man that cometh into the world. 
Light within, by His Godhead enlightening the 
mind; light without, by His manhood guiding, 
by miracles, by word, by example. *The light,' 
says Augustine, Vhich is veiled under the cloud 
of flesh, not to obscure but to temper that 
light.' The Light of the world which shineth 
in every place, but some have eyes to behold, 



66 SPIRITUAL STUDIES IN 

and some have not. The Light Which was 
before the sun, in Whose light we shall see 
light; the Light of the Lamb, Which lighteth 
the city of God, so that it needeth neither sun 
nor moon to lighten it; the Light That never 
goeth down. As flowers turn their leaves 
toward the light in some dark prison-house, so 
do our affections turn unto Thee. His life was 
the light of men. Of the passage in the Psalms, 
With Thee is the well of life; and in Thy light 
shall we see light, Augustine observes, the life 
and the light are both here combined. The 
light of life here, to guide this frail mortal 
life; the light of life hereafter, to fill with 
everlasting joy. 'The darkness which is to be 
feared,' says Augustine, 'is not that of the eyes, 
but of the manners: or if of the eyes, not of 
those without, but of the eyes within. What 
is this our way,* he says, Ibut to live justly? 
But how can we avoid stumbling in the way, 
on whom the light shineth not ? Tobias on his 
countenance had his eyes closed, and the son 
led his father by the hand; but the father, by 
his precepts, pointed out the way to his son.' 
When Christ, the true Light, shall come, and 
reveal the hidden things of darkness, and make 
manifest the counsels of the hearts, then 
prophets, and Apostles, and all those Scriptures 
which were as lamps kindled for thee in the 
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nighty shall depart^ and we shall behold the true 
light/' 

Sadler says of the words, shall not walk in 
darkness: ^^This darkness is not intellectual 
darkness in matters of Christian doctrine: on 
the contrary, St. John in his first Epistle 
particularly specifies it as want of charity, as 
living in malice and hatred: He that saith he 
is in the light, and hateth his brother, is in 
darkness even until now. He that loveth his 
brother abideth in the light, and there is none 
occasion of stumbling in him, but he that hateth 
his brother is in darkness, and walketh in dark- 
ness/* 

First Thought. — Our Lord proclaims Himself 
the Light of the world, yet imhappily the larger 
part of the world fancies itself in no need of 
His light. Bevellers prefer the glare of artificial 
light to the brightness of the sunshine; the 
doers of evil seek the night rather than the 
day for their villainies; so the children of this 
world are content with the light of its philoso- 
phies, the brilliancy of its wits and their 
wisdom; they have no need of the Gospel. 
Tirelessly the Master continues to proclaim 
Himself through His Church the Light of the 
world. He would remind us that we are now 
in the darkness of the night, so far as the true 
things are concerned. 
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1. He would be our Light to illuminate all 
the dark and terrifying places of our lives: to 
shine in upon those foreboding circumstances 
which cause us great anxiety^ and would make 
us see that after all no danger lurks in them 
for such as trust in Him. 

2. He would be our Light to disclose to us 
as we advance in the dark^ groping our way 
onward from day to day^ eagerly desirous of 
being shown that which awaits us in the future^ 
the lovely and all-satisfying things of the 
celestial life to which He calls us. Casting the 
light of His revelation upon those heavenly 
things. He would entrance us with their loveU- 
ness, and make us forget the darkness of the 
present life in the joy of the vision of that. 

3. Then He would be our Light as if a 
glorious guiding lamp to illuminate clearly for 
us all the way of that long road whereon we 
are to travel from this lower world up to that 
blessed one; so that we may never hesitate as 
to the direction in which we should joume^, 
nor fear the presence of any unseen foe, nor 
stumble because of obstacles in the path. 

Second Thought. — ^Howbeit the troubled soid 
is fain to cry out : Nevertheless despite all His 
gracious promises the way of my life remains 
very dark. I do not find myself able to realize 
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the blessed illumination which goes forth from 
Him. The unhappy part of the matter is that 
we are spiritually blind^ or so nearly so that 
despite all the light which He would shed upon 
our way, we must still go on as those who walk 
in darkness. 

1. We do not find the gloomy and terrifying 
places in our lives illuminated. But is not that 
because we do not seek of Him the gift of faith ; 
and when He of His goodness bestows it in some 
measure upon us we do not cultivate it? We 
must persistently refuse to be disquieted about 
the things which seem to threaten us ; we must 
insist upon it to ourselves that everything is 
being ordered for us wisely and weU, always 
thanking God for what is apparently adversity, 
as heartily as for what seems to us prosperity; 
and continually bringing home to our minds 
that the end which He has always in view is 
our eternal salvation: that is the only thing 
which matters after all. 

2. When we lament the fact that our celestial 
destiny does not stand out clearly and distinct 
before us, and therefore we can but seldom see 
any light in the future, is it not because we do 
not in heart and mind, by the power of our 
spiritual imagination, try to conceive the un- 
earthly vision? The testimony of the saints in 
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all ages goes to show that by persistent effort 
to dwell much amid the spiritual things their 
reality does come home with amazing force of 
conviction to the soul. Even those whose sight 
is very poor, by constant effort and attention 
may learn to see many things. 

3. If the path be not illuminated before us, 
and we cannot see where we are to walk, it is 
certain that if we cry to our Lord very earnestly 
in daily prayer He always makes plain our 
way for that day and leads safely on to its end. 
The blind may be led by a hand, as well as the 
seeing by a light. If it be His hand which 
guides us step by step, we do not walk in 
darkness. 

Third Thought. — The light of this world, for 
all humbler forms of its creatures is the sun, 
and for them it is a veritable light of life ; they 
live and grow when it shines upon them, they 
wither and die when its light is withdrawn. 
This is but a parable of the manner of Light 
which our Lord woidd be to those who follow 
Him. For following Him means accepting 
Him in the ways of His religion, being united 
to Him in the sacramental life. Then He 
becomes to the faithful a true Light of life. 
For that new life imparted to them at Baptism, 
and built up in the ever-developing system of 
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sacramental grace^ supplies them with a celestial 
illumination along all the way of God^ such as 
this world cannot so much as understand. Our 
present adversities and anxieties^ seen in the 
light of the spiritual life within us, become 
only loving tests of our faith in Him, to which 
the loyal soul delights to submit itself. In the 
glow of the sacramental life the celestial country 
looms up inexpressibly fair and lovely, as the 
fatherland to which we are presently to return; 
while the path which leads to it, through the 
long way of this world, is found strewn with 
all manner of blessed and unearthly consola- 
tions. 



LXII. . 

"The Pharisees therefore said unto Him, Thou 
bearest record of Thyself; Thy record is not true. 
Jesus answered and said unto them. Though I 
bear record of myself, yet my record is true: for 
i know whence i came, and whither I go; but ye 
cannot tell whence I come, and whither i go. Ye 
Judge after the flesh, i Judge no man. And yet if 
i Judge my Judgment Is true: for i am not alone, 
but i and the Father That sent me." — St. Jc^n 
viii. 13-16. 

Exposition. — Isaac Williams says: "Even a 
prophet or an Apostle might have this assured 
testimony of His truth; much more, in His 
Incarnation and Apostleship, He Who cometh 
from God and goeth to God, hath the witness 
of Gk)d Himself. And of this hath He given 
assurance unto all men, in that He hath raised 
Him from the dead. But in a still higher sense 
is it taJcen by St. Augustine, St. Chrysostom, 
and others, of His natural Sonship ; for as the 
Son of God, Light of Light, and Very God of 
Very God, He alone knoweth whence He is, 
and whither He goeth. As He Himself said 
also of the Spirit. 
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''But ye Jcnow not whence I come, and whither 
I go. Therefore this witness of the Father is 
tuoJaiowii to you. Ye judge according to the 
flesh. And in this sense it is true that ye 
know whence I am. 'Ye see me as man/ says 
Augustine, 'Ye know me not as God.' But 
Chrysostom, 'Ye judge me according to your 
own carnal mind.' But in fact both these ways 
of taking it come to the same, for they looked 
upon Him as man on account of their own 
carnal judgment of things. A Messiah who 
came with worldly greatness ye would receive; 
coming in humiliation ye know Him not. 
Nevertheless I come to be judged, to be accepted 
or rejected by you ; not to judge you. I judge 
no man, not from want of power, but because 
I come now not to judge the world, but to save 
the world. And yet if I judge, my judgment 
is true, even according to the rule of your Law. 

''For I am not alone, but I and the Father 
That sent me. He alludes, says St. Chrysos- 
tom, to the future judgment. Thus He ever 
speaks of Himself as appearing in the glory of 
His Father.'' 

On the words, "Though I bear record of 
myself, my record is true," Stier comments 
thus: "As St. Augustine says, 'Light demon- 
strates both itself and other objects. Light 
affords testimony to itself; it opens sound eyes, 
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and is its own witness/ All things have their 
reasons implanted in them^ else could they never 
be proved. If the snn or the day could speak^ 
and should say — I am the sun; and it were re- 
plied — ^no, thou mayest be the nighty for thou 
bearest witness of thyself^ how would that 
sound? Argue it away if thou canst/' 

And again: '^In the whence I came, and 
whither I go, we are not^ as one says^ merely to 
seek the divine mission in its two aspects: but 
it penetrates much deeper^ and gives us first 
His coming from God in His eternal nature 
or personality (the mystery of the incama- 
tion^ that He was not begotten of Joseph)^ and 
then the coming glorification of the humanity 
which He had assumed^ after and by which 
the former would be demonstrated. But ye — 
thus does the Lord now explain the irony which 
He had employed before — ^know neither the one 
nor the other; ye cannot of course know it of 
yourselves, nor will you believe it on my — ^the 
only possible — ^testimony.'' 

Sadler says: 'TTe judge only by the marks 
of my humiliation. Ye judge according to the 
lowest standard, by which I seem but one of 
yourselves. Ye leave out of account my mighty 
works, the power of my words, the testimony 
of John to me, the testimony of your own 
prophets to the coming of such a Messiah as 
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I claim to be. Or it may also mean^ Ye judge 
after the flesh; your own imiate evil is the true 
cause of your false view of me; ye suflEer your 
passions^ and your dislike of the truths because 
that truth condemns you, to warp your judg- 
ments. . . . And yet if I judge, my judgment 
is true. My judgment is true, not only accord- 
ing to the facts in any one case, but because I 
am One with the Eternal Truth. In all that 
I judge, just as in all that I work, in all that 
I witness, and in all that I teach, the Father 
is with me.^^ 

And Stier again: "He Who sends proves 
Himself to be present with and in Him Who 
is sent; the Father leaveth not the Son alone 
in His words. His judging, and testimony, any 
more than afterwards in His sufferings: to 
prepared ears and prepared eyes the Father 
reveals Himself in every work and every word 
of His Son; for in His obedience, and from 
His revelation, the Son doeth and speaketh all 
things.'* 

First Thought. — The world is ever ready to 
cry out against the believer as it did against 
his Master, "Thou bearest record of thyself, 
thy record is not true.'* For our profession of 
Christ is a bearing record : we stand before the 
world pledged to Him; we are His disciples. 
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followers of His precepts, imitators of His 
life. It is not hard for men to say when they 
behold our shortcomings in Christian practice, 
our frequent falls, that our record is not true, 
we are no genuine disciples of Christ. Never- 
theless if we be in earnest, and real in our 
spiritual life, we may reply in all humility. 
Though I bear record of myself, yet my record 
is true ; for I know whence I came and whither 
I go. There is in us an unshakable confidence 
in the divine promises. We know that in our 
spiritual life we have come from God, and we 
know persevering in that life we must go to 
God. Therefore in spite of all our failures, 
being certain of the perfect work which the 
divine grace shall effect in our souls, we do not 
hesitate to bear record of ourselves, that we are 
the servants of Christ, unconquerable in our 
allegiance to Him. 

There is another side to it however: no one 
dare be over-confident. To God we have to 
bear record of ourselves; we must give answer 
out of our lives whether we are truly His or not. 
It is our part, in humble confidence, in His 
presence to cry, I know whence I came, and 
whither I am going: from Thee I came, my 
God, by creation, by regeneration, by Thy 
gracious calling of me ; and to Thee I go, my 
God, by the might of that sanctification which 
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Thy Holy Spirit worketh in me. But is the 
witness of our hearts that we are faithful to 
the divine goodness true? Does the Father^ 
Who reads our inmost thoughts^ admit that the 
record of our lives in the matter of loyalty to 
Him is true ? 

Second Thought. — The natural human judg- 
ment is altogether incompetent with respect to 
things spiritual because it cannot tell whence 
they have their origin and their power, nor yet 
what is to be the outcome of their working. 
The world looks upon our Lord's religion as a 
human invention, a clever superstition devised 
partly by the cunning of men, partly to meet 
the apparent needs of our religious nature. It 
will not admit for a moment that it comes 
from God, even though forced to grant that its 
origin as human is inexplicable. The world 
boldly predicts that sooner or later the divine 
religion will pass away; or if one cannot clearly 
prophesy its end, at least there can be no 
certainty in its future. 

But the world is limited to judging after the 
flesh, that is, from its own earthly standpoint, 
and according to its own carnal conceits, there- 
fore its judgments need have no weight with 
us. That fact however only throws out into 
the more impressive prominence the truth that 
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there is One Who is able to judge unerringly. 
We know that our lives cannot endure His 
judgment. Yet very graciously He reassures 
us — I judge no man. This is not the time of 
judgment; now He is our gracious Saviour^ our 
Bedeemer from hell. Now His whole desire and 
effort is for our strengthening and uplifting. 
He goes in and out among His faithful ones 
absolving them from their sins, feeding them 
with His most holy Body and Blood. The 
world^s judgments we need never fear: His 
judgment of which we might well be afraid 
does not now threaten us. He judges no man^ 
He saves every man who will permit himself 
to be saved. 

Third Thought. — Though He comes not yet 
to judge all men with that solemn judgment 
which must decide the destiny of every one for 
all eternity^ nevertheless it pleases Him to 
judge after a sort by pronouncing in revelation 
His impressive sentences upon right and wrong 
action among men. 

We cannot escape the fact that our Lord has 
spoken very clearly and precisely with regard 
to human duty, and no man can disregard His 
precepts with impunity. We may ridicule that 
which He reveals in Holy Scripture with regard 
to high moral living, social responsibility. 



ST. JOHN'S GOSPEL 79 

personal humility, and the love of money; but 
it is a dangerous thing to do. If He judge. 
His judgment is true, for He is not alone, but 
He and the Father That sent Him. 

Happily there is yet another way in which 
He judges, condescending to come at our bid- 
ding, so to speak, to sit in judgment upon our 
deeds in advance of the judgment of the last 
day. Thus does He judge in the confessional. 
Though His judgment there be all of mercy 
for penitents, it is not less true judgment, judg- 
ment that stands against the wrath of Ood in 
the last day; for He is not alone; whatsoever 
He does, the Father in heaven ratifies, that 
that blessed true judgment of the pardon of 
all our sins may be the portion of every one of 
us if we will have it so. 



Lxm. 

"It is alto written in your law, that the testi- 
mony of two men is true. I am one That bear 
witness of myself, and the Father That sent me 
beareth witness of me. Then said they unto Him, 
Where is Thy Father? Jesus answered. Ye 
neither know me, nor my Father: if ye had 
known me, ye should have known my Father 
also."— St. John vlU. 17-19. 

Exposition. — St. Augustine says : "Let us see 
then what the Lord said in answer to this also. 
Where, say they, is Thy Father? For we have 
heard Thee say, I am not alone, hut I and the 
Father Which sent me : We see Thee only ; Thy 
Father we see not with Thee : how sayest Thou 
that Thou art not alone, but art with Thy 
Father? or show us that Thy Father is with 
Thee. And the Lord said, Do ye see me, that 
I shoidd show you the Father? For this 
Cometh next, this answer made He in His own 
words. For see what He said; Ye neither 
know me, nor my Father. If ye knew me, it 
may be ye would also know my Father. Ye 
say then, Where is Thy Father? as if ye already 
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knew me, as if the whole that I am is what ye 
see. Then because ye know not me, therefore 
I show you not my Father. Ye think me man, 
therefore ye seek a man for my Father, because 
ye judge after the flesh. But because in 
respect of what ye see, I am one thing, and an- 
other in respect of what ye do not see; and in 
speaking of my Father, I unseen speak of Him 
unseen; it comes first that ye shall know me, 
then shall ye know my. Father also.^^ 

Isaac Williams points out that "St. Chrysos- 
tom supposes that they knew what He meant, 
but asked tempting Him. Jesus answered, Ye 
neither know me nor my Father. If ye had 
known me, ye would have known my Father 
also. Which expression of course implies unity 
of substance: for it cannot properly be said 
of any one, that, in knowing him, you know 
another, unless they both are one; much less 
can it be said that ye know the Creator in 
knowing any creature. How striking and 
beautiful the change in the tone and language, 
when the same occurs with one of the disciples 
in humble inquiry! // ye had known me, ye 
should have known my Father also. Philip 
saith unto Him, Show us the Father. Have 
I been so long time with you, and yet hast thou 
not known me, Philip?" 

Sadler paraphrases our Lord's answer thus: 
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^'It is useless bringing you a witness whom ye 
know not; for ye neither know me nor my 
Father. // ye had known mey if ye had known 
which ye well could, that my words, and my 
works, and my character witness to the power 
and wisdom of Qod within me, then ye would 
have known my Father, for he thai hath seen 
me, hath seen the Father, and ye would have 
perceived in all my life and works my witness 
to Him, and His to me/' 

Stier says: ^^They deny their own ears and 
eyes, and will not discern the immediate mani- 
festations of the living and true God present 
before them; for they cry out as blind, who 
say that they see, demanding of the Light of 
the world then shining before them — ^Where is 
Thy shining? What reply can the Lord make 
to this contradiction, but mournfully to return 
into the same circle of demonstration, which 
lay at the foundation of His whole discourse. 
There is no knowledge of God as the Father 
of Jesus Christ to be derived from any other 
voice or form than His own; for He is known 
only through His Son. For the Father testifies 
of Him only as He testifies in Him. He who 
rejects the Son shows on his part that he 
knoweth not the Father, and will not know 
Him. The not knowing is their heaviest con- 
demnation.'^ 
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First Thought, — The duality of our Lord^s 
life and teaching cannot be lost sight of without 
marring the perfection of it. Men are wont 
to fix their gaze so intently upon one or another 
aspect of His coming into the world as to 
ignore things equally important. The demon- 
stration of the truth of all that He revealed 
is found in the joint witness of the Father and 
Himself to His life and work upon earth. He 
bears witness Himself to Himself. He appeals 
confidently to His words and works among men : 
they are plainly beneficent, they are evidently 
unselfish. No one can read the story of His 
life in the Oospels without being profoundly 
impressed by its loveliness. Whether it be as 
the Succourer of the needy, the Healer of the 
sick, the Friend of little children, the 
Encourager of the faint-hearted, or as the 
Bebuker of vice, and the Teacher and Example 
of every lovable virtue, His character is incom- 
parable; it is flawless. So He bears witness of 
Himself. Not less does the Father bear witness 
of Him in all the tremendous facts of His pas- 
sion and death. 

Thoughtless men would leave out of the 
Grospel this tragic part; wiser ones know that 
the Gospel story could not be a true one with 
such omission; for man^s sin is universally 
recognized; and that the all- just Father might 
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not restore His lost children save by vicarious 
atonement, by the death of One able to die in 
their stead, is sound philosophy and must be 
acknowledged a consistent part of the perfec- 
tion of the divine working. 

Today the Master continues to bear witness 
of Himself in drawing men to Him by the 
attractiveness of His doctrine, by the perfection 
of His example. They long to be His disciples, 
to follow in His blessed steps. Nevertheless He 
will not suffer them to lose sight of the Pather^s 
witness also in the hardness of the Gospel, its 
stem self-denials, its bearing of the cross. The 
following of Christ is vain without the life- 
long battle with sin, without warfare to the 
death with the world, the flesh, and the devil. 

If we be true disciples of our Master Christ, 
then both Himself and the Father will bear 
witness in our lives. There will be found in our 
daily walk and manners an evident Christ-like- 
ness: but more than that, a concern about 
spiritual and unearthly things which the world 
does not appreciate, a great devotion to prayer 
and to worship, a tireless solicitude for the 
cleansing of our souls from all sin, for without 
holiness no man shall see the Lord. Do men 
perceive in our lives this double witness of 
heaven to the reality of our Christianity? 

Second Thought. — ^There are many in these 
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days, professors of Christ^s religion, who fancy 
that they know both our Lord and the Father, 
because they love the benignity and unselfish- 
ness of the gentle Christ, and the goodness of 
the Father in seeking the redemption of fallen 
man. Nevertheless there is a far deeper know- 
ledge both of the Son and of the Father required 
— ^a knowledge which can come only through 
the Holy Ghost — ^if we would grasp the true 
inner teaching of the Qospel. 

We must know our Lord through vital in- 
corporation into His very being. He took 
humanity in order that we might share that 
humanity ; He became the new Adam, in order 
that we dying to the life of the old Adam 
might be born into the new, and live henceforth 
in that. There is no true knowledge of our 
Lord save that which comes from sacramental 
union with Him. 

Nor can there be true knowledge of the 
Father when the thought of the judgment and 
its issues is left out of view. He indeed sent 
His son in mercy to save sinners, but it belongs 
to His justice to call every soul of man to 
account at the last for the way in which he has 
received or failed to receive that salvation. 
Men like to forget the judgment and retribu- 
tion, the penalty that awaits sinners. They 
would think of the Father only as delighting 
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to bless and shower mercies upon His children. 
They do not know Him as the All-holy One 
Who shall at the end turn into hell all wicked 
ones and the people that forget God. 

Third Thought — ^The Master follows up this 
terrifying word with one full of consolation for 
all His true disciples. If we know Him, we 
shall know His Father also. It is not hard to 
come to know Him; He is a Savoiur That is 
very near; He is not far off. If we come to 
know Him by personal experience in the sacra- 
mental life we shall find how intimately He 
may be known. The doctrine of the Beal 
Presence is one that is self -demonstrating, when 
men avail themselves of the Blessed Sacrament 
devoutly and systematically, and it is a very 
blessed knowing of Christ. So too in the con- 
fessional He is found very near, and He is very 
comforting in His personal assurances of 
pardon to the penitent. Those who come to 
know Him thus, in the intimacy of the Sacra- 
mental life, learn also to know the Father after 
a very real and satisfying sort; as the great- 
hearted Welcomer of the returning prodigal, 
delighting to heap all manner of affectionate 
honour upon the child of His love; as the 
glorious and AU-holy One, Whose countenance 
to His loyal ones is not terrifying, but in Whose 
presence is the fulness of joy. His children are 
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accepted in the Beloved^ that is, in Christ. In 
Him they have learned to love the Father, and 
that love is the perfect love which casteth out 
fear. 



LXIV. 

'^h^n Jmus Mid mumln unto thtm, I go my 
way, and ya ahali aaak ma, and ahall dia in your 
aina: whithar I go, ya cannot coma. Than aald 
tha Jawa, Will Ha kill Himaalf ? bacauaa Ha aalth, 
Whithar I go, ya cannot coma. And Ha aald unto 
tham, Ya ara from banaath; I am from abova: ya 
ara of thia world; I am not of thia world."— £lt. 
John Tilt 21-23. 

Exposition, — Sadler asks, Why should they 
seek Him, and not find Him? ''Not because 
they sought Him for deliverance from sin, but 
because they sought Him merely under temporal 
distress. As clouds of national troubles 
gathered around, they would go on desiring the 
coming of the Messiah, but would not believe 
that He had come in the person of Jesus, and 
so would perish in unbelief, and in their sins; 
and they who die in their sins cannot come 
where Christ is — ^they cannot come to God." 

Isaac Williams paraphrases thus: ''Ye shall 
seek me not with affectionate desire, says St. 
Augustine, but with hatred. Or may it not be. 
Ye shall in vain seek for a Saviour, for Him 
in Whom is life, and shall die without finding 
Him. 'Differences are there,' says Origen, 'of 
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those who seek Jesus; not all that seek Him, 
seek Him for their own salvation, or to be 
profited by Him. They only that seek Him 
aright find peace. Where Jesus is, there is 
the Truth, the Wisdom, and the Word.' To 
Peter He said. Whither I go, thou canst not foU 
low me now; hut thou shalt follow me after* 
wards. For when He hath gone to the Father, 
the disciple of Jesus can walk in His steps with 
carefulness, and follow Him. This dying 
in their sins, St. Augustine and St. Chry- 
sostom both explain with reference to their 
not receiving the sacrament of Baptism or the 
Eucharist; Origen, as unable to leave their 
sins, except by a true and living faith in Christ, 
^e shall die in your sins, was not spoken,' he 
says, 'of all, but of those whom He knew would 
not believe, and could not follow Him, because 
they were not willing to do so. They were 
living in sickness of soul, and their sickness 
was unto death. Therefore the Physician 
looked on them thus sick unto death, and 
despairing of their cure, said. Ye shall die in 
your sin.' They were dying, he says, in 
spiritual death, that death of which it is said. 
The dead praise not Thee, Lord. 'All the 
unhappiness,' says St. Augustine, 'of the Jews, 
was not to have sins, but in sins to die.' 
Lighten Thou mine eyes, Lord, that I sleep 
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not in thifi death of sin. The Jews then mid, 
will He kill Himself, because He saith, whither 
I go, ye cannot come, ^A foolish saying/ says 
Augustine^ 'and surely one from beneath^ from 
the great Destroyer/ Origen thinks that 
although these words were spoken contemptu- 
ously, yet that they might have a reference to 
some tradition, or prophecy, or some of our 
Lord's own expressions respecting His voluntary 
death." 

Stier says : "It must be remembered, in con- 
nection with this, that among the Israelites, 
unlike the heathen, there existed a peculiar 
abhorrence of suicide." 

And again : ''The Lord already points in this 
from beneath (as His discourses commonly 
prepare their own way) to what in verse 44 
is more plainly announced. Ye are of your 
father the devil. This alone corresponds 
entirely with their dying in their sins, which 
cannot here refer simply to bodily death; thus 
in their case, as in His, whither they go is con- 
formable with whence they come. Finally, let 
the deep intimation be observed as it is an actual 
reply: Ye are the self-destroyers, who will cast 
yourselves into the abyss of despair, because 
ye will remain in those sins which spring from j 

the abyss." | 

The Bible Commentary says: "The Lord 
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meets the taunt of His opponents by develop- 
ing that difference of nature in which lay at 
once the cause of their inability to follow Him, 
and the cause of their inability to understand 
Him. He and they belonged essentially to 
different regions; the spring of their life, the 
sphere of their thoughts, were separated from 
the spring and sphere of His by an infinite 
chasm. The difference was equally great 
whether it was regarded in its final source, or 
in its present manifestation. The circumstances 
of earthly life give scope for the embodiment 
of two characters absolutely opposed. For 
earthly life lies between and in connection with 
two orders, and it includes in itself two orders. 
It may be swayed by higher or lower influences : 
it may be fashioned on a fleeting or on an 
eternal type. And between these there can be 
no fellowship. There can be in the way of 
nature no passage from the one to the other.'^ 

First Thought. — ^Very full of suggestion is 
our Lord^s saying, "I go my way.^^ He had 
been with them during all the time of His 
earthly ministry, but presently that was to come 
to an end. We know indeed that although 
He went on through the grave and gate of 
death to His glorious resurrection and ascen- 
sion, yet the time of possible repentance was 
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open to those imbelie?ing Jews so long as they 
lived upon earth. He but prophesied that they 
would not repent, therefore they should after 
His departure seek the Messiah, an unsent one 
of their own imagining. We may think of our 
Lord as addressing us, at least partly in the 
same langni^e. When He says, '^I go my way,'' 
He reminds us that the days of our stay here 
below, in which He is with us for mercy, do not 
last forever. It is unhappily true of a great 
many that they do not seek Him with, real 
desire of Him until He seems to have gone 
on and left them behind. Most believers do not 
realize their need of His saving grace till they 
have gotten on in life far beyond the period of 
their first earnestness. We may remember for 
our consolation that it is never too late to seek 
Him if we will but come as penitents. Too 
often in later life the seeking for Christ which 
is developed in men's souls is but a vague long- 
ing for salvation without any definite effort to 
secure it. Our only safety is to make sure 
that we do not die in our sins. We may indeed 
feel that we have lost Him; we may find it 
impossible to recover our first love of Him, 
our original zeal for His service ; and so it may 
seem to us that we seek Him in vain. It need 
not be so. We may if we will, even up to the 
last hour of consciousness in this world, put 
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away our sins by earnest confession of them. 
Then we shall not die in our sins ; we shall not 
lose Him. 

Second Thought. — When our Lord adds, 'TTe 
are from beneath, I am from above/' He accents 
for us in the most forcible way the fundamental 
fault in human nature. It is the story of 
original sin, which the world is unwilling to 
accept, but of which Scripture is full. So the 
Apostle speaks of men before redemption as 
"vessels of wrath fitted to destruction.'* This 
is that which the Catechism teaches us, namely, 
that by nature we are 'T)orn in sin and the 
children of wrath.'' We are naturally from 
beneath. 

What St. Peter says indeed is not to be for- 
gotten, that in every nation 'Tie that feareth 
God, and worketh righteousness, is accepted 
with Him." But that is no more than to say 
that Qod may have other ways of dispensing 
His grace than the way of the sacraments; it 
is not to say that grace is not needed in every 
case, or that man can by his own efforts turn 
to the light and be saved. That is impossible ; 
we are by nature from beneath. He is from 
above. Our only hope of salvation is in His 
stooping down from on high to lift us up. 
There is no way of salvation for us but that of 
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correspondence on our part with His grace. 
And the measure of that correspondence must 
always be the degree of the grace granted us. 
We who know the Christian faith could not be 
saved without Baptism and Holy Communion. 

Those of us who acknowledge the Catholic 
faith know that we must be true to all the ful- 
ness of the sacramental life if we would be 
raised at last out of the state of those who are 
from beneath to that of those who are from 
above. The grave peril of our lives is that we 
permit ourselves to lapse into mortal sin^ and 
so forfeit all that glorious higher state into 
which the divine grace has elevated us. 

Third Thought — The Master's further say- 
ing seems to soften the one we have just con- 
sidered^ yet it adds its own especial note of 
warning: 'TTe are of this world, I am not of 
this world.'' Which of us can say in his heart, 
"I am not of this world?" Of what sort are 
our ambitions and aspirations, our dreams, the 
things for which we strive with all our might ? 
Are they earthly or heavenly? Concerning 
what things are we anxious and disquieted, full 
of foreboding and sadness? The interests of 
the present life or those of eternity? In what 
do we find our joy and rest, the things which 
fill our hearts with content? Earthly affection. 
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earthly beauty, earthly comfort, or prayer, and 
sacramental privilege? Had we rather spend 
the holy days in pleasure-seeking, or in the wor- 
ship of God^s house ? It is certain that we are 
all of us very much of this world, even though 
we be professing Christians, and to some extent 
devout in our religious practice. Yet our Mas- 
ter is not of this world, and so long as we are 
of this world in heart and mind we cannot be 
in truest touch with Him. To be worldly- 
minded then is to be from beneath, to be heav- 
enly-minded from above. 



LXV. 

"I said tharMore unto you, that ya ahall dia 
in your aina: for if ya iMllava not that I am Ha, 
ya ahatt dIa in your aIna. Than aald thay unto 
Him, Who art Thou? And Jaaua aaith unto tham, 
Svan tha aama that I aaid unto you from tha ba- 
0lnning. I hava many thinga to aay and to Judga 
of you: but Ha That aant ma ia trua; and I apaalc 
to tha world thoaa thinga which I hava hoard of 
Him. Thay undaratood not that Ha apaica to tham 
of tha Fathar/'— St. John yiU. 24-27. 

Exposition. — Isaac Williams says: "Al- 
though we render the words, I am He, yet lit- 
erally it is the divine Name, as spoken to 
Moses, when sent to deliver Israel from Egypt, 
and so Augustine takes it. All the words of 
Christ are capable of a higher meaning than 
men usually understand; and they are not so 
taken by the Jews now, by their reply: They 
said then unto Him, Who art Thouf And 
Jesus said unto ihem. From the beginning even 
as I told you. This expression has given rise 
to various interpretations, from the term, the 
beginning, being read, not as with us, adverbi- 



ST. JOHN'S GOSPEL 97 

ally^ but as the nominative or accugative case; 
as if it were, I Who now speak to you am the 
Beginning; such is the reading of St. Augus- 
tine. The Beginning of all things; without 
Whom nothing was made. I am the First and 
the Last. The First-bom of all creation. But 
our own reading seems the most satisfactory, 
and so Maldonatus allows^ ^the same as at the 
beginning I said/ intimating from the first to 
you that I am He, the Christ, the Son of God." 

Stier gives two helpful renderings of the 
same words : **Ask not after what I am. Oive 
ear before all things — ^before ye form any con- 
ception of me, and give me any name — ^to my 
sayings, and understand from them with un- 
biased susceptibility to the truth, who I am.*' 
And again, *^Seek not the knowledge of my 
person independently of my revelation of iny- 
seU, especially in my words. I am that which 
I speak. He is the collective substance of all 
His sayings; in His words He reveals Himself 
perfectly as the Word Who created all things. 
The doctrine of Christ is nothing which lies 
out of, or apart from. Himself; He Himself is 
altogether Teacher, altogether Eevelation, His 
doctrine is Himself. Everyone therefore hears 
who would form to himself a notion of Christ 
before he has given heed to His words : no namcy 
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no definition^ can supply the place of a living 
progressive apprehension of His word/^ 

Of the next verse Isaac Williams writes thus : 
''Many things to judge, speaking, says St. 
Augustine, of the future judgment; but now 
He came not to judge, but to save. In like 
manner St. Ghrysostom: There are many things 
of which I might acciuse you, but I come not 
now for your condemnation, but to save; for 
this hath my Father sent me; and He is true, 
and I abide in His truth. Or it may be, to 
censure and reprove. He had many things to 
speak of, as St. Cyril takes it, in which they 
need correction before they can believe, many 
vices to be removed from them. The difl&cully 
here is to see the connection or consequence in 
the latter part of the sentence; the meaning 
seems to be, the change and conversion must be 
in you, for with me is the truth and unchange- 
ableness of the Father. 

"Maldonatus well applies to it the words of 
St. Paul: // we believe not, yet He abideth 
faithful: He cannot deny Himself. The passage 
seems one in which part of the meaning is unex- 
pressed: many things I might speak of in you 
which hinder you from believing; yet, though 
you do not believe, the Father remaineth true, 
and I am of Him, and in Him.^^ 

Bengel paraphrases the words thus : ^^I speak 
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those things which He That is true hath com- 
mitted to me^ to save^ not to condemn yon ; the 
main purport of which things is, that I am sent 
by Him; these things only I speak^ not others 
which concern your being judged. To the 
world — ^A short way of saying: These things^ 
hitherto unknown, I have brought into the 
world, and I speak in the world; that by means 
of my witnesses they may be spread throughout 
the world, now alien to the faith, but hereafter 
destined to believe, whether ye do so or not; 
I regard not your obstinacy." 

Stier well adds : "Here we find the full solu- 
tion of the question, why our Lord so profusely 
poured out His doctrine upon thes^ hardened 
Jews, whose condemnation He foreknew: we 
think while we read them, how brightly shine 
now through all the world the words wMch fell 
there upon darkened understandings, and how 
convincingly judicial words which were then de- 
spised are now exercising their judicial influ- 
ence upon the consciences of men." 

First Thought. — ^The Jew was called upon to 
accept our Lord as the looked-for Messiah. It 
was not required of the believer that he should 
acknowledge the Master's divinity; that was not 
plainly revealed until after the resurrection. 
For us there is no difSculty in admitting His 
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diyinity^ we believe, so far as intellectual assent 
goes> that He is the true Gk>d: our danger lies 
in not living up to that which such belief in- 
volves. 

1. We believe Him to be our divine Lord; 
therefore of course He must be the one Aim 
of our life, the supreme Object of our hearts' 
desire, upon Whom our affection as well as all 
our hopes are centred. Yet too often our lives 
manifest no such faith as this ; we are far more 
concerned with and absorbed in worldly aims 
and desires than we are eager to follow and to 
obey our Lord. 

2. If He be our divine Lord, then it is cer- 
tain that He is our sole Hope and Dependence. 
We are not unaware of the weakness and insuf- 
ficiency of our lives. We know that we cannot 
lay claim to heaven by reason of our faithful- 
ness in God's service; our only hope is in 
Christ's mercy. 

We love to think of Him as our Saviour, yet 
in practice how much do we depend upon Him 
for salvation? We approach Him but little, 
and generally very coldly, in prayer ; we do not 
strive to be humble-minded and lowly imitators 
of His meek unselfish life. On the contrary 
we are full of self-sufficiency, we are sadly lack- 
ing in humility and dependence. 
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3. We acknowledge Him to be divine, and 
that He is the Fountain of grace, grace of par- 
don and grace of strength. We are well aware 
that we have the utmost need of His pardon, 
that we cannot go on at all in the Christian 
life without His strength. Nor are we ignorant 
of the fact that He has instituted the sacra- 
ments of Penance and the Eucharist. Our con- 
cern about our confessions and our communions 
is the proof of the reality of our faith in Him. 
"If ye believe not that I am He, ye shall die 
in your sins.^^ 

Second Thought, — ^There are to be found in 
the Christian world all manner of ideas con- 
cerning our Lord and His personality. Men 
like to construct ideal Christs for themselves; 
they are fond of saying, My idea of Him is 
such and such. And people often succeed in 
persuading themselves that their conception of 
the Master is the only one they need give them- 
selves any concern about. The Jews insisted 
upon His telling them Who He was. But all 
the answer H.e vouchsafed them was, "I am 
That Which I have spoken from the beginning.'^ 
We may not look into His face now, after any 
natural sort, nor may we hear the sound of 
His voice, nevertheless that which He spake to 
the Jews so long ago has not lost any of its 
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reality for tis to-day. If we ask of Him^ Who 
art Thou? He must reply, "I am that which 
I have spoken from the very first/^ His revela- 
tion of Himself is most clear, written down for 
ns in the Scripture, vouched and interpreted by 
the Church. He changes not. That which He 
declared Himself to be in Apostolic times, He 
is still. Still the Lord Who made Himself 
servant of all, yet demanding absolute loyalty 
of His children. Still the Lord of infinite pity, 
yet demanding the complete forsaking of sin. 
Still the Lord ready to pardon, but demanding 
penitence as preliminary to His pardon on our 
part. Still the Lord Who waits in patience for 
sinners to return, yet Who at last comes in 
judgment. Still the Lord Who delights to re- 
ward His faithful followers, yet Who will surely 
turn the wicked into hell. He is a Lord to be 
loved, and a Lord to be feared. 

Third Thought. — There is something very 
awful in the spectacle of the servant of Ood 
going on day by day in the life of this world, 
ever drawing nearer to the time of judgment, 
without giving serious consideration to the 
many things which the Master has to say and 
to judge of him. He does not say them except 
in listening ears, and we are often too much 
concerned with other matters to stop to hearken. 
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Nor does He judge us now unless we seek His 
judgment in the confessional. But all our mat- 
ters are kept in store and shall be revealed in 
due time. The Father is true. He changes not. 
His word always comes to pass. And the gra- 
cious Christ goes on speaking to the world, 
through His Gospel, by the voice of His Church, 
those things which it is the divine will to reveal 
through Him. The words of infinite truth and 
wisdom are falling as it were from heaven, 
ceaselessly, yet for the most part upon deaf 
ears. The Gospel story is such an old one now 
to us, that its oft-iteration even wearies us. We 
treat the Master's words as though they were of 
small importance to us, and yet we move on 
swiftly towards the moment of our death quite 
unconcerned about the fact that in that moment 
of death those now-unheeded words — every one 
of them — shall judge us. The Jews understand 
not that He spake unto them of the Father. Do 
we understand it any better ? 



LXVI. 

"Then said Jesuft unto them. Whan ye have 
lifted up the Son of man, than ahall ya know that 
I am Ha, and that I do nothing of myaaif ; but aa 
my Fathar hath taught ma, I apaak thaaa thinga. 
And Ha That aant ma ia with ma: tha Fathar hath 
not laft ma alona; for I do alwaya thoaa thinga 
that plaaaa Him."— St. John Till. 28, 29. 

Exposition. — ^Isaac Williams paraphraaeB the 
passage thus: ^^Then shall ye know my imion 
with the Father, then shall ye believe in me 
as the Son of Gk>d. But how is this true of the 
Jews, of whom He had just said that they 
should die in their sins ? It is of coxu*se spoken 
of that remnant of Israel who believed, ^e 
spake/ says St. Augustine, *of those who. 
pricked in the heart, should hereafter, by be- 
lieving, drink of that BU>od which they them- 
selves had shed. ThoseJ three thousand and 
those five thousand of the Jews whom He then 
beheld as He was speaking.' 

"Then those many thousands were of one 
heart, and of one soul, and might therein per- 
ceive some dim shadow of the unity of the Three 
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Persons in One God. But it can scarce be of 
such partial and private interpretation as to be 
spoken of these alone; it is <me of those many 
mysterious passages which speak of Israel re- 
turning; looking upon Him Whom they have 
pierced, and mourning, as for an only son, with 
great lamentation. But St. Chrysostom ex- 
plains it otherwise: TVlien ye shall see that I 
suffer nothing from death, then shall ye know 
both my power and my union with the Father, 
from the effects of His wrath, which shall come 
upon you to the uttermost, as Isaiah hath fore- 
told. And David, Then shall He vex them in 
His wrath. And Christ Himself of their house 
being left desolate; of the vineyard being given 
unto others.' 

''And He That sent me is with me; the Father 
hath not left me alone; for I do always those 
things which are pleasing unto Him. *He is 
ever labouring to show,' says Chrysostom, *that 
all things He did were pleasing to the Father; 
as of His dissolving of &e Sabbath ; and of His 
cross. Thinkest thou that I cannot now pray 
unto the Father? and then on saying Whom 
seek yef He makes them fall to the ground.' 
It may be added that if the Son is ever showing 
that all which He does is well pleasing to the 
Father; so likewise, when the Father speaks^ 
it is as ever showing. This is my beloved Sonj 
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in Whom I am well pleased. The meaning 
seems to be. When I speak of being sent and 
of Apostleship^ it is not as man would speak; 
f or^ although sent by Him^ yet I and the Father 
are one, inseparable, undivided. He hath sent 
me, and yet is with me; both, says Augustine, 
are togetiier; but One is sent, the Other hath 
sent Him; the sending is the incarnation. The 
Father hath sent the Son, but hath not departed 
from Him. For in what place is He not. Who 
hath made all things, and saith. Do not I fill 
heaven and earth f 

"The lifting up that He speaks of," says St. 
Augustine, "is that of His passion, not of His 
glorifying; the exaltation of the cross, not of 
heaven : because then also He was exalted, when 
He hung on the tree. But that exaltation was 
an humiliation: for then He became obedient, 
even unto the death of the cross. This behoved 
to be fulfilled by the hands of them who should 
after believe, to whom He saith, When ye shall 
have lifted up the Son of man, then ye shall 
know that I am. Wherefore this, but to the 
end that no man should despair, what crime 
soever he were conscious of having committed, 
when he saw murder forgiven them who had 
killed Christ." 

The Bible Commentary says: "The whole 
being of the Son was in absolute harmony with 
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the being of the Father^ and the Father was 
personally present with the Son. In one sense 
there was, a separation at the incarnation: in 
another sense there remained perfect unbroken 
fellowship. There was a sending, and yet a 
remaining together. He That sent was still 
with Him That was sent. The pregnancy of 
the phrase must be observed. . . . The new 
relation was superadded to and did not destroy 
the old relation. . . . And men themselyes 
can see the signs of this abiding communion 
because I do always, not fitfully or partially, 
the things that please Him. . . . The perfect 
coincidence of the will of the Son with the will 
of the Father is presented as the effect, and not 
as the reason of the Father's presence. And yet 
here, as always, the two thoughts run into one 
another. Those things that please Him: the 
service is positive, active, energetic, and not 
only a negative obedience, an abstention from 
evil." 

First Thought, — ^We are not likely now to 
'lift up" the Son of man, as the Jews did of old. 
It is true that by wilful sin we may crucify 
Him afresh, and put Him to an open shame. 
Let us hope however that God will save us from 
sinning after any such grievous fashion. 
Nevertheless the essence of that 'T^ifting up'' 
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which the Master foretells consists in the re- 
jection of Him, the turning away from Hint 
as if He were nothing in one's life. Too often 
professing Christians do this very thing in one 
way or another. 

They suffer themselves to be absorbed in the 
things of this world, perhaps its allurements, 
perhaps its anxieties, both alike turn mind and 
heart from Christ, if they be allowed to take 
the first place in one's thought. Thus is the 
Master lifted up as One with Whom we are 
not greatly concerned. Or it may be our 
fleshly nature has been allowed its own way 
to such an extent that we feel we must indulge 
ourselves, notwithstanding the Church's rules of 
fasting and abstinence, notwithstanding all we 
have been plainly taught of the duty of Chris- 
tian self-denial. Thus also the Master is by us 
lifted up as One in Whose life we have but 
scant interest. Yet again our pride is suffered 
to assert itself, the sense of our own importance 
and dignity among our fellows, our ambition 
and love of praise, till we quite lose sight of 
the truth that one of the cardinal principles 
of the Gospel is humility. We cannot endure 
that; therefore the gracious Christ is lifted up 
out of our daily life as an impossible Exemplar. 

In the case of those who are not wholly lost 
to better things there come times of compunc- 
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tion for such unworthy discipleship. We are 
ashamed of ourselves, we realize that we have 
^lifted up the Son of man/* rejecting Him, 
though we know very well what He is, our 
Saviour and our only Hope. If our compimc- 
tion be genuine the realization of our base dis- 
loyalty to Him ought to bring us back to His 
feet with deepest sorrow, with most earnest 
prayer for pardon, with fervent determination 
never so to fall again. Then our penitence 
shall make us to know, unhappily indeed after 
we have lifted Him up, happily not too late 
to save our souls. 

Second Thought. — ^Before the truth about 
our Lord was known, that is, before the Jews 
had found out by crucifying Him, and thus 
discovering His power over death, and that 
therefore He was in very truth their looked-for 
Messiah, they might have served God with a 
good conscience, and have been accepted by Him 
on high. But after our Lord by His death had 
fully declared Himself, then the fact of His 
perfect union with the Father precluded any 
loyalty to the Father apart from discipleship 
in Christ. So it is now also. Men who have 
never had opportunity of learning the true 
doctrine of the Gospel may, by the help of 
God's grace in natural religion, live acceptable 
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lives. This however cannot be true for such 
as have been made to know the salvation of 
God in Christ. All of the Father's love and 
goodness are for these sonls bound up in our 
Lord. There are for them no promises apart 
from fellowship in Christ. We may never 
fancy that we can do anything to please God. 
or to save our souls, if we be consciously un- 
faithful to the obligations of discipleship in 
Him. Prayer is of no avail for us if we neglect 
worship; fastings and self-denials are profitless 
if we frequent not Holy Communion ; almsdeeds 
will never take us to heaven if we fail to confess 
our sins. Our Lord has spoken upon all these 
matters as the Father would teach us ; He does 
nothing by Himself; the Father has not left 
Him alone. There is no salvation for such as 
know what He is save in the fullest and most 
loyal following of all the precepts of His 
religion. 

Third Thought. — This consideration ought 
to be full of great consolation as well as of 
warning. The Master says: ^^The Father hath 
not left me alone ; for I do always those things 
that please Him.'^ It is certain that so far as 
our actions judged by themselves are concerned, 
we do not always do those things that please 
the Father, indeed we probably very rarely do 
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a perfectly good thing. Our hope and en- 
couragement lie in the fact of our vital union 
with our Lord Christ. It is one of the miracles 
of our religion that just as the Master shares 
with us abundantly all the glories and privileges 
which belong to His perfect humanity^ so also 
does He come to our aid^ and bear His part in 
our weaknesses and failures. His wealth of 
merit is able easily to clothe every imperfect 
work of ours with celestial perfections, and He 
in very truth does this in the case of all His 
servants who are loyal to the conditions of their 
sacramental oneness with Him. To claim the 
privilege of fellowship in Him we must first 
of all heartily accept and strive to obey what- 
soever He has commanded — ^there must be no 
reserves in our discipleship : and then we must 
be tireless in maintaining our union with Him 
despite all our falls, by genuine repentance. 
If we be indeed united with Christ after this 
sort, the Father will never leave us alone, for 
we shall be always doing those things that 
please Him. 



LXVII. 

"As He spake these words, many believed on 
Him. Then said Jesus to those Jews which be- 
lieved on Him, If ye continue in my word, then 
are ye my disciples indeed; and ye shall Icnow the 
truth, and the truth shall males you free." — St. 
John Ylll. 30-32. 

Exposition. — St. Chrysostom says: "They 
believed then^ yet not as they ought, but care- 
lessly, and as it were by chance, being pleased 
and refreshed by the humility of the words. 
For that they had not perfect faith the 
Evangelist shows by their speeches after this, 
in which they insult Him again/' 

Isaac Williams comments thus: "Then said 
Jesus unto those Jews which believed on Him, 
If ye abide in my word. He that abideth in 
Christ bringeth forth much fruit; they that in 
an honest and good heart receive and keep the 
seed, bring forth an hundredfold. . . . If ye 
continue in my word ye are truly my disciples. 
And ye shall know the truth, and the truth 
shall make you free. Much is said of life, and 
love, but this is the first mention of liberty; 
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we may therefore notice in what sense freedom 
is spoken of as a good. I^icodemus was not 
free, for he feared to confess what he believed; 
nor was St. Peter free when he denied Christ; 
and if it was so in the case of the best, how 
much more with the Jews, who were slaves to 
divers lusts, boasting of liberty, but themselves 
the slaves of corruption." 

St. Augustine says: ^^What promiseth He 
them that believe, my brethren? And ye shall 
know the truth. What? Knew they it not 
when the Lord spake : if they knew it not how 
did they believe ? They did not believe because 
they knew ; but in order that they might know, 
therefore they believed. For we believe in order 
to know, not know in order to believe. The 
thing we are to know. Eye hath not seen, nor 
ear heard, neither hath ascended into the heart 
of man. For what is faith but to believe what 
thou seest not ? Faith then is, what thou seest 
not to believe ; truth is, what thou hast believed 
to see : as Himself in a certain place saith. 

"To this end the Lord, just in order to make 
faith, walked on earth. He was man. He had 
been made lowly; He was seen of all, not known 
of all; by many He was rejected, by the multi- 
tude put to death, by few mourned: but yet 
even of them by whom He was mourned was 
He not yet known as He was. All this is a 
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kind of first outline of faith^ and of the struc- 
ture that was to be. Which thing the Lord 
having in view^ saith in a certain plaoe^ He 
that loveth me keepeth my commandments; and 
he thai loveth me, shall be loved of my Father, 
and I will love him, and show myself unto him. 
Whom they that heard of course did ahready 
see; yet to them^ if they loved. He promised 
the seeing of Him. So likewise here, Ye shall 
know the truth. How? What Thou hast said, 
is not that truth? It is truth; only as yet it 
is believed, not seen. If there be a continuing 
in that which is believed, there shall be a com- 
ing into that which may be seen.'' 

Stier says : *^e continue in the word, when 
we permit the word to continue in us, that is, 
to seize and penetrate us, according to its 
nature, yet more deeply, and find a permanent 
place in our souls : for in this case there is the 
constant mutual infiuence and co-operation 
between the word and faith, between the power 
of God and the will of man." 

And again, the same author : ^^In this declara- 
tion of our Lord, the two great words truth 
and freedom, which through the lie of Satan are 
ever pervading the world with false excitement 
and stimulating to evil the whole life of man, 
are brought back to their fundamental element 
of truth — ^which indeed remains in them as 
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incentive to good even in their perversion. 
Truth for his knowledge, freedom for his action^ 
man ever seeks with inextinguishable right : but 
the only truth is in the Word of God, which is 
since the manifestation of the Son the Word of 
Christ, and this alone makes men free indeed/' 

And Sadler also: ^'This truth, as we shall 
see, is not abstract truth, intellectual truth, 
dogmatic truth, but the personal Truth, even 
the Lord Himself. Truth lodges in the mind 
only, the mind is its sphere, but nothing in the 
mind or intellect can give the freedom which 
the Lord here means. It is the will which must 
be made free, and this will is far deeper within 
us than the mind. And this is the work of 
Christ, the Truth Himself, Who comes within 
us, to change our wills and make them His.'' 

First Thought — To be His disciples indeed, 
that is, in very truth, is something worth striv- 
ing after. The Master has many disciples in 
name, many who profess to follow Him, but 
they only are true disciples who continue in 
His word, ever keeping themselves in the posi- 
tion of learners, desirous of being in all things, 
and ever more perfectly. His disciples. 

Such souls dwell much upon the teachings 
of His holy Word. They set great store by the 
Bible, reading it oft themselves, hearken- 



116 SPIRITUAL STUDIES IN 

ing carefully to it when it is read in the 
churchy seeking more and more to un- 
derstand its lessons. They are careful to 
accustom themselyes to look upon all mat- 
ters of conduct and Christian living from 
Christ^s point of view. Their standard is ever 
what He says, not what the world, or any other 
teacher sets forth. Men are ready to explain 
away many of the Master's sayings; to substi- 
tute for them the principles which an easy- 
going Christianity finds more workable in these 
days; but the loyal disciple acknowledges no 
authority save that of Christ. Moreover he is 
supremely concerned to follow out all his Lord's 
teachings, he cannot be content till he is sure 
that he is striving to fidfil the whole law, to 
do everything enjoined upon believers by the 
Church which alone is authorized to speak in 
the Master's name. 

The reward promised such whole-hearted 
discipleship is a knowledge of the truth; *'Ye 
shall know the truth." It is amazing to what 
insight into the deep spiritual realities which 
underlie the things of sense, many of the saints 
have come, because they set themselves to con- 
tinue in our Lord's Word as loyal disciples. 
It is not only that they have attained to deep 
spiritual insight, but also to sound judgment, 
a rare discrimination concerning the relation of 
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the several parts of the truth one to another^ 
a thing most necessary to a firm grasp of the 
whole truth. 

But knowing the truth is much more than 
acquiring an adequate comprehension of the 
great realities. It is to know them in The 
Truths that is, through personal sacramental 
union with our Lord, so that one is conscious 
not only of their excellence, as the all-important 
things, hut of their spiritual power to transform 
and purify the soul through the divine grace, 
which ever flows from Christ. 

Second Thought — Our Lord adds that the 
truth shall make the faithful disciple free. The 
first conception the truly devout must have of 
freedom is that of escaping from the thralldom 
of sin. We groan and sigh because of our sub- 
jection to all manner of evil impulses and 
desires; we long for the glorious liberty of the 
children of God. Let us then hearken to our 
Lord declaring that the truth shall make us 
free. It does so make us free: 

1. First, by bringing home to us, as nothing 
else can, the hatefulness of sin, which caused 
our gracious Master to die upon the cross ; that 
we may loathe it with all the strength of our 
nature. 

2. Then, by exciting in us deep contrition; 
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for the trath^ as revealed to us by our Lord^ 
makes plain the grief which our wilful trans- 
gressions caused Him. Ejiowing this we must 
be moved to great compunction. 

3. Further^ the divine truth, learned at the 
feet of our Lord, tells most plainly of the grace 
of His absolution, freely extended to all peni- 
tents through His priests. 

4. Yet again, His truth not only teaches us 
how we may shun further lapses, but gives us 
knowledge also of all the abundant helps with 
which the Holy Ohost is ready to supply us 
in order that we may bring our lessons to good 
effect; for there is no besetting sin which may 
not be extirpated. How free then has His 
truth made us! 

Third Thought, — Sin is at the root of all 
the real ills of life, yet there are many things 
which to the natural man seem ills, and these 
often remain the portion even of those who 
truly resist their sins. 

1. There is poverty, which many of God's 
servants have to endure in its severity. The 
truth in Christ makes the loyal disciple free 
from the thralldom of poverty, by assuring him 
that God will not leave him destitute of any 
really necessary thing, and by making clear to 
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him the exceeding wealth of his heavenly 
treasure. 

2. There is pain; the faithful disciple does 
not escape his portion of this; nevertheless the 
truth makes him free from pain's dominion, 
for it teaches him the blessedness of being per- 
mitted to have part with the Master in His 
pains. 

3. There is sorrow, grief because of the woes 
or the sins of those who are dear to one, tears 
because of the anguish of bereavement. Yet the 
truth frees the disciple from grief also, through 
bringing home to him the certainty that God 
orders all things well, and that the believer need 
never sorrow as those without hope. 

4. There is the sense of failure in one's life, 
as the servant of Christ, perhaps the hardest 
of all things for the true Christian to bear. 
Yet even here the truth makes the loyal disciple 
free, for he learns that all his work is taken by 
the Master as His own. His worthiness over- 
matches all our imworthiness ; His infinite 
power accomplishes all that He promises, and 
thus makes His faithful ones free indeed. 



LXVIII. 

'They answered Hirviy We be Abraham's seed, 
and were never in bondage to any man: how 
sayest Thou, Ye shall be made free? Jesus an- 
swered them, Verily, verily, I say unto you, Who- 
soever commltteth sin Is the servant of sin. And 
the servant abldeth not In the house for ever: 
but the Son abldeth ever. If the Son therefore 
shall make you free, ye shall be free Indeed.'' — 
St John Till. 33-36. 

Exposition, — ^Isaac Williams points out that 
those Jews were understanding all things with 
a carnal meaning, and even in that boasting 
falsely. *^as not Joseph sold," says Augus- 
tine, "were not the prophets led into captivity? 
Is not this the people that made bricks in 
Egypt ? Does not God ever impute to them His 
bringing them out of the house of bondage? 
Were they not now paying tribute to the 
Bomans? And had not their money the image 
of Caesar ?"' 

"They had been oftentimes slaves," says 
Chrysostom, "to Egyptians, Babylonians, and 
many others; but Christ dwells not on this. 
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but passes to that slavery which is the severest 
of all, from which God alone can set free/' 
Jesus answered them, Verily, verily, I say unto 
you, that every one that doeth sin, whether 
Gentile or Jew, bond or free, is the slave of sin. 
For the wicked shall be holden with the cords 
of his sins. And the slave ahideth not in the 
house for ever. The Son ahideth for ever. If 
therefore the Son shall make you free, then are 
ye free indeed, '^ith the solemn asseveration 
of Amen, He speaks of a servitude far worse 
than that of man, from which in Him only is 
release. Who hath purchased us not with silver 
and gold, but by His own precious Blood. By 
Him is overcome that law in our members ever 
bringing us into captivity to the law of sin. 
How does the Apostle of the Gentiles describe 
this servitude, and his own freedom in Christ? 
By abiding in the Word is that freedom per- 
fected. Then only is perfect freedom, when 
Grod's will is our will. There is not true free- 
dom but in the adoption of sons, and the Spirit 
of adoption in the heart. All else is false free- 
dom, real servitude. Of that servitude from 
which man can free us He would not have us 
to be ashamed. 

'^ut what is the allusion of the slave not 
abiding in the house for ever? According to 
the Law, at the end of seven years was the 
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Hebrew^s release. Or the sinner is a slave as 
subject to divers masters, which are of this 
world, and perish with this world. The son 
of Hagar the bond-woman, abideth not with 
the son of Sarah the free. And again, Moses 
was faithful in all his house as a servant; but 
Christ as a son over His own house. Moses, and 
the Law given by him, are but for a time in the 
house of the living God; but the Son abideth 
ever. The Israelite who was in bondage is cast 
out; the Israelite indeed is made free by the 
Son, and abideth. The Son abiding in the 
house for ever, and having authority means, 
says St. Chrysostom, His one Substance with 
the Father, as One in power with Him over 
His house. 

^TTet it is not the bondage of the Law which 
is here spoken of, but that of sin; the truth is 
not opposed to legal shadows, but to worldly 
deceits. Even now in the house of God, the 
servant of sin abideth, but only until death; 
then will he be bound hand and foot, and cast 
into prison ; and the son only will abide therein 
for ever. Christ only can give this sonship and 
freedom, as Himself free among the dead, sin- 
less among sinners; made as a slave, that we 
may be as sons ; made sin for us, that we might 
be sinless; dying that we might live.'* 
Sadler says : "This difficult verse may be thus 
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paraphrased: Whosoever committeth sin is the 
slave of sin^ and as snch cannot be a true son 
of God. If such an one is outwardly an inmate 
in the house or Church of God^ as these carnal 
Jews were, he does not really belong to it as 
one of the family; he has no real right in it, 
and at sometime will be expelled. Not so the 
Son; He abideth ever, because He is the Heir. 
Our only hope, then, of abiding in the house of 
God, that is, in the home of His grace and love, 
whatever outward form it takes, is union with 
the Son of God, so that we are identified with 
Him, and so partaking of His nature and son- 
ship, partake of His freedom from sin.^^ 

First Thought. — It is not hard to see the 
way in which sin little by little enslaves the soul 
that is willing to continue in it. The drunkard, 
the sensualist, are instances. Oft-indulged sins 
beget habits, and habits easily grow to be in- 
veterate, so that it becomes after a time, 
humanly-speaking, impossible for a man to 
stop sinning. There is indeed no impossibility 
to God^s grace, while we are in this life, but 
the persistent sinner easily reaches the point 
at which he no longer desires God's grace. 

There is a deeper sense in which we may 
understand our Lord's word, ^TVhosoever com- 
mitteth sin is the slave of sin.*' By wilful sin 
we give Satan, the lord of sin, a power over us. 
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enabling him to keep us for his own so far as 
we have any ability of ourselves to escape. 

It is true that one may cease from sin, and 
strive to live uprightly; but his upright living 
does not undo the guilt of his sins already 
committed. It is certain that mortal sin cuts 
the soul off from God and renders it liable to 
hell. Satan may claim for his own everyone 
who dies in mortal sin. Nor is there any power 
that can free us from this slavery to Satan 
save the precious Blood of Christ; that alone 
can take away our guilt. 

Therefore nothing can avail the sinner but 
such repentance as shall bring Christ's pardon- 
ing mercy to the soul. We may fancy ourselves 
quite free from Satan's dominion because we 
are not now committing mortal sin; but if 
there be any mortal sin of our past lives, our 
repentance for which has not been accepted by 
God, it is certain that we are not yet free. 

Nor should we forget that where venial sins 
are constant and carelessly committed, they 
may easily fasten Satan's yoke upon us little 
by little, until we come as truly under his 
dominion as if we had lapsed into mortal sin. 
We cannot too persistently strive not only not 
to be guilty of wilful breach of the divine law, 
but also not through heedlessness and indiffer- 
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ence to allow Satan to gain mastery over our 
lives. 

Second Thought — Christ our Lord has no 
bond-servants in His house^ save those who must 
unwillingly or unwittingly do His will. The 
beasts of the earth and all lower creatures are 
His servants, doing His will instinctively, 
without moral choice. The devils and wicked 
men are his servants because willingly or tm- 
willingly they must carry out His purposes; 
no one may resist His will. But His faithful 
followers He will not reckon as servants, having 
no claim upon Him for any higher place than 
that of slaves in His house, and thankful that 
we are permitted even thus to minister to Him, 
yet He will not have it so. As He says in 
another place, "Henceforth I call you not 
servants; for the servant knoweth not what his 
lord doeth: but I have called you friends; for 
all things that I have heard of my Father, I 
have made known unto you.'' He will have His 
faithful ones in His house only as friends, not 
as servants. Those who outwardly do His will, 
members of the Church who seem to comply 
with the conditions of their Christian privilege, 
yet at heart do not care for their Lord, nor are 
undivided in their allegiance, are tolerated in 
His house for the time being, as if they were 
friends; He will not treat them otherwise than 
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as friends, though in very truth they are but 
servants, because they have not the heart of 
friends. Even Judas He called "friend" in 
the very hour of that false one's darkest 
treachery. But He reminds us that such 
servants abide not in the house for ever; only 
sons can do that. If we be not sons of Ood, 
as well as His servants; if we be not such as 
acknowledge themselves, though rightfully no 
more than slaves, yet actually, through His 
infinite goodness. His children, it is certain 
that we must sooner or later be expelled from 
His house. Let us see to it that our lives declare 
our filial relation, not our servitude. 

Third Thought, — ^Who is sufficient for these 
things? It is certain that none of us can in 
his own strength rise up out of servitude into 
sonship. And so the Master adds very 
graciously, "If the Son therefore shall make 
you free, ye shall be free indeed." All depends 
upon our personal union with our Lord Christ. 
He is the well-beloved Son, Who does always 
those things which please the Father. 

1. The first perfect result of our union with 
Him through sacramental life is the purging 
of our souls from sin, so that Satan's dominion 
over us shall be utterly destroyed. There is 
no fiction about this: the precious Blood of 
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Christ, applied to the individual soul in abso- 
lution, actually removes all the guilt of sin, 
and remits its eternal penalty, beside aiding 
the believer in no small degree to endure the 
temporal penalty which remains. 

2. The second perfect result of our union 
with Him is that we become able wholly to do 
the Father's will. Nor is there any fiction here. 
For the soul united to Christ, through the 
sacramental life, does nothing of itself, but all 
things along with Him; His infinite merit 
overmastering all our insufficiency. Thus it is 
that all whom the Son makes free become free 
indeed. 



LXIX. 

"I know that ye are Abraham's teed; but y^ 
seek to kill me» because my word hath no place 
In you. I speak that which I have seen with my 
Father: and ye do that which ye have seen with 
your father. They answered and said unto Him, 
Abraham Is our Father. Jesus saith unto them, 
If ye were Abraham's children, ye would do the 
works of Abraham. But now ye seek to kill me, 
a Man That hath told you the truth, which I have 
heard of Qod: this did not Abraham.''-~St John 
vUi. 37-40. 

Exposition. — St. Chrysostom says: '^Gently 
and by little doth He expel them from that 
relationship, teaching them not to be high- 
minded because of it. For as freedom and 
bondage depend on men's actions, so also doth 
relationship. He said not directly, Ye are not 
the seed of Abraham, ye the murderers of the 
righteous, but for a while He even goeth along 
with them, and saith, I know that ye are 
Abraham* s seed. Yet this is not the matter in 
question, and during the remainder of this 
speech He useth greater vehemence. ... . 
Bepeatedly handling their murderous intention, 
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He maketh mention of Abraham. And this 
He doth desiring to draw oflE their attention 
from this relationship^ and to take away their 
excessive boasting, and also to persuade then^ 
no longer to rest their hopes of salvation in 
Abraham, nor in the relationship which is ac- 
cording to nature, but in that which is accord- 
ing to the will. For what hindered their coming 
to Christ was this, their deeming that relation- 
ship to be sufficient for them to salvation.^' 

Isaac Williams comments thus : *^Sons of Ood 
or of the Evil One all must be; the spirit of 
good or of evil must have place in each heart. 
I know that ye are children of Abraham after 
the flesh; but there is a truer sonship which is 
shown by likeness of spirit; as this likeness 
shows me to be the Son of God; there is a 
likeness which shows whose children ye are. 
They were children of Abraham, says Augustine, 
according to birth in the flesh; but not sons 
of Abraham through instigation of the devil. 
In like manner they were of God, as created by 
Him ; they were not of God, as having corrupted 
themselves. To this we may add, we are sons 
of God by adoption through Christ, Who was 
a Son by nature; we are children of Abraham 
after the Spirit through Christ, Who was the 
seed of Abraham after the flesh. ^Whatever of 
evil is in us,^ says Augustine, ^is of ourselves. 
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whatever of good is of Him and throxigh Him/ 
By creation and redemption we are ChriBt's; 
as sinful and as sinners^ of ourselves and of the 
devil. They answered and said unto Him, Our 
father is Abraham; not fully understandings it 
appears^ but suspecting that He spake of some 
one beside Abraiiam. Jesus saith unto them. 
If ye were the children of Abraham in the true 
sense of God, so as to inherit the promises made 
to Abraham — ^ye would do the works of Abra- 
ham. Abraham walked in faith, loved God 
more than life, received His messengers, saw 
the day of Christ and was glad, interceded for 
sinners, knew and followed God^s voice. But 
now ye seek to kill me, a Man That hath spoken 
to you the truth, which I have heard of Ood; 
this Abraham did not. The condemnation of 
the Jews was that they saw a holy Man, with 
evidence that Hd came from God, and that God 
was with Him, but received Him not. For if 
they had but received Him as such then, the 
higher doctrines of the incarnation, and atone- 
ment, of His (Jodhead, and the Spirit would 
have followed. They were sinning against the 
Son of man; not yet against the Holy Ghost." 

Stier says: ^TVltat the child has ever seen 
with his father, in his society, he does naturally, 
and gives testimony of it in his conduct. . . . 
Assuredly there lies in the contrast something 
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like an ironical juxtaposition — ^We follow our 
father on either side^ but not the same. He 
who cannot discern the true spirit of such an 
irony^ misapprehends the fact that the sublime 
serenity of truth as triumphing over the con- 
tradicting lie, must ever be connected with a 
certain irony. On the other hand, there is 
gentleness enough in this manner of expressing 
Himself, which only at first hints its meaning." 

Sadler quotes Qodet: "Abraham was dis- 
tinguished by his absolute docility with regard 
to divine truth, and by his reverential affection 
for those who were ite organs, as in the case 
of Melchizedek, and the Three Angels. There 
could not be a greater contrast than between 
his character and theirs." 

First Thought — ^When our Lord says to the 
Jews, 'T know that ye are Abraham^s seed," 
He admits that fact not to their glory but to 
their condemnation. Abraham's seed were they 
to whom the Messiah was to come; they were 
especially prepared to receive Him; neverthe- 
less when He came they were the first to reject 
Him; they even sought to kill Him. Men in 
these days do not seek to kill our Lord in the 
persons of His followers, nor do they even 
directly seek to destroy His Church. Yet the 
spirit of the world is ever to kill Christ's in- 
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fluence^ and all that is distinctive in His teach- 
ing. This is not to be wondered at^ for the 
world must be ever utterly hostile to the Master. 
The sad and alarming fact is that the same 
hostility, though not openly avowed, is some- 
times to be found among the '^seed of Abra- 
ham,'* that is, among professed followers of 
Christ; His word hath no place in them. 
There are many Christians to-day who are 
opposing with all their power some of the most 
characteristic features of our Lord's Gk>spel. 
They are not willing to keep Sunday as the 
day appropriated to His worship; they insist 
upon having it for their own recreation. 
They resent the Church's teaching concern- 
ing fasting and abstinence; they are not 
willing to be restrained in the matter of 
their food, and insist that the rule of fasting 
before Holy Communion is a too rigorous one. 
They do not accept Christ's strict teaching con- 
cerning the indissolubility of marriage. They 
repudiate the confessional as something not to 
be submitted to. They want a Gospel shorn of 
everything which makes it incompatible with 
their worldly pursuits, and their seK-indulgence. 
And this is really no better than seeking to 
kill our Lord, for they would destroy the re- 
ligion which He taught, of which indeed He 
Himself, in the sacramental life, is the centre 
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and source. Are we guiltless in this matter? 
Are we quite determined to accept and practise 
heartily in our own lives everything which un- 
questionably belongs to that form of religion 
which the Catholic Church, His Body, has 
handed down from the beginning? 

Second Thought. — Our Lord goes on to 
remind us, through His word to those Jews, 
that there are two fathers of human life, two 
sources and springs of human conduct. They 
are quite contradictory of one another, and 
each man^s manner of living tells unmistakably 
from which father he must acknowledge descent. 
Profession does not count in this; we may 
declare very loudly and persistently that we are 
God^s children; as a matter of fact we shall be 
acknowledged in the day of judgment only ac- 
cording to the nianner of our living. The 
Master, in His perfect holiness, could say, "I 
speak that which I have seen with my Father,'^ 
for in His case there never could be any dis- 
agreement between profession and practice. 
What we have to be ever mindful of is that 
we are certain to be doing that which we have 
seen of our father. 

When we persistently manifest pride, self- 
sufficiency, self-seeking in our lives; when we 
are hard and censorious of speech, uncharitable 
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in judgment^ eelfish in all manner of ways; it 
is not di£BiciQt for any one to perceive that our 
father is Satan. 

When we are worldly-minded, ever sighing 
and longing for wealth; discontented and fault- 
finding with things as God has ordered them 
for us; much concerned about our pleasures 
and our ease, our appetites and our comforts; 
we declare plainly to all that (Jod is not our 
father. 

It is true indeed that men sometimes mis- 
judge us in such matters; there is a deeper life 
than that which is manifested outwardly, and 
the frailty of one^s character may often con- 
tinue for a long time to manifest itself in one 
way or another even in cases where there is 
a very genuine struggle going on all the time 
against it. But Ood judges always fairly and 
is never deceived. In His sight we are daily 
giving proof whether He is our Father or 
Satan. 

Third Thought. — It has ever been charac- 
teristic of the true servants of (Jod that they 
desire greater spirituality of life than they have 
already attained, therefore they eagerly welcome 
further enlightment and teaching from heaven. 
No one could have been more spiritually earnest 
than Abraham, nor more docile to accept the 
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divine revelation when it was vouchsafed him. 
Our Lord came to the Jews with the fuhiess 
of that truth which He had heard of the Father; 
His divine mission was abundantly attested: 
yet they not only rejected the Word which He 
made known to them, but also sought to slay 
Him for bringing it. They desired no further 
revelation from on high. 

And we, if we are not ever seeking to become 
more spiritual, to lead more Christ-like lives, 
are surely, however unconsciously to ourselves, 
working to put to death the Christ-nature within 
us, the gift of our baptism. The law of the 
kingdom is progress even unto perfection. 
Everything vouched by the Catholic Church as 
of the Master's teaching, ought to be welcomed 
by us, and made to serve its purpose in our 
lives. Those who are content with a small 
measure of spirituality, and live on in worldly 
fashion, are bound sooner or later to put Christ 
to death in their souls. 



LXX. 

"Ye do the deeds of your father. Then said 
they unto Him, We he not bom of fomieation; 
we have one Father even Qod. Jesus said unto 
them, If Qod were your Father, ye would love me: 
for I proceeded forth and came from Qod; 
neither came I of myself, but He sent me. Why 
do ye not understand my speech? even because 
ye cannot hear my word." — St. John viii. 41-48. 

Exposition. — St. Augastine comments as fol- 
lows: ''And still as yet He saith not who is 
their father. And now they said somewhat in 
answer. For they began to have some sort of 
notion that the Lord was not speaking of the 
generation of the fleshy but of the character 
of the life. And because it is the custom of the 
Scriptures which they read to call it fornica- 
tion in a spiritual sense^ when to many and false 
gods the soul is, so to say, prostituted, to this 
point they framed their answer : They said then 
to Him, We be not born of fornication; we 
have one Father, even Ood. Now Abraham is 
small in their eyes. For they have been re- 
pulsed, as they deserved to be repulsed, by the 
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mouth of Truth; because such was Abraham 
whose deeds they imitated not^ and yet gloried 
of their extraction from him. • So tiiey gave a 
different turn to their answer: I suppose say- 
ing in themselves^ As often as we sb^ name 
Abraham^ He will say to us. Why do ye not imi- 
tate him of whose kindred ye boast? That holy, 
just, innocent man, so great is he, we cannot 
imitate him: let us say that God is our Father; 
let us see what He will say to that." 

Isaac Williams says: "Their sonship was in 
fact no better than their freedom, for both alike, 
as Chrysostom says, depend on works. Whereas 
the Evangelical prophet calls them, the seed of 
the adulterer; and our Lord Himself, an adul- 
terous generation. Jestis said unto them. If 
Ood were your Father, ye would love me: the 
love of Christ is the spirit of adoption; for, 
from Ood have I proceeded, and am come into 
the world; neither of myself came I, but He 
sent me. St. Hilary and St. Augustine take this 
expression, I proceeded, of His eternal genera- 
tion; am come, of His incarnation. Others, as 
Origen, take both expressions in the latter sense. 
^His proceeding from 6od,^ says Augustine, ^is 
the eternal procession; it hath no time, for 
through Him time was made. His coming is 
His manhood; His continuing is His Godhead; 
it is His Godhead to which we go; His man- 
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hood is the way by which we go/ Tor what 
reason,' says another, ^does Chriflt so often re- 
peat this truth of His being sent by the Father, 
bat to teach us the necessity of an ecclesiastical 
mission?**' 

St. Hilary says : ''It was not that the Son of 
Qod condemned the assumption of so religious 
a name; that is, condemned them for professing 
to be the sons of Qod, and calling God their 
Father; but that He blamed the rash presump- 
tion of the Jews in claiming Ood for their 
Father, when they did not love the Son. For I 
proceeded forth, and came from Ood. So prO' 
ceed forth is not the same with to come. When 
our Lord says that those who called Ood their 
Father ought to loye Him, because He came 
forth from God, He means that His being bom 
of God was the reason why He should be loyed ; 
the proceeding forth having reference to His 
incorporeal birth. Their daim to be the sons 
of God was to be made good by their loving 
Christ, Who was begotten from Grod. For a 
true worshipper of Grod the Father must love 
the Son, as being from God." 

Stier paraphrases the last verse thus: 'Te 
cannot understand the mother-tongue of God's 
children — although ye should be accustomed to 
it in the whole Old Testament, and would have 
been perfectly familiar with it, if ye had been 
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in the true and proper sense of the Old Testa- 
ment the genuine children of Qod and of Abra- 
ham. Every God-fearing man^ when the Spirit 
of God begins to speak^ hears Him speak in his 
own tongue : this preparation of spirit is the 
fundamental condition for hearing and under- 
standing aright; and where it is wanting, aU 
the highest words are spoken to the wind, or 
into deaf ears. Love understands, even desires, 
perceives, and anticipates the meaning." 

And St. Augustine: '^The reason why they 
could not understand was because they could 
not hear. But whence came it that they could 
not hear, but that they did not choose to be cor- 
rected by believing." 

First Thought. — It may well appall us that 
our Lord makes the evidence for the fact that 
God is our Father to consist in our love for 
Himself. For who is there among us that can 
truthfully say he loves our Lord in any gen- 
uine sense ? Many of us want to love Him ; we 
had rather be able to do that than anything 
else ; but love does not thus come at the bidding 
of the will. We say to ourselves, perhaps, that 
could we have lived in those olden times, have 
looked into the Master's face, have touched His 
hand, have listened to the tones of His voice 
— ^it would have been easy to love Him. Yet 
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after all that would have been but a superficial 
loving of His humanity. Love for Him as He 
really is must in almost all cases be a thing of 
slow growth, learned very gradually. Never- 
theless it is our duty, as the children of God, 
to make ourselves love our Lord. 

1. The first step in such study is to have in 
our hearts a very earnest desire to please Him, 
to do His holy will, to be His faithful followers. 
It is perfectly possible by the exercise of the 
will to make tiie desire of pleasing Him the rul- 
ing thought of one's life. 

2. Many of us fancy that we have already at- 
tained to this, perhaps, even that we have gone 
on much higher than this in developing in our 
lives a love for Christ. The proof is to be sought 
in that which should be the second stage in the 
manifestation of love for Him ; that is, obedience 
to His precepts. The doing of the things which 
He commands is a fundamental factor in love 
of Him. To those Jews He said. Ye do the 
deeds of your Father. We know that by their 
father He meant Satan. How lamentable a 
thing it would be if He should say that also of 
any of us! Yet if we are not whole-heartedly 
doing the deeds of God, we are surely doing 
those of the devil, and our longing desire of 
loving Christ is the veriest unreality. 
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Second Thought. — His next words bring out 
for us in a very wonderful way the necessHy 
of a hearty acceptance of Catholic theology, if 
we are to learn to love our Lord in any worthy 
fashion. One might fall in love with the story 
of His life upon earth, with all its unselfish- 
ness and gracious compassion for mankind; but 
even so the object of our love would be no more 
than a memory. We never can reproduce those 
scenes in reality. But the Catholic theology 
brings Him before us as in the Substance of 
the Blessed Trinity: I proceeded forth, and 
came from God, it tells us of Him. We are 
taught to think of Him even now as in the glory 
of the divine Being, almighty, all-wise, holy; 
dwelling with the Father and the Holy Ghost 
in the light which no man can approach unto. 
All of this becomes real to the believer who will 
have it so through the Churches worship, her 
great songs of praise, her sublime petitions, her 
adorable sacrifice of the altar. The divine love- 
liness of our Lord^s personality is brought home 
thus to the devout worshipper, and love for such 
a Lord grows apace in his heart. Yet again: 
the Master adds. Neither came I of myself, but 
He sent me. This is the declaration of His 
incarnation. The loyal believer is made to con- 
template his Lord in all the amazing work of 
red^nption, from the condescension of the 
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manger to the pathos of the cross^ to tibe tri- 
umph of the resurrection. Was ever such a 
Lord revealed to His creatures before! This is 
daily brought home to one, if he be but atten- 
tive and devout, in the round of the Church's 
festivals and fasts, the succession of her great 
holy-days. And dl of it is made to sink into 
the innermost recesses of his heart by the faith- 
ful use of the sacraments, whereby ihe personal 
union of the believer with his incomparable 
Saviour is in very truth effected. 

Third Thought. — Those Jews of old could 
not at that time have grasped these mysteries 
of the Master's revelation of Himself; never- 
theless had they been in spiritual touch with 
the deeper sense of the Old Testament Scrip- 
tures, they could not but have realized some of 
the great truths He sought to impress upon 
them. But they had little spirituality; tiiey 
could not hear His word because such religion 
as they had was but perfunctory and mechani- 
cal; the teachings which He would give them 
were of necessity incomprehensible to unspirit- 
ual minds. 

We are wont to complain of the difficulty of 
understanding the Gospel revelation; our Lord 
utters so many hard sayings, as it seems to us. 
May it not be that we do not understand His 
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speech because we cannot hear His Word? His 
Word demands of us obedience^ self-denial, un- 
worldliness, humility, a glad following in His 
steps. The doctrine does not please us; it is too 
hard, we will not hear it. Therefore aU His 
deeper lessons about heaven, and the Being of 
God, and the life of the saints, fall upon un- 
sympathetic and incredulous ears. 



LXXI. 

"Yd are of your father the devil, and the lusts 
of your father ye will do. He was a murderer 
from the beginning, and abode not in the truth, 
because there Is no truth in him. When he 
speaketh a lie, he speaketh of his own: for he is 
a liar and the father of it."-— St John viii. 44. 

Expomtion. — St. Chrysostom says: **He had 
driven them out of their relationship to Abra- 
ham, and when they dared greater things. He 
then addeth a blow, telling them that they not 
only are not Abraham's children, but that they 
are even children of the devil, and inflicting 
a wound which might counterbalance their 
shamelessness; nor doth He leave it unsup- 
ported but establisheth it by proofs. For, He 
saith, to murder belongeth to the wickedness 
of the devil. And He said not merely. Ye do 
his works, but Ye do his lusts, showing that 
both he and they hold to murder, and that envy 
was the cause. 

"For the devil destroyed Adam, not because 
he had any charge against him, but only from 
envy. To this also He alludeth here. And 
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abode not in the truth, that is, in the right life. 
For since they continually accused Him of not 
being from God, He telleth them that this as- 
sertion also is from the devil. For the devil 
first was the father of a lie, when he said, In 
the day that ye eat thereof your eyes shall he 
opened, and he first used it. For men use a 
lie not as a thing proper, but alien to their 
nature, but he as proper." 

And St. Augustine: "Not everyone that lies 
is the father of his own lie. For if thou hast 
received the lie from another, and told it, thou 
indeed hast lied in uttering a lie, but father oi 
the lie itself thou art not, because thou didst 
receive the lie from a second person. But the 
devil was from himBelf a liar; his lie he begat 
himself, heard from none. As God the Father 
begat the Son, Who is the Truth, so the devil, 
fallen, begat as son the lie. Having heard this, 
retrace now and go over again the words of the 
Lord ; Catholic mind, observe what thou shalt 
hear, mark what He saith : He, who ? the devil 
— was a murderer from the beginning. We 
acknowledge it; he murdered Adam. And stood 
not in the truth. We acknowledge it; because 
he fell from the truth. Because the truth is not 
in him. It is true; by quitting the Truth, he 
hath not truth. When he speaketh a lie, he 
speaheth of his own; because he is a liar and 
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the father of it. Both liar he is, and father of 
a lie. For thou perchance art a liar, because 
thou speakest a lie; but thou art not the fatiier 
of it For if what thou speakest, thou didst 
receive from the devil, and didst believe the 
devil, a liar thou art, father of tiie lie thou art 
not. But he, because he did not from elsewhere 
receive the lie, with which lie as with poison 
the serpent should kill man, is the father of the 
lie, even as Gk)d is the Father of Truth. 

'^Quit the father of the lie, run to the Father 
of the Truth; embrace Truth, that ye may re- 
ceive liberty.*' 

Isaac Williams comments thus: ''Te are of 
your father — the devil — and the lusts of your 
father ye wish to do, — ^in killing me, as Cain 
killed Abel for his righteousness' sake. He was 
a murderer from the heginning, when he 
brought death into the world through sin in 
Adam. And in the truth he stood not; — ^for by 
lies led mankind first to trangress, saying, Te 
shall not lie, in order that they might die; — 
because there is no truth in him. When he 
spedketh a lie, he speaJeeth of his own; for he is 
a liar and the father of it. Kever was there a 
lie among the creations of God, till he brought 
it in; nor is there any lie in the world, but it 
is from him.*' 

Stier paraphrases the words '^e will do,'* 
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thus: "What ye do as the slaves of sin, and 
from the paternity of the devil, is not the less 
on that accotint inexcusable and voluntary, as 
the accordance of your will with that which 
has become and still becomes, devilish/^ 

And again: "The individuality or personal 
self-character of this creature sundered from 
God, and opposing himself to God, is here de- 
clared to be the element of lying and sin, in 
which he was not created, but into which he 
had fallen. Could the Lord speak more plainly 
to understanding ears and attentive minds? 
Could words have been chosen more precisely 
adapted to distinguish between the devil himself, 
and his deluded and enslaved children? For in 
their case as such the lie is not so absolutely 
and wholly their own self -chosen element; they 
have become subject to it through the deceit- 
fulness of Satan; whom alone no predecessor 
had ensnared and led astray .^^ 

First Thought — One cannot but be amazed 
at the sternness and rigour of our Lord's char- 
acterization of those wicked Jews as the child- 
ren of Satan. They were by lineage the chosen 
people of God. We are by our baptism, by all 
the sacramental grace which we have received, 
the children of God, inheritors of the kingdom 
of heaven. Nevertheless we have not lost the 
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power of free-will. So our Lord says to the 
Jews, "The lusts of your father ye will do^^; 
they had the power of choice and they chose 
Satan's bidding rather than Ood's. We may 
fall in the same way. 

The **lu8ts" of the devil may be thought of 
as all of those which grow out of pride; there 
is the sense of one's own importance; or as we 
are wont to call it, a "proper pride," as if any 
pride could be other than sinful. Out of this 
grow self-sufficiency as against God, unwilling- 
ness to obey His commandments, rebellion 
against His authority. Naturally antipathies 
and rivalries towards men develope iti. the heart ; 
this one is disliked, that one envied. Uncharit- 
able speech follows; often backbiting and slan- 
der; hatred ensues, perhaps even to the extent 
of the spirit of murder in one's heart. These 
all are lusts of Satan. If one find any of them, 
or of their kindred in his heart, it is time to 
ask seriously the question. Am I of my father 
the devil? We may well believe that there are 
many in the ranks of professing Christians who 
are thus in very truth children of Satan while 
they themselves are to a large extent blind to 
that fact. Nevertheless they are not unaware 
of their unchristian self-seeking, their disre- 
gard of the divine precepts, their failure in char- 
ity. Happily while we are here in this world. 
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if an awakening come, we may throw off the 
yoke of Satan, and return by penitence to the 
good estate of the children of God. 

Second Thought — The depth of Satan's 
malignity comes ont in the history of his work 
in the world. Because he hated God with an 
unquenchable hatred, he devoted himself to the 
destruction of man's soul, for man was God's 
most favoured creature, made in His image and 
likeness. Satan cared only to destroy man in 
order that he might injure God. So when our 
Lord was come into the world, he moved every 
one he could among the Jewish people to reject 
Him, and to bring Him to the death of the 
cross. The Evil One must soon have discovered 
that his malevolence against our Lord was 
wasted, but in persuading men to reject their 
Saviour he caused them to work out their own 
eternal perdition, to become spiritual suicides. 
Ever since the time of our Lord's death, Satan 
has been trying to fasten upon each soul the 
guilt of that murder We are indeed all guilty 
of it, for all have sinned and come short of the 
glory of God. But Satan's chief effort is to 
lead believers into mortal sin, that so they may 
crucify the Son of God afresh, and put Him to 
an open shsime. We cannot too carefully guard 
ourselves against wilful sin, for no one can tell 
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how suddenly the moment of death may come, 
and how great danger there is that one may have 
no time, perhaps, no power to repent. It is a 
dreadful thought that Christian souls through 
Satan's wiles too often become guilty of spirit- 
ual suicide ; they destroy themselves. How earn- 
estly then should we pray that we may not die 
in mortal sin. 

Third Thought, — ^The connection between 
murder and lying is not immediately apparent, 
yet our Lord's meaning seems to be that Satan 
has found falsehood the most potent weapon in 
his work of slaying souls, or of persuading them 
to slay themselves. He abode at first in the 
truth, amid all the true things of Ood's king- 
dom ; but he chose himself as the end of his be- 
ing instead of his Maker. He had taken the 
false good for the true, and he was speedily un- 
deceived. But ever after that he has made false- 
hood his tool — ^it may be no other tool is allowed 
him. He persuaded Eve in the garden that the 
forbidden tree was good for food, and pleasant 
to the eyes, and a tree to be desired to make 
one wise. It was all a lie, but it was success- 
ful. Since that time he has been ceaselessly 
persuading men that sensual indulgence is not 
wholly bad; that there are a great many sin- 
less and satisfying pleasures to be found among 
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the things which God forbids. He has been 
persuading men that covetousness is by no 
means altogether wrong; that we must acquire 
wealth if we would be happy, even though God^s 
law warns us of the snare of desiring money. 
He has been persuading men that pride is a 
very necessary and useful thing to everyone here 
in this world, no matter if God teaches it to be 
8 sin. Men suffer themselves to be deceived, 
though they know that the things which Satan 
says contradict those which God says. The lie 
is more attractive to human nature, and they 
go on repeating it as if they did not know it 
to be a lie, and so they become forever the 
children of the Evil One. 



Lxxn. 

"And baeauM I tell you the truth, ye bolieve 
me not. Which of you convinceth me of tin? 
And if I say the truth, why do ye not believe 
mer'— St John vili. 46, 46. 

Exposition, — Alford paraphrases the first 
verse thus: "The very reason ye do not believe 
me is because I speak the truth — ^you not being 
of the truths but of him who is falsehood itself. 
This implies a charge of wilful striving against 
known and recognized truth/* Euthymius fills 
up the context^ "If I should speak a lie ye would 
believe me^ as speaking what properly belongs 
to your fattier/* 

Isaac Williams comments as follows: "False 
children of Abraham, with false show of piety, 
seeking false honour, false riches, false freedom, 
falsely accusing, falsely pretending a love of 
truth ; all these things show you to be the child- 
ren of the devil. Therefore ye love not Christ, 
the Truth, and are not the sons of God ; but tiie 
false Christ ye will receive. Which of you con- 
vinceth me of sin? Thus afterwards, before the 
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Sanhedrim If I have done evil, hear witness of 
the evil; and thus often, in the Old Testament, 
as if in type and anticipation of His standing 
in judgment. The Lord hath a controversy with 
His people. my people testify against me. 
'Consider here,' says St. Gregory, 'the meekness 
of Christ, Who, when He came to release from 
sins, and by the power of His Qodhead could 
justify the sinner, yet deigns from reason to 
show that He is not a sinner.' " 

St. Chrysostom represents our Lord asking: 
"For on what account would ye kill me? What 
charge have ye to bring against me ? If there be 
none, why do ye not believe me ?'' He goes on : 
"Thus then having proved them to be of the 
devil by their lying and their murder, He show- 
eth them also to be alien from Abraham and 
from God, both because they hated One Who 
had done no wrong, and because they would not 
hear His word; and in every way He proveth 
that He was not opposed to God, and that it was 
not on this account that they refuse to believe, 
but because they were aliens from God. For 
when One Who had done no sin. Who said that 
He came from God and was sent of God, Who 
spake the truth, and so spake it as to challenge 
all to the proof, after this was not believed, it 
is clear that He was not believed because of their 
being carnal. Since sins do use, yea they do 
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use to debase a soul. Wherefore It saith^ See^ 
ing ye are become dull of hearing; for when a 
man cannot despise earthly things^ how shall he 
ever be wise concerning heavenly things?" 

Sadler sajrs: 'They believed Him not, be- 
cause the truth He had been telling them was 
unwelcome to them. But what truth had He 
been pressing upon them? No other than His 
divine claims as working with the Father, see- 
ing what was in the Father, teaching what He 
had learned in the bosom of the Father. They 
ostensibly rejected these high supernatural pre- 
tensions as blasphemy, but they really rejected 
them because the nearer the Lord claimed to be 
to the eternal Father, the greater His demands 
on their obedience, and the less likely that He 
should be the carnal Messiah which they de- 
sired. Which of you convvnceth me of sinf 
None but a sinless Being, One Who was wholly 
unconscious of any deviation from the good and 
right within Him, would be able to say this.'* 
Godet says, '^ad He been merely a superemi- 
nently holy man, with a conscience as tender 
as such a degree of sanctity implies. He would 
not have suffered the smallest sin, whether in 
His life or heart, to pass unperceived; and what 
hypocrisy it would, in this case, have been to 
put to others a question whose favourable solu- 
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tion would have rested only on their ignorance 
of facts which He Himself knew to be real/^ 

Stier says: ^^Christ could only have uttered 
such a challenge^ in the perfect consciousness 
of His own sinlessness before God. In truth. 
He speaks it absolutely and definitely and sol- 
emnly; He does not affect before men the sem- 
blance of sinlessness. From any other lips than 
His own, such a declaration could be sincere and 
permissible only when referred to external sins 
which may be alleged; but when He so speaks 
it would be sin, if there were in His mind any 
reserve of sinful consciousness; this very word 
would be sin. He who does not feel this, is not 
to be argued with. What humility, once more, 
appears in this dignity! He submits to be re- 
buked by these sinners, if they can convince 
Him. As the Holy One of Israel He stands 
and awaits their accusation. We are to suppose 
here a sublime pause to intervene. He has put 
the question, and is silent. They also are silent; 
their slanderous spirits have not a word to allege 
in His Presence. His question was redoubled: 
Am I a sinner? If not a sinner, but true, 
wherefore, wherefore, believe ye me not?*' 

First Thought — We often find it hard in our 
Christian experience to believe the higher doc- 
trines of revelation. The Triniiy, for example. 
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or the Incarnation. How can Qod be Three 
Persons while only One in Substance? How can 
our Lord be perfect God and perfect man at 
the same time? Then too such doctrines as the 
Heal Presence^ the Besurrection of the body^ the 
finality of the judgment passed upon each soul 
at death, and ^e doctrine of hell: we come to 
feel that such teachings cannot belong to the 
realm of truth because they are so different 
from our personal experience. May it not be 
that it is hard for us to believe them just be- 
cause they are true? Our experience is drawn 
largely from. the xmtrue thii^. The circum- 
stances of our present life seem to be perman- 
ent ; yet as a matter of fact they are most trans- 
ient and fleeting. The conditions of our present 
life appear to be most important, and to call 
for the greatest thought and often anxiety on 
our part; in reality they are of very little im- 
portance, because they affect only the things 
of the body and not the soul; and the body as 
we know it is presently to perish, while the soul 
passes out into an altogether different state of 
being. If these temporal things become of the 
supremest interest to us, so that they appear 
to be the real things, while the things of eter- 
nity remain unreal and vague, we are in our lives 
practically making the true to be false, and the 
false true. Living in false conditions as if they 
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were true, we are unable to believe the true 
things, just because they are true. It is a peril- 
ous thing for the soul so to restrict its view to 
temporal concerns, that the verities of the un- 
seen world become untrue to it. 

Second Thought — ^We are very apt to take 
refuge from the keen inquisition of our Lord's 
words as given us in the Scripture, in the con- 
sciousness of the heart-integrity of our lives. 
We know that we do desire in all things to be 
loyal to our Master Christ, and with all our 
failures we are still persuaded that our lives are 
not in most ways unexemplary. It is well never- 
theless to examine ourselves upon this point. 

1. We may say, as addressing men generally 
in our hearts, *^Which of you convinceth me of 
sin?'' We ought to try to see ourselves as others 
see us, to judge our own lives as we would judge 
the lives of our neighbours. Can we stand this 
test? 

2. Then we should more particularly look into 
the matter of Christian charity, that point upon 
which St. John lays so great stress, and our 
Lord always. We ought to be Christ-like to all 
men. Well then, let us say to those with whom 
we are constantly brought into contact, **Which 
of you convinceth me of sin?" Can anyone 
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truthfully say of me that I have failed in Christ- 
ian charity towards him ? 

3. There remains a yet more searching test; 
when the soul puts itself in thought in the pres« 
ence of the whole company of heaven — aye, of 
the Lord in the midst of His saints, and cries, 
'^Which of you convinceth me of sin?^* Then it 
is ashamed, even though it may have bravely 
stood the lesser tests of loyalty to Christ. In 
heaven^s eyes, to which the innermost secrets of 
the heart lie bare, we cannot hold ourselves 
guiltless, as did the All-holy Master that day in 
the presence of the Jews. Every one has need 
to cry, Ood be merciful to me a sinner. 

Third Thought — Such considerations ought 
to open our eyes to the utter unreality of our 
lives in very many particulars. The Mdster 
cries. If I say the truth, why do ye not believe 
mef We know that He says the truth. We 
know that the only way to attain heaven is the 
strait gate and narrow way of the cross, the way 
of unworldliness, the way of heart-purity and 
self-denial, the way of humiliiy and personal 
abasement. But we cannot make up our minds 
quite wholly to choose this type of life. We 
would temporize. The world is very attractive 
in many ways, its interests absorb and delight, 
though they often grievously tantalize us. We 
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cannot make up our minds to take a really high 
stand with regard to such things. The flesh is 
strong within; we have pleasure-loving natures; 
we are persons of strong aflPections, of hot pas- 
sions. One cannot curb natural desires quite 
absolutely^ there must be a little loosening of the 
reins sometimes. Yet again^ it is impossible 
while we are here among our fellows who do not 
respect rights that are not asserted, who are ever 
looking after their own interests, to live humbly, 
meekly, unresentingly, as Christ lived. And 
still He cries. If I say the truth, why do ye not 
believe me? Because Lord, the truth is too hard 
for us. We cannot wholly surrender the world 
and the flesh and the devU for Thee — ^yet. 



LXXIII. 

"He that Is of Qod hMreth Qod's words: ye 
therefore hear them not, beoause ye are not of 
Qod. Then answered the Jews and said unto 
Him, Say we not well that Thou art a Samaritan, 
and hast a devil? Jesus answered, I have not 
a devil; but I honour my Father, and ye do die- 
honour me." — St. John viii. 47-49. 

Exposition, — Sadler says : ^'He that is of Qod 
heareth Ood's words: ye therefore hear them not 
because ye are not of Qod. Here we haye from 
the lips of Incarnate Wisdom the real reason for 
the rejection of the Person and message of 
Christ. Nor is this less true of those who reject 
Christ in this day^ than it was of those who 
were rejecting Him then. It is certainly put 
forth by our Lord as a truth of universal appli- 
cation and reception. It presupposes of course 
that His claims are known^ and that they are 
commended by the lives^ and by the earnestness^ 
and by the unanimity of those who represent 
Him. And we humbly trust that many who in 
this age reject the Christ of the Bible, do so 
because of the very imperfect witness of the 
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Church — ^because of her imperfect holiness and 
divisions/' 

-Isaac Williams comments as follows: "// I 
speak the truth, why do ye not believe me f The 
question is asked^ but the awful answer is im- 
mediately given. He that is of Ood heareth the 
words of Ood: ye hear them not because ye are 
not of Ood. This is a further explanation of 
that previous expression. Ye do not understand 
my speech because ye cannot hear my word, that 
is, their not being able to hear was of itself their 
condemnation, as it proved them not to be of 
God. On this is founded the whole system of 
man's redemption through faith in Christ ; that 
hearing Christ's word is the proof of being of 
God; not being able to hear it is reprobation, 
the proof of being not of God." 

The Bible Commentary puts the same thing 
thus : "The true child of God alone can hear the 
words, each separate message, of God. For this 
reason, because the power of hearing depended 
on inward aflBnity, the Jews could not hear, be- 
cause they were not of God. But the whole 
scope of the argument proves that this state 
does not exclude true moral responsibiliiy." 

On the words of the Jews, Say we not well 
that Thou art a Samaritan, and hast a devil, 
St. Augustine comments as follows: "Of these 
two things cast up to Him, He denied the one. 
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the other He denied not For He answered and 
said^ / have not a devU. He said not / am not 
a Samaritan; and yet the two things were cast 
np to Him. Albeit He rendered not railing for 
railings albeit He rebutted not reproach by re- 
proach; yet it concerned Him to deny the one, 
and leave the other not denied. Not for noth- 
ingy my brethren. For Samaritan is by inter- 
pretation Iceeper'. He knew Himself onr 
Keeper. He then is onr Keeper Who is also our 
Creator. For did it concern Him that we should 
be created, and not concern Him that we should 
be sayed ? In short, that ye may more fully know 
the mystery why He behoved not to deny Him- 
self to be a Samaritan, mark that well-known 
parable, in which a certain man was going down 
from Jerusalem to Jericho, and fell among 
thieves, who, wounding him grievously, left him 
on the road half-dead. A priest went that way, 
took no notice: a Levite went that way, and he 
too passed on: there came that way a certain 
Samaritan, the same is our Keeper; He came 
near to the wounded man, and showed Himself 
neighbour unto him whom He counted not for 
an alien. To this then alone He made answer, 
that He had not a devil, not that He was not a 
Samaritan." 

And St. Chrysostom likewise: ^^A shameless 
and a f roward thing is wickedness, and when it 
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ought to hide itself^ then it is the fiercer. As 
was the case with the Jews. For when they 
ought to have been pricked by what was said, 
admiring the boldness and conclusiveness of the 
words^ they even insult Him^ calling Him a 
Samaritan^ and saying that He had a devil. Be- 
cause when He uttereth anything sublime^ this 
is thought among the very senseless to be mad- 
ness. Yet no where before did the Evangelist 
say that they called Him a Samaritan; but from 
this expression it is probable that this had been 
often asserted by them. Thou hast a devil, saith 
some one. Who is it that hath a devil? He 
That honoureth God, or he that insulteth Him 
That honoureth Him? What then saith Christ, 
Who is very meekness and gentleness. I have 
not a deviL but I honour Him That sent me. 
Where there was need to instruct them, to pull 
down their excessive insolence, to teach them 
not to be proud because of Abraham, He was 
vehement; but when it was needful that He be- 
ing insulted should bear it. He used much gen- 
tleness. When they said. We have Ood and 
Abraham for our Father; He touched them 
sharply; but when they called Him a demoniac, 
He spake submissively, thus teaching us to 
avenge insidts offered to God, but to overlook 
such as are offered to ourselves.^' 
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First Thought — ^We are God-fearing folk, 
earnestly desirous of doing His will^ yet we are 
in danger of forgetting that since our Lord has 
come into the world there is set before us a type 
of humanity after which we are called upon to 
pattern our lives, and which we rarely make any 
hearty efiEort faithfully to live up to. The 
Master might say to us : ''He that is of Christ 
heareth Christ's words: ye therefore hear them 
not, because ye are not of Christ.'' For it is 
most true that there are many of the more char- 
acteristic of our Lord's precepts which we quite 
ignore, as if they were impracticable; as, for 
example, His teachings concerning humility, 
and the turning of the other cheek to the smiter, 
of silence under ill-treatment, and of reaching 
out after perfection. We do not hear His words 
to any purpose when He thus speaks; we read 
them in the Bible, and pass on unmoved by them 
to other subjects. Is it because we are not of 
Christ? We are His by our baptism, by the whole 
of the sacramental life in which we have share. 
But unless we are also His in heart, the sacra- 
mental life must be a hurt rather than a blessing 
to us. Are we daily setting before ourselves the 
thought of being altogether joined to Him, as 
the one supreme desire of our souls? Are we 
daily contemplating His example, portrayed for 
us in the Bible, as the only way in whidi we 
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can hope to attain perfect xinion with Him? 
The reason we are not willing altogether to ac- 
cept the Master's teachings is that we have not 
in heart given ourselves to Him. 

Second Thought. — There is no more crucial 
test of the measure in which our lives have been 
influenced by the precepts and example of our 
Lord than our behaviour under insidt and mal- 
treatment. The Jews in their rage and malice 
called Him a Samaritan, because they despised 
the Samaritans as bastard Israelites, aSectrog 
the faith and worship of the people of God, 
though they were but Gentiles, and had no 
divinely authorized priesthood. To call our 
Lord a Samaritan was to charge Him with dis- 
loyalty to the true religion, to make Him a de- 
spiser of the things of God. Surely He might 
have considered this a sufficiently outrageous 
charge to warrant an indignant denial upon His 
part. But He is wholly silent with regard to it. 
If we could but learn of Him to hold our peace 
under insults, to be indifferent about justifying 
ourselves, how much more like Him we should 
be ! There was no need of His clearing Himself ; 
they did not really believe any such thing of 
Him. In most cases which evoke a hot repudia- 
tion of false things said about ourselves there is 
no need of such repudiation. No one is ever the 
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worse for what is said about him; it is <»ily in 
so far as shameful things are true, that we need 
be troubled when they are spoken of us. Almost 
always the passionate clearing of ourselves 
springs from pride; to hold one's peace under 
xmjust accusation is to exercise humility; it is 
to follow in the Master's footsteps. Are we His 
disciples? There may be much helpful sugges- 
tion in the fact that His foes charged Him with 
being a Samaritan, for the good Samaritan 
whom He has pictured in the parable was with- 
out thought of self, but much concerned to suc- 
cour his neighbour. Those whose lives are full 
of the thought of helping their fellows are not 
wont to be easily disturbed by ungracious 
speeches. 

Third Thought — ^The charge that He had a 
devil, that His works were done through Satan's 
help, was one of foul impiety, insulting to Gk>d. 
That He could not ignore, for the common peo- 
ple might believe it. Very gently He says, I 
have not a devil. No more vehement words 
could have added to the impressiveness of that 
simple denial. It carried conviction with it. 
But He will have them fully understand why 
He has spoken so strongly and sternly of their 
rejection of His message to them. It is because 
He honours His Father, and because they have 
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dishonoured Him as the Father's representative. 
We are bound to maintain most strongly always 
the dignity of our religion, the holiness of the 
things of God. Too often we show that we have 
not the spirit of Christ because we do not de- 
clare ourselves boldly on God's side, champions 
of His honour. It is a spurious humility, be- 
gotten of cowardice, which makes us hold our 
peace when we ought to bear witness to the truth. 
The Master rebuked them also for dishonouring 
Himself, not in His person but in His office. 
We are bound to magnify whatever good things 
God has entrusted to us, as the clergy their 
priesthood, and every one the gifts of sacra- 
mental grace which he has received: we may 
tolerate no disparaging of these. Are we then 
Christ's disciples? 



LXXIV. 

''And I Mok not mine ovwn glory: there is One 
That seeketh and Judo«th. Verily, verily, I say 
unto you, If a man keep my saying, he shall never 
see death."— St. John viii. 60, 51. 

Exposition. — Isaac Williams comments as fol- 
lows : ^TVTiom would He have us to understand^ 
says Augustine^ but the Father. The Father 
seeketh the honour of the Son^ and judgeth be- 
tween Him and the Jews; by raising Christ 
from the dead^ and setting Him on His own 
right hand. Therefore, on His approaching 
passion, our Lord said, Ood shall glorify Him in 
Himself, and shall straightway glorify Him. 
And, Now is the judgment of this world. . . . 
He that receiveth not my words hath One That 
judgeth him. Ye say that I have a devil ; there 
is One That seeketh my glory, and discemeth 
between us, even God. I seek not mine own 
glory, nor to revenge myself; there is One Who 
will do so. An example to every good man when 
falsely accused. ^Although,' says Ludolphus, 
^Christ does often in His teaching severely re- 
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prove the Jews, yet their evil words and doings 
against Himself He never answers with severity 
or harshness/ ^^ 

Sadler paraphrases thus : "Though glory from 
men is a matter of indifiference to me, tiiere is 
One That seeketh and judgeth — ^there is One 
Who seeks that men should honour me as they 
honour Him, and will judge those who withhold 
from me the honour due to me/^ 

And Stier: "Even as every sincerely pious 
servant of God would be at the utmost remove 
from presumptuous and self -assuming error and 
fanaticism, so Christ also seeks not His own 
honour, because He knows that the Father hath 
honoured and will honour Him. The Father's 
will is that men should honour the Son, and 
therefore He bears testimony to the Son; but 
on that very account He will one day demand 
it of those who now refuse. 

"All these significations of the word seek are 
wrapped up in one great idea : but the last makes 
the transition to the that judgeth. Yet we are 
not to make glory again the complement of this 
latter word, for this would be contrary to the 
language; but rather — God my Father will 
judge in what concerns me between me and you, 
in regard to your dishonouring me. The Son 
of man humbly places Himself as one party con- 
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fronting His slanderers before the tribunal of 
Him Who wiU judge rightly, and to Whom He 
commits His cause, as any righteous servant 
might/' 

The same author goes on to the next verse: 
^^Ood will judge them who persisteiitly refuse 
to honour me by believing my words, in the day 
when He makes manifest my glory ; but I would 
save you from this great evil, and pluck you out 
of the hands of the liar and murderer ... It 
is certain that the words keep my saying do not 
here mean keeping the commandments in act, 
but that the living word of Christ is the seed 
of divine and eternal life, which being sown is 
to be kept in the heart until all its fruit is borne. 
He who bears this within himself will not and 
cannot in the essential meaning of the word die. 
— Shall not see death, that is, not know death 
at all as such. — ^This great promise denies the 
being of death in dying itsdf ; and in propor- 
tion as the eye of faith can behold and penetrate 
this word of Christ, and the soul can hold it 
fast, believers in Him pass through all the bit- 
terness of bodily death, and all the final anguish 
of the soul, wi^out any dread of ultimate con- 
demnation, fearing indeed no more evil, and 
thus in the act of dying feel not and see not 
death; As he who walks towards the sun, sees 
not the shadow behind him.'^ 
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Isaac Williams quotes the fathers thus: ''If 
any one should ask^ says Origen^ with the 
prophet^ Who is he tiiat liveth and shall not see 
death? taught by our Saviour we may answer^ 
It is he who keepeth Christ's word. St. Cyril 
notices tiie expression as implying His divinity, 
for He had said^ He thai is of Ood heareth Ood's 
words: And now, If any one keep my saying he 
shall not die. St. Chrysostom considers it as a 
tacit intimation that they could do nothing to 
Him, for if he that keepetii His word shall never 
die, much less is it possible that He Himself 
should die. 'He saw,' says Augustine, 'another 
death, from which He came to deliver us, the 
eternal death of damnation, which is alone the 
true death; the oilier is but a migration; the 
leaving of the body, the laying aside a heavy 
weight.' " 

Alford says: "The death of the body is not 
reckoned as death, any more than tiie life of 
the body is life, in our Lord's discourses." 

First Thought — How true it is still of our 
Lord, in the world through His Church, that 
He seeks not His own glory! All manner of 
neglect is shown Him, all manner of insult of- 
fered Him, all manner of blasphemy spoken 
against Him. How often one hears the sacred 
Name uttered in profanity, and in light foolish 
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talking; but He never resents it^ never strikes 
the blasphemer down. How great responsibility 
is laid upon all those who love and serve Him 
to seek His glory^ to judge so far as they may 
those who dishonour Him. We can do much to 
show our love and reverence in our speech^ in 
our devout behaviour, in our jealousy for His 
honour. We are not the judges of wrong-doers 
in the sense of being set over them to pronounce 
sentence upon their lives. But we are judges 
of all words and deeds of irreverence, and we 
are bound to make our protest against them as 
effectively as we can. We can shun the society 
of the blasphemer and irreverent talker ; we can 
refuse the book and the play which set at nought 
holy things. God on high, Who is jealous for 
our Lord's honour, will surely judge us, who 
know very well what our duty is, most strictly, 
if we fail to uphold the dignity and glory of 
our Master so far as that may be in our power. 
There is comfort for us personally and like- 
wise warning in our Lord's words if we be His 
true followers. We are not to seek our own 
glory, or the praise of the world. We can afford 
to be misunderstood, despised even, and treated 
with contempt. We know in very truth that we 
have no honour save as we are faithful to Christ; 
therefore it is ever His honour tiiat we should 
seek; that men should glorify Him in our lives. 



ST. JOHN'S GOSPEL 173 

There is One That seeketh and judgeth. The 
Father seeks in us a likeness to His Son^ and in 
so far as He finds that He delights to glorify 
us. But He judges too^ and where tiiere ought 
to be found that likeness to our Lord^ yet in- 
stead of it there is only self-seeking, He will 
certainly judge such lives with no light judg- 
ment. 

Second Thought. — ^There are many in this 
world who look forward to death with a great 
shrinking; if only one might escape it. There 
are others who wearied with lifers burdens long 
for death, or think that they do, as if it were 
to be a great release from every evil, a peaceful 
Ijdng down to sleep at the close of life's weary 
day. We know that death is to be feared be- 
cause it is the end of probation, and that for 
all those who are not saved it is the entrance 
into the jaws of the bottomless pit. How then 
can one make sure that death shall not mean 
eternal loss in his own case? If a man keep my 
sajdng, says the Master, ^^e shall never see 
death.** Though one know full well that the 
Judge must be met so soon as the soul has been 
set free from the body, nevertheless one may rest 
fearlessly, awaiting the end, if he be keeping the 
Lord's saying. That saying is His whole revela- 
tion of tiie way of devout living; it is plainly 
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revealed in Holy Writ, it is reduced to practice 
in the system of the Church* So must it be 
loyally received by us from the Church and 
made effective in our lives. 

The characteristic feature of the Master's say- 
ing is that it can be kept neither in the outward 
form alone, nor yet in the will without the out- 
ward form. There must be at once faithful out- 
ward conformity and complete heart loyalty. 
Those who fancy that because they care very 
much in heart, they can be lax in practice, and 
not suffer for it, err grievously. Equally do 
they err who fancy the most punctilious out- 
ward fidelify to duty can profit them, unless 
they be wholly surrendered in heart also to 
Christ. Who is there of us all that in very 
truth keeps His saying? 

Third Thought — Such an one shall never see 
death. When the actual moment of dissolution 
comes the soul shall be conscious of no impend- 
ing doom, no terror. The throne of judgment 
whereon the Lord sits is very awe-inspiring, and 
the angelic attendants on every side are very sol- 
emnly impressive, but there is no sense of 
despair or hopelessness; it is plain at once to 
him who has kept the Master's saying in this 
world, that the Master's face is gracious and 
full of welcome as it is there beheld. Having 
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received its sentence the soul is borne away to 
purgatory, but as it crosses the threshold of that 
realm of temporal retribution and of cleansing, 
there is no shrinking from impending evil, no 
consciousness of the shadow of death. The 
purging fires may have their accompaniment of 
pain, nevertheless it is a blessed pain. The re- 
deemed soul sees before it only the amazing re- 
sult of glory which those amending fires are to 
effect in it, and is unspeakably glad. 

If there ever be for the true follower of Christ 
any seeing of death, it is here in this world, 
when the sense of one's sin and one's failure in 
repentance make the heart to fear. We cannot 
really see death, however, for that were to 
despair. If one should despair of the power of 
God's grace, he must have ceased to keep Christ's 
saying. 



LXXV. 

"Than said the Jaws unto Him, Now we know 
that Thou hatt a davit. Abraham It daad, and 
tha prophata; and Thou aayaat. If a man kaap my 
aaying, ha ahall navar tatta cf daath. Art Thou 
graatar than our fathar Abraham, which la daad? 
and tha prophata ara daad: whom makaat Thou 
Thyaalf 7 Jaaua anawarad, If I honour myaalf, my 
honour la nothing: It la my Fathar That honourath 
ma; of Whom yt aay, that Ha ia your Qod: yat 
ye hava not known Him; but I know Him: and 
if I ahould aay, I know Him not, I ahall ba a liar 
Ilka unto you: but I know Him, and kaap Hla aay- 
Ing."— St. John vlil. 62-66. 

Exposition, — Isaac Williams says: "As the 
sense of Ood is in any one^ such is his appre- 
hension of immortality ; tiie latter is not so much 
a matter of revelation, as of faith in the ever- 
lasting God. In these Jews there was an ab- 
sence of both. They answered Him *with anger, 
as being already dead/ says St. Augustine, ^in 
that death which is alone to be avoided. But in 
that death,' he says, ^of which the Lord wished 
to be understood, neither Abraham nor the pro- 
phets were dead. For as Christ says in an- 
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other place, tiie God of Abraham is not the Qod 
of the dead, but of the living/ And Origen, 
that Abraham had heard the word of Christ and 
kept it, as had also the Prophets ; and therefore 
were not dead. Jesus answered, in reply to their 
saying Whom mdkest Thou Thyself? If I glorify 
myself my glory is nothing. It is my Father 
That glonfieth me. In another place, St. Au- 
gustine observes that it is the Son that glorifieth 
the Father; Of Whom ye say that He is your 
Ood. Yet ye have not known Him; hut I know 
Him, The two words translated know are dif- 
ferent; the former implies, so learned by ob- 
servation as to know; the other term expresses 
more essential knowledge, whether from intui- 
tion or otherwise, as here. I know Him for I 
am from Him. And if I should say, I know 
Him not, I should he like unto you, a liar. He 
is constrained to confess; for charity, which 
vaunteth not itself, yet rejoiceth in the truth. 
But I know Him, and His word I keep; whereas 
ye neither know Him, nor keep His word.^^ 

Sadler comments thus: '^How is it that our 
Lord contemplates, even for a moment, tiiat He 
should deny His knowledge of the Father? We 
may explain the matter thus. He seeks not to 
glorify Himself but He must assert. His own 
truth compels Him to assert, that what He 
teaches, both respecting Himself and the Fattier, 
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arises out of the most intimate knowledge of 
Qod. It is not His doctrine, it is what He has 
seen in the Father, heard of the Father, learned 
of the Father. This He must say. He cannot 
and must not deny, no matter what opposition 
it excites, that no prophet, no patriarch, no saint 
of God, has known the Father as He has. He 
must for their sakes tell them that the im- 
measurable distance between them and Him 
consists in this, that they have not learned of 
God even what they might have done if they had 
followed faithfully the light vouchsafed to them, 
whilst He knew God essentially and intimately, 
because One with God. If He were to conceal 
this, which was that on which all His claims 
rested, but which excited their utmost enmity — 
if He were to conceal tiiis, much more if He 
were to deny it. He would be as false as they 
were; but He says, I know Him and keep His 
saying. What is this saying, or word, which our 
Lord here says that He keeps? It must I think 
mean that which He alludes to elsewhere, / have 
not spoken of myself, hut the Father Which sent 
me. He gave me a commandment what I should 
say and what I should speak; or it may allude 
to a deeper thing still. The Lord in His dis- 
course in the tenth chapter speaks of His laying 
down and taking again His life, as a command'' 
ment received from His Father, Now it was the 
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assertion of His divine claims which directly led 
to the taking away of His life^ and so keeping 
Ood's saying was on His part the setting forth 
of everything, and the concealment of nothing, 
told Him by the Father, even though what He 
set forth was the reason for His crucifixion/^ 

First Thought — ^The true believer cannot but 
be filled with a sense of the great dignity and 
the vast significance of his calling in Christ. If 
he have tiie Master's spirit he cannot but be ever 
conscious of the supreme unworthiness of his 
own personalily — ^he knows himself to be by na- 
ture but dust and ashes; nevertheless he will not 
belittle the power of grace, nor limit the wealth 
of its bestowal upon him through the sacra- 
ments. He is a member of Christ, the child of 
God, an inheritor of the kingdom of heaven. It 
is not now himself that lives, but Christ liveth 
in him. So he can say to the world. "If I hon- 
our myself, my honour is nothing; it is my 
Father That honoureth me,'' even God in 
heaven, because of my incorporation into the life 
of our Lord. This sense of the dignity of his 
calling makes the servant of Christ obnoxious to 
the children of this world very often. He holds 
himself aloof from them and their ways; to 
them he appears proud, self-righteous, Pharisai- 
cal. He despises earthly honours and the praise 
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of men, he cares only for the praise of Qod, the 
approbation of heaven. He treats this world's 
wealth as but dross ; he wants none of it unless 
acquired in ways wholly above suspicion; he is 
not grieved when he loses it; he will not admit 
its importance in the service of Ood. The world 
cannot understand this^ and reckons such a man 
an imbecile or a poseur. Again the servant of 
Ood cares but little for the world's pleasures; 
many of them he loathes and denounces as im« 
pure and hateful in God's eyes. Others he de- 
spises as childish and a waste of time. The 
world resents such disparagement of its good 
things; it takes it as a personal affront that its 
pleasures should be scorned, perhaps even char- 
acterized as unholy and profane. It cries indig- 
nantly to the servant of Ood, Whom makest 
thou thyself ? The believer must be able to an- 
swer truthfully, "If I honour myself, my honour 
is nothing ; it is my Father That honoureth me." 
Are our lives so faithful at heart to Ood, are 
they so sincere in their use of His ordinances, 
that one can say without unreality : "Now I live, 
yet not I, but Christ liveth in me?" 

Second Thought. — The most solemnizing fact 
of our religion is this, that it compels us to as- 
sume these tremendous responsibilities, and then 
holds us to the strictest account for our fidelity 
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to them. We cannot diminish anything from 
our liability. If we are Christians at all, we 
are perforce members of Christ, the children of 
Grod, inheritors of the kingdom of heaven; and 
as snch we are being daily judged in heaven. 
We are obliged to maintain these high claims 
before the world. We may indeed plead our 
personal insufficiency, but we may not make 
little of the gifts of grace. We must reply to 
the world's demands as to the position we take, 
that it is the Father Who has honoured us with 
that exceeding great privilege which is our glory. 
And then we must expect to be constantly hum- 
iliated by the taunts of men, the opportunity of 
which we ourselves afford them by our incon- 
sistencies and lapses. It is not very often that 
the accusations of those who hate our religion 
are wholly unfoimded; at least it is true that if 
the particular failings with which they charge 
us are not sustained by the facts, there are others 
quite as serious of which we might justly be ac- 
cused. All of that is unimportant however in 
comparison of our daily judgment in the eyes 
of heaven. We walk in the presence of a great 
cloud of witnesses, witnesses who encompass us 
on every side, and whose lives are wholly spot- 
less and pervaded with the love of God. They 
may be thought of as sajring to us, *T[t is our 
Father That hath honoured you, of Whom ye 
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are erer protestiiig to tbe world that He is yonr 
God.'' Can they go on to say, '^et ye ha^ not 
known Him?" Are onr liyes a lie in heayenly 
plaoeSy becanse we are taking high groond for 
God and His honour oatwardly among men, and 
in our innermost hearts are nnfaithfol to onr 
heavenly calling? 

Third Thought — One trembles as one thinks 
of snch things, yet one cannot draw back. There 
are unhappily some who overwhelmed at the 
thought of all that which their Christian profes- 
sion involves have despaired, and lapsed into in- 
difference, perhaps into sin. There are others 
who have tried to satisfy conscience by taking a 
lower standard and affecting great fidelity to 
that, while they get along pleasantly with the 
world, no longer exciting its animosity. Nothing 
could be much more deplorable than such a state 
of affairs. Our Lord said of His Father to the 
Jews, ^^f I should say, I know Him not, I shall 
be a liar like unto you." St. Peter says: ^^t 
had been better for tiiem not to have known the 
way of righteousness, than, after they have 
known it, to turn from the holy commandment 
delivered unto them." To lapse into sin through 
weakness and the stress of temptation is bad 
enough, but it is not to be compared in grievous- 
ness with the deliberate lowering of one's relig- 
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ious standard^ because one cannot endure the 
hardness of the yoke of Christ. That is very 
like sinning against Ihe Holy Ghost. It must 
needs be, in the case of every truly earnest be- 
liever, that the sense of his responsibility grows 
more and more tremendous to him with advanc- 
ing years, and seems almost unbearable. The 
remedy is that God always provides sufficient 
grace for our needs, and with the advancing 
years the consciousness of the divine power 
which can sustain one grows equally with the 
sense of one's responsibility. 



LXXVL 

"Your father Abraham rajoioed to sea my day: 
and ho aaw It, and was glad. Than said tho Jovira 
unto Himp Thou art not yet fifty years old» and 
hast Thou seen Abraham? Jesus said unto them, 
Verily, verily, I say unto you. Before Abraham 
was, I am. Then took they up stones to cast at 
Him; but Jesus hid Himself, and went out of the 
temple, going through the midst of them, and so 
passed by."— St. John yill. 66-69. 

Exposition. — ^Isaac Williams comments thus: 
"Not, says Augustine, because he saw it, but he 
rejoiced tiiat he might see it ; rejoiced in hope 
that he might see it in knowledge. He saw 
Christ already with God the Father, ere yet 
He had come in the flesh; though not thereby 
to depart from the bosom of the Father. But 
it might be doubted whether He is here speak- 
ing of His coming in the flesh, or of that day 
of the Lord that knoweth not rising or setting. 
But I doubt not that Abraham saw the whole. 
The same writer says that on sending his 
servant to seek a wife for Isaac his son, the 
account indicates that he knew of Ood being 
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bom of his seed^ causing him to put his hand 
under his thigh, and to swear by the God of 
heaven. St. Chrysostom supposes that it was 
the day of His cross and passion, which 
Abraham saw in offering up Isaac; St. 
Gregory, that it was on receiving the three 
angels, acknowledging them as one Lord in the 
mystery of the Trinity. And so also St. Augus- 
tine. Ludolphus combines these, saying, ^He 
saw my day in figures and in faith; he saw 
that eternal day, and the day of my nativity, 
when the three angels appeared in the mystery 
of the Trinity; and in saying. In thee shall all 
families of the earth he blessed; and in the 
offering of Isaac in that place, which was Ihere- 
fore called the Lord will provide.* Others say 
it was on Abraham^s askins^ for a sim, and 
seeing in ™ion the burning lamp betw^^ the 
divided sacrifice. Maldonatus's opinion is 
singular, namely that Abraham among the dead 
rejoiced at the arrival of Christ^s advent in the 
flesh. Perhaps it may be better not to explain 
it of any particular event in the life of Abra- 
ham: but that such was throughout the faith 
of Abraham, seeing afar off the promises, being 
persuaded of them and embracing them. Not 
once only, but throughout, when, as thus seeing 
the Invisible, he went on his way rejoicing — 
not once only, but throughout, as if saying. My 
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heart was glad, and my glory rejoiced; my flesh 
also shall rest in hope. Such may have been 
his feeling when he interceded for Sodom^ and 
afterwards saw it in ashes; such when he said 
to his son, Ood will provide Himself a lamb for 
a burnt-offering ; such when childless he had 
still looked forward in assured hope/' 

A Lapide says very confidently: "Therefore 
Abraham out of limbo, with the eyes of his mind 
lifted up to God, saw Christ become incaimate 
and be bom, as the angels and the blessed from 
out of heaven see the things which are done on 
earth and in hell/' 

And Sadler: "The day of Christ is properly 
the time of Christ's coming into the world, but 
as the completion of Christ's whole redemptive 
work on earth was involved in His incarnation 
and birth (for what God had undertaken in 
so wondrous a way He would certainly carry 
out) we may take it that the seeing the day of 
Christ includes the seeing of His life, death, 
resurrection, and second coming. He saw it 
and was glad. This does not mean in prophetic 
vision, but that in his place in the world of 
spirits God made him to know His Son's incar- 
nation and birth. How he saw it we know not, 
for we do not know the conditions under which 
G^d makes known things occurring in this 
world to the spirits in the separate state: but 



ST. JOHN'S GOSPEL 187 

we have here Christ's word that Abraham saw 
it and was glad. This seems to imply more 
than that he was told of it. In some unknown 
way he saw it.'' 

Of the next verse, Isaac Williams says: "7 
Am; that is, the everlasting God Who knoweth 
not years nor time. Then they took up stones 
to cast at Him: the legal penalty as gailty of 
blasphemy, because He made Himself God. 
His condemnation from the Jews is for acting 
as God, in annulling the Sabbath, forgiving 
sins, and the like; or else for declaring Him- 
self to be God, as on this occasion, and as be- 
fore the high priest at last." 

First Thought, — Our Lord, in His words 
about Abraham, draws for us a very wonderful 
picture of the way in which God delights to 
dwell with His saints and to reveal to them His 
goodness. For Abraham belonged to the old 
dispensation, before our Lord Christ had come, 
before redemption had been made for sin, be- 
fore Satan had been bound, before the prisoners 
of hope in hades had been released from their 
prison-house. How much more amazing and 
blissful must the intercourse of the Lord with 
His holy ones now in heaven be ! The saints who 
follow the Lamb whithersoever He goeth, re- 
joiced at the thought of seeing the day of 
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Christ: they waited for it in purgatory perhaps 
a long time^ but then at length they were alto- 
gether cleansed^ they had endured the last of 
the healing stripes^ and they were summoned 
into the King's presence. They saw His day 
and were glad. Ever since that time Uiey have 
been beholding the gradual dawning of His day 
here upon earth; as they have looked down from 
heaven and marked all the puzzling things of 
the battle. It ought to be an inspiration to us 
to have in mind the f act^ in the days when we 
grow discouraged because of the apparent suc- 
cesses of Satan^ and the seeming failures of the 
Church to cope with his hosts, that the celestial 
company find only occasion for gladness in every 
detail of the war. Then too the blessed dead 
still in purgatory, who rejoiced while they were 
here in the world because of the sure promise 
that they should see the day of the Lord, realize 
now that they have seen that day, the day of 
the judging of their souls as they issued fortli 
from this life, and that having seen it, they are 
glad. For though one may suppose that there 
is nothing in human experience so awe-inspir- 
ing as Christ's judgment of the passing soul, 
nevertheless in the certainty of their acceptance 
at His hands, the blessed dead in purgatory are 
filled with joy unspeakable. Blessed are the 
stripes, welcome are the purging fires, which 
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take away from the redeemed one every spot, 
every root of evil inclination which could hold 
it back from the Vision of Gk)d in His holiness. 

Second Thought, — The looking forward to 
the day of the Lord ought to be an ever present 
consciousness for the believer while here in this 
world. First the day of the Lord, which is the 
day of each one^s judgment, following immedi- 
ately upon death: that is the first great goal in 
the race of eternity to be won and passed. How 
conspicuously ought it to rise up before us, with 
ever-growing solemnity attaching to it, as the 
years go by which hurry us on to it ! We ought 
to be rejoicing as we in spiritual vision behold 
that day; yet how often our thought concern- 
ing it is full of fear and dismay. If we are 
true to the obligations of our religion there is 
no reason why we should tremble at the thought 
of the judgment. The second great goal to be 
won and passed is the day of the soul's admis-^ 
sion to the Beatific Vision, when leaving purgar 
tory behind, paradise becomes its everlasting 
dwelling-place. If we had this day more in 
mind, our hearts could not but be full of re- 
joicing because of it, for to see God's face is 
the joy of all joys. 

There is yet the crowning blessedness of the 
saints, a goal to be won though never passed. 
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in that day wherein Ood shall give back to His 
servants their fleshly bodies, glorified and made 
epiritual with aU the powen of the resurrection 
life. How little place has the thought of that 
day in our earth-centred lives ; how little do we 
rejoice in beholding it by faith! 

Is it not because we manifest so little gladness 
in the fact that we have already seen the Lord's 
day^ far more wonderfully than Abraham saw it 
out of hades? For not merely have we been 
made to know all the celestial story of the in- 
carnation^ but we have also the perpetual em- 
bodiment of the fact of Uie incarnation in our 
very midst^ through the Blessed Sacrameni If 
that but were to us what it ought to be, like 
Abraham we should always have glad hearts 
because we have already seen, and may always 
see, the day of the Lord. 

Third Thought. — ^Wherein does the strength 
and the power of the vision lie; the superna- 
tural essence, which makes it so entrancing, so 
satisfying? It is not hard to learn to love Jesus 
of Nazareth, the gracious Lord of the Gospels. 
It is easy to be His friend, easy to secure Him 
as our friend the most intimate of all friends, 
if we will— only innocency of life is needed, and 
true penitence on the part of those who fall. 
There is something very satisfying in being on 
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such terms with Him; He never disappoints. 
But then all the sweetness of that friendship 
cannot carry one on beyond this world, through 
those tremendous crises of death and judgment 
which are so soon to be experienced by every 
one — ^unless our Friend, the gentle Christ, be 
God. "Before Abraham was, I am." What 
could be more impressive than that? And how 
re-assuring the consequences which flow from 
it ! My most intimate Friend, to Whom I have 
learned to take everything, and Who never fails 
me, is the Almighty ; and yet I have no need to 
be afraid because of that, except I sin. There* 
fore with what jealous tenacity should every be- 
liever guard the truth of our Lord's divinity. 



LXXVIL 

"And as Jetus paMed by. He saw a man which 
was blind from his birth. And His disciples asked 
Him, saying, Master, who did sin, this man, or his 
parents, that he was bom blind? Jesus answered, 
Neither hath this man sinned, nor his parents: 
but that the works of Qod should be made mani- 
fest In him.** — St. John Ix. 1-8. 

Exposition. — St. Chrysostom says: '^Before, 
when He healed the paralytic^ He said^ Behold, 
thou art made whole, sin no more. They there- 
f ore^ having understood that he was palsied on 
account of sin^ said^ Well^ that other was palsied 
because of his sins; but concerning this man^ 
what wouldest Thou say? hath he sinned? It is 
not possible to say so, for he is blind from his 
birth. Have his parents sinned? Neither can 
one say this, for the child suffers not punish- 
ment for the father. As therefore when we see 
a child evil entreated, we exclaim, ''What can 
one say of this?^* What has the child done? not 
as asking a question, but as being perplexed, so 
the disciples spake here, not so much asking for 
information, as being in perplexity. What then 
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Baith Christ. Neither hath this man sinned, nor 
his parents. This He saith not as acquitting them 
of sins, for He saith not simply, Neither hath 
this man sinned, nor his parents, but addeth, 
that he should have been bom blind — but that 
the Son of Ood should be glorified in him. For 
both this man hath sinned and his parents, but 
his blindness proceedeth not from that. And 
this He said, not signifying that though this 
man indeed was not in such case, yet that others 
had been made blind from such a cause, the 
sins of their parents, since it cannot be that 
when one sinneth another should be punished. 
For if we allow this, we must also allow that 
he sinned before his birth.*' 

And again the same father: ^^In the words. 
That the glory of Ood should be made manifest 
in him, there is another difficulty, if without 
this man's punishment, it was not possible that 
the glory of God should be shown. Certainly 
it is not said that it was impossible, for it was 
possible, but that it might be manifested even 
in this man. *What,' saith some one, ^did he 
suffer wrong for the glory of God?' What wrong, 
tell me? For what if God had never willed to 
produce him at all? But I assert that he even 
received benefit from his blindness : since he re- 
covered the sight of the eyes within. What were 
the Jews profited by their eyes? They incurred 



104 SPIRITUAL STUDIES IN 

the heavier punifihment, being blinded even 
while they saw. And what injury had this man 
by hie blindness? For by means of it he recov- 
ered sight. As then the evils of the present life 
are not evils^ so neither are the good things 
good; sin alone is an evil^ but blindness is not 
an evil. And He Who had brought this man 
from not being into beings had also power to 
leave him as he was.'' 

Trench says: "(Jod Who, though not the 
author, is yet the disposer of evil. — ^Who di- 
stributes that which He did not Hioiself bring 
in, and distributes it according to the counsels 
of His wisdom and righteousness and grace, had 
willed that on this man should be concentrated 
more than the ordinary penalties of the world's 
universal sin, that a more than ordinary grace 
and glory might be revealed in their removing." 

Stier comments as follows: ^^As regards the 
present case the Lord denies any specific sin on 
either side as entailing this penalty; and with 
such earnest decision as manifeste His own su- 
perhuman penetration into all its circum- 
stances." 

And again: '*The works of God here meant 
are primarily His saving, redeeming works ; and 
if we rightly understand the spirit of the word 
of Jesus, as well as the spirit of the typical act 
wherewith He accompanied it, we shall our- 
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selves^ in our own sphere^ and according to our 
best ability^ work nnweariedly these works of 
God upon tiie wretched around us. 

'^If any one appear to our thoughts to have 
been^ through grievous guilt bom to special woe, 
we shall have this question ready for all over- 
curious inquiry — ^He is likewise so a£9icted that 
we may take pity upon and help him^ or at 
least comfort him/' 

First Thought — The miserable consequences 
of human sin have overspread the whole human 
race, so that every where are to be found trou- 
ble, wretchedness, pain and death. It is not 
true of any man that he has not sinned, nor his 
parents, for all have sinned and come short of 
the glory of God. Neither could any one of us 
truthfully say that he had not sinned so griev- 
ously as to deserve the measure of hardness 
which has been assigned him in this life. It is 
certain that so far as our fidelity and loyalty to 
God are to be reckoned, we deserve much more 
grievous suffering than we have ever yet been 
called upon to endure. Nevertheless we are not 
warranted in assuming either in the case of 
others or our own that the particular trials of 
each life are God's recompense for the misdo- 
ings of that life. Ordinarily there is no such 
allotment of individual misery for individual 
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sin. We ought neverthelesa always to associate 
the hardness of our present existence with our 
own failure to live uprightly. 

1. Our afflictions should serve ever to remind 
us of the retribution to which our many short- 
comiQgs as the servants of Gk>d have made us 
liable. If there be no direct connection between 
our actual sufferings and our personal sins^ it 
is not to be overlooked that our personal sins 
merit much more weighty penalties than any 
we have yet been called upon to bear. 

2. They should further serve to warn us of 
that unhappy portion which is sure to be as- 
signed us in the world to come if we do not, 
while yet there is time, truly repent us of our 
faults. We are living now in the age of mercy, 
an age in which every misdeed is freely forgiven 
to true penitents; but the hard things of the 
present ought to keep us from ever forgetting 
the unsparing retribution of the judgment day. 

3. We should never permit ourselves to lose 
sight of the fact that all the afflictions of this 
present life in the case of those about us are 
gracious opportunities afforded us by the divine 
mercy jot putting away our transgressions by 
loving deeds of beneficence; and in our own 
case, of freeing ourselves from the eternal pen- 
alty of sin by the hearty appropriation, in exer- 
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cises of penitence^ of the merits of our Lord's 
death upon the cross^ whereby only we may be 
delivered from everlasting woe. 

Second Thought. — There is nothing so heart- 
moving among all the works of Ood^ as His 
compassion for human misery. We can under- 
stand and delight in Him for His goodness in 
calling creation into beings for making us in 
His own image^ after His likeness. If there 
were nothing more than that^ it were enough to 
cause His rational creatures to love and praise 
Him for eves. Besides this however there is 
the amazing fact of our preservation. Pitying 
us because we are such helpless creatures^ He 
holds us evermore, as it were, in the hollow of 
His hand, providing abundantly all things nec- 
essary for our well-being. Yet all other causes 
for tibankfulness sink into insignificance when 
brought into comparison with His care for our 
salvation. Unhappy man, plunged into the 
depths of misery by his own wilful transgres- 
sion, is caused to realize by experience of the 
miseries which befall him in that pit, the hope- 
lessness of his lot, in order that he may the 
better comprehend the unspeakable goodness of 
God in rescuing him from hell and giving back 
to him again the possibility of eternal life. But 
for the manifestation in the world of the hope- 
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lesaness of our present fallen estate^ the amaz- 
ing works of Gk>d in raising us up again to im- 
mortality could not be appreciated. 

Third Thought — ^There is the other side of 
this same truth which is not less amazing. As 
nothing in the exterior world is lovelier than 
compassionate works of brotherly kindness^ so in 
the interior life of the soul nothing is more ex- 
quisite than the penitential graces and spiritual 
powers which are evoked and developed by the 
divine grace. What is the most perfect of all the 
works of God? The redeemed soul, glorious in 
the raiment of heaven, and endowed with all the 
spiritual qualities which grow out of a true 
union of ike believer with the Lord. Yet ex- 
cept for Uie fact of human sin, the most glori- 
ous of all the graced of the soul, penitence, 
humility, love, pity, faith, spiritual apprehen- 
sion, could never have attained the proportions 
in which they manifest themselves in the lives 
of the saints, if indeed they had ever been 
evoked at all. The man who had been bom 
blind, after his healing, displayed astonishing 
spiritual insight, and ihe true wisdom of the 
saints. These were the peculiar gifts of God to 
his grateful soul. It would seem to be true also 
that but for his auction they would never have 
ripened into maturity, however they might have 
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been latent in his nature. Therefore let us 
never grudge the afflictions of our present life^ 
perceiving, as true believers must, that they are 
God^s opportunities, graciously made use of by 
Him for the setting forth of His most glorious 
works. ' 



Lxxvni. 

**l mutt work the works of Him That tent me, 
while it is day: the night eometh, when no man 
can work. As iong as I am in the world, I am the 
light of the world/'— €t John iz. 4, 6. 

Exposition. — St. Augustine says: ''What is 
that night in which^ when it is eome^ none shall 
have power to work? Hear what the day is, 
and then shalt thou understand what night is. 
Of whom shall we hear what this day is? Let 
Himself tell us : As long as I am in the world, 
I am the light of the world, Lo, He is the Day. 
Let the blind wash his eyes in the Day that he 
may see the Day ! 80 long, saith He, as I am in 
the world, I am the Light of the world. There- 
fore it will be a night when Christ shall not be 
there; that is the reason why none will have 
power to work. . . . But how long is He in 
the world? Suppose we Him, my brethren, to 
have been here then, and now to be not here? 
If we suppose this, it follows that straightway 
after the Lord's ascension came this fearful 
night when none can work : if after the Lord's 
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ascension this night came^ when came it that 
the Apostles did so great works ? Was this night 
come^ when the Holy Spirit came^ and filled all 
who were in one place^ and gave to them to 
speak with tongues of aU nations? Was it night 
when that lame man was at Peter^s word made 
whole? Was it nighty when, as the Apostles 
passed by, the sick were placed with their beds 
so that they might be touched if only by the 
shadow of them as they passed? — ^What then? 
What shall we say of this night? When will be 
the time that none shall have power to work? 
This will be the night of the ungodly. — ^Then 
let a man work while he liveth, lest he be pre- 
vented by that night wherein none can work. 
Now is the time that faith should work by love ; 
and if we now work, this is the Day, this is 
Christ. Hear Him promising, and do not im- 
agine Him to be absent. Himself hath said, 
Lo, I am with you alway. . . . While thou liv- 
est, do, if thou wilt do: for there will then be 
a night to wrap up the ungodly. Howbeit even 
now, every unbeliever, when he dies is received 
by that night : there is no doing anything there ! 
In that night Dives burned, and sought a drop 
of water from the poor man^s finger; he was in 
pain, he was in anguish, he confessed, but he 
was not succoured; yea, he assayed even to do 
good. For he said to Abraham, Father Ahra* 
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ham, send Lazarus to my brethren, to tell them 
what is doing here, lest they also come into this 
place of torment unhappy one I when thou 
livedfit^ then was the time for working; now 
thou art already in the nighty in which none 
can work/* 

Isaac Williams comments thus: '^ot that 
any night can overtake Christy but as night is 
given to mankind to be an emblem of death, and 
the life of each is the appointed day of his 
work, our Lord adopts the same figure for His 
own course in the flesh. Man goeth forth to his 
work, and to his labour, until the evening. There 
is no work, nor device, nor knowledge, nor wis- 
dom, in the grave, whither thou goest. In like 
manner this His day was now on the wane, and 
verging to its dose. But inmiediately expand- 
ing, or rather, changing the emblem, our Lord 
adds; As long as I am in the world, I am the 
Light of the world. The course He was to run 
is our enlightening; the night that succeeds is 
our night. As the Sun itself, which walks not 
in the light but itself enlightens, so this, the 
day of His mortal ministry was the light of the 
Jews, and the withdrawal of it their night, the 
night in which they are now wandering. The 
day of Christ is the light of the world." 

The Bible Commentary says : ^T)ay and night 
are taken in their most general sense, as the sea- 



ST. JOmrS GOSPEL 203 

sons for labour and rest in regard to the special 
end in view. After the passion there was no 
longer the opportunity for the performance of 
the works characteristic of the historic life of 
Christ. Then in one sense a night came^ and 
in a yet fuller sense a new day dawned for new 
worlsB^ to be followed by another night, another 
close. It is not to be supposed that the night 
here describes an abiding and complete rest of 
Christ: it presents rest only from the works 
which belong to the corresponding day." 

First Thought. — Our Lord will not have us 
forget that life here in this world is meant to 
be a time of work. All creatures have a meas- 
ure of work assigned them, seeking their food, 
rearing their young, protecting themselves from 
their many foes. Almost all men have to work, 
and to work very hard while they are here in 
the present life ; labour in the sweat of his brow 
is the portion of fallen man. There are those 
who have a degree of freedom, so far as men 
are concerned, in their life work. They have 
their proper occupations and duties, but they 
may idle a good deal, and do what they have to 
do half-heartedly, without being called to ac- 
count by man. The servant of God must not 
be like that. He recognizes his work as assigned 
him by God; it is the work of Him That sent 
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him. We are not oar own; we are €k>d^B serv- 
antSy created to glorify Him^ and to do His wilL 

1. Therefore we may not be indifferent in 
the doing of oar tasks; the best service alone 
can be acceptable to oar Master. He permits 
OS to have holidays^ to rest when it is needful; 
He gives as maeh joy of oar labour very often; 
but we are not to take advantage of His good- 
ness, we are not to forget that we are here to 
work for Him. 

2. ISo man who knows of Ood and ihe obliga- 
tions of religion may fancy that because he does 
his world-work with good fidelitjr> he is fulfilling 
the end of his creation. There must be always 
on the part of the creature the effort to glor^ 
his Maker^ and to do one's work as for Him. 
The most exemplary man of the world works 
but in vain if he neglect to pray and worship 
Ood along with his fidelity to earthly duty. 'No 
more does one do his whole duty if he fail to 
further the work of God's religion^ maintaining 
the Churchy and doing his part to advance the 
spread of the Gospel throughout the world. 

3. Yet further let no man think that he is 
working the works of God Who created him 
because he is a diligent and uncomplaining 
toiler in his earthly vocation, if he be not also 
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labouring daily to sanctify his own soul by the 
practices of a devout Christian fife. The sav- 
ing of OTir souls is not less a part of the woi^ 
assigned ns than fidelity to the tasks of daily 
lif e^ and a hearty interest in the welfare of tfa^ 
Church. The servant most work to make him- 
self an acceptable servant. 

Second Thought, — To many of the weary 
toilers of this world, the Lord^s word that after 
the day of this troublesome life there comes the 
night when no man can work, might seem one 
of great gladness. Yet it is felt by all that 
there is a mystery associated with it which 
causes foreboding. For with the night of death 
conies judgment; then every man must give 
answer concerning his work. One can hardly 
fancy any believer so well content with his ful- 
film^ of his Tocation as to fed bo tremor 
when called to give to the Lord Chrint an ac- 
count of hia stewardship. 

1. It is certain that there will be some lost 
souls. For them, as the result of that judg- 
ment will come the night in which no man can 
longer work for God. With the loss of their 
work there must follow the loss of their hope, 
their eternal woe in hell. It is said that crimi- 
nals confined in the great prisons of the state 
dread nothing so much as being deprived of 
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work. They beseech that something be given 
them to dO; they feel that they shall go mad 
if they most remain idle. The lost sonls in 
hell are so inflamed with hatred against Ood 
that they probably have no desire to be given 
work by Him; nevertheless they cannot but 
lament ceaselessly and with gnashing teeth the 
fact that while it was day^ and they had the 
opportunity of saving their souls by working, 
they rejected that opportunity, and now it is 
theirs no longer. 

2. The souls accepted in the judgment which 
follows upon death find themselves in purga- 
tory, where they must endure Gtod's gracious 
chastisement for their many sins. It is night 
for them too, yet not a starless nighty but full 
of its own lights, and with many a consoling 
suggestion of the fast-coming dawn. The souls 
in purgatory can no longer work for their sal- 
vation, the day of work is over for them, the 
night of endurance is their portion. Had their 
working been better, their time of enduring had 
been shorter, their chastisement less sharp. 

Third Thought. — So long as our Lord is in 
the world, he is the Light of the world. That 
remains true for all mankind until the last 
great day; but it profits only those who desire 
the Light and seek Him. He is in the world 
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for every loyal disciple, an unfailing light, 
guiding him happily on his course heavenward. 
He is in the world for every true penitent, turn- 
ing back after his sins, and eagerly desirous 
again to look upon the Light of salvation. He 
is no longer in the world for such as reject Him, 
refusing to avail themselves of the Light, fol- 
lowing their own wilful ways by the light of 
quickly expiring this-world's torches, and the 
deceitful lamps of men. Such souls come at 
last to prefer the night to the day, and to have 
place only in the land of outer darkness. 



LXXTX. 

"Wh^n ftto had thus ipsloMi, H9 apitt m the 
groundp and made elay of the apitUc^ and Ha 
anointed the eyoe of the blind man with the clay, 
and eaid unto him, ikh wash in the pool off Siloam 
(which is by Interpretation^ Sent). He went his 
way thereroroy and washedy and came seeing." 
—St John iz. 6, 7. 

Exposition, — St. ChiysoBtom says: '^ot 
without a cause hath the Erangelist mentioned 
unto UB His words, and added that He spat, 
but to show that He confirmed His words by 
deeds. And why used He not water instead of 
spittle for the clay? He was about to send the 
man to Siloam : in order therefore that nothii^ 
might be ascribed to the fountain, but that 
thou mightest learn that the power proceeding 
from His mouth, the same both formed and 
opened the man's eyes. He spat on the ground; 
this at least the Evangelist signified when he 
said. And made clay of the spittle. Then IMt 
the successful issue might not seem to be of the 
earth. He bade him wash. But wherefore did 
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He not thjB at once^ instead of sending him to 
SUoam? That thou mayest learn the faith of 
the blind man^ and that the obstinacy of the 
Jews might be silenced : for it was probable that 
they would all see him as he departed, haying 
the clay spread upon his eyes^ since by the 
strangeness of the thing he would attract to 
himself all, both those who did and those who 
did not know him, and they would observe him 
exactly. And because it is not easy to recognize 
a blind man who hath recovered sight. He first 
maketh by the length of way many to be wit* 
nesses, and by the strangeness of the spectacle 
exact observers, that being more attentive they 
may no longer be able to say. It is he; It is 
not he. Moreover, by sending him to Siloam, 
He desireth to prove that He is not estranged 
from the Law and the Old Covenant, nor could 
it afterwards be feared that Siloam would re- 
ceive the glory, since many who had often 
washed their eyes there gained no such benefit; 
for there also it was the power of Christ that 
wrought all.^^ 

Isaac Williams comments as follows: "Per- 
haps the spitting with the clay was His man- 
hood; showing a diviae power as issuing from 
His aU-healing flesh; His incarnation is our 
illumination. But this illumination is by the 
washing; not in any fountain but that which is 
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interpreted The Sent; for all is Apostleahip; 
throughout it is the Father That sent me, anc^ 
as the Father hath sent me, even so send I you. 
It is on the sabbath, the holy day of God, where- 
in the Father and Christ work. Christ hath 
looked on the blind Oentile unasked, and un- 
sought for hath found him; hath anointed his 
eyes; and sent him to the regenerating layer of 
His Apostolic Church. He might have healed 
us by the breath of His mouth; or by the 
anointing alone; by the spittle and the clay; 
but He has sent us to the waters of illumina- 
tion; it is His sending that gives them virtue, 
but through man's obedience. Man asked not 
beforehand for his restoration; but cooperates 
now and obeys. The Jordan is no longer the 
cleansing stream; but the waters of Him That 
sent, issuing from the foot of mount Sion.'' 

Sadler says : "The pool typified our Lord. It 
had the same name of Sent. The spring which 
supplied it, now known to be an intermittent 
one, would seem at that age to be sent directly 
by God at such intervals as it pleased Him, for 
the refreshment of His people.'' 

Trench quotes St. Augustine: *^Who is He 
That is sent save He Who said in this very con- 
text, I am come to do the works of Him That 
sent me. — Had not He been sent, we had none 
of us been released from our iniquity." And 
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St. Basil the Great : 'TVho then is He Who was 
sent, and Who flows so noiselessly. Who but He 
of Whom it was said. The Lord sent me: and 
again He shall neither strive nor cry" Trench 
himself adds : ^^Christ, the Sender indeed in this 
particular instance, was the Sent of Gk)d, when 
we contemplate His work as a whole; so He 
ever contemplated it Himself, bearing there- 
fore this very title, the Apostle of our profes- 
sion. These waters of Siloam, in which the 
blind man washed and was illuminated, may 
well have been to St. John a tjrpe of the waters 
of Baptism, or indeed of all the operations of 
grace by which the eyes spiritually blind are 
opened; the very name of the pool having there- 
fore for him a presaging fitness, which by this 
notice he would stamp as more than accidental.'^ 

First Thought, — The ways of God must in 
many respects be inscrutable to us in this world. 
There were not a few blind men in the Holy 
Land whom our Lord did not heal, nor are we 
told why this particular blind man was thus 
favoured. We can find no reason why we should 
have been made to know the excellence of His 
holy religion, while millions of others are left 
without knowledge of it. In ways all His own 
He draws those whom He will to Himself. This 
one was brought up by pious parents in the ways 
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of the Churchy and little by little with the ad- 
vancing years of his life learned to appreciate 
their blessedness. That one never knew in his 
youth the tale of salvation, bat in his mature 
years was converted by a heart-moving sermon 
which he heard, and so came to follow Christ. 
A third was brought to the cross by great afflic- 
tion. Yet the way of salvation for every one of 
them was the being made to know our Lord in 
His gracious personality. The marvel of His 
humanity is that it is truly in touch witii ours, 
being fashioned out of the dust of the ground 
and endowed with a soul from on high as we; 
while in addition there is the uniting of it to 
the divine; the dust is supematurally made 
clay. It is with this that the spiritual eyes of 
His followers must be anointed if they would 
have true vision. We cannot understand the 
ways of God, the realities of the spiritual life, 
until we have first accepted the gracious Christ 
as our Lord and Master. 

The blind man submitted himself to the 
strange Teacher wonderingly, yet not doubt- 
ingly. We must frankly acknowledge the super- 
natural authority of our Lord before we can be 
enlightened by Him. There must be on our 
part so genuine an acceptance of His lordship 
over us, so absolute a trust in His power, that 
we obey unquestioningly whatsoever He enjoins. 
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This is the only complete test of conversion on 
the part of the disciple. The Master is contin- 
ually putting our obedience to the proofs in 
order that He may the more perfectly open our 
eyes. Are we then being daily anointed afresh 
with the clay of His supernatural humanity^ it 
overruling and guiding us^ so that we are little 
by little coming to desire nothing in life so 
much as to obey His blessed will in all things? 
If it be so^ there is hope that our eyes shall at 
last be altogether opened. 

Second Thought — ^Bequiring obedience of 
those whiO would be His followers^ the Master 
trains them through all the days of this earthly 
life by bidding them go to the pool of Siloam, 
to the heaven-tent fountain of grace. For this 
is first of all Himself : He sends from Himself 
only to Himself; the disciple seems to leave the 
Master yet only to be united the more closely 
to HiuL It is also the Holy Ohost, Whom He 
has sent unto us from the Father. It is still 
further His Church and her ministers^ sent by 
Him, through whom the Holy Ghost dispenses 
His grace. The test of fidelity in the Christian 
life is an ever-increasing carefulness in the us- 
ing of the sacraments. A false mysticism has 
fancied that as one advances in spirituality he 
is able more and more to dispense with the sac- 
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raments^ as the man who is recovering from a 
lameness is able gradually to give up his crutch. 
The sacraments are not crutches or scaffolds to 
help us to climb to heaven^ but the very road 
and gate by which only heaven may be reached 
BO far as has been revealed to us. The way in 
which our Lord has been pleased to draw us 
wholly to Himself is that of seemingly sending 
us from Himself to live the sacramental life. 

Third Thought — ^By bidding the blind man 
wash in the pool of Siloam, our Lord would ac- 
cent for us the duty of personal effort on our 
part to secure the divine illumination. The 
sacramental fountain is full of efficacy for the 
opening of eyes anointed by the Master with de- 
sire for union with Himself^ if its waters be 
heartily made use of by the disciple. And the 
soul-washing here symbolized is not so much 
from one's acts of sin as from the evil inclina- 
tions and lusts which blind us all when we re- 
main apart from Christ. The eyes of our souls 
are washed clear of carnal and sensuous desires 
when in the faithful use of the sacrament of 
Penance we find true contrition for our sins, 
and learn to loathe every unholy thought, word, 
and deed. The eyes of our souls are to be 
cleansed from the blindness wrought by this 
world's glitter, the dazzling glories of its sue- 
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cesB and riches, by frequent and devout con- 
templation of the wealtii of heaven, the good 
things which God has prepared for them that 
love Him, as revealed to us in the Blessed Sac- 
rament of the altar. The eyes of our souls are 
to be freed from the melancholy blindness of 
pride and self-seeking, by constant and loving 
worship of our Master Christ as He declares 
Himself to us in the devout life through all the 
ineffable condescensions of His love. 



LXXX. 

''Jwut heard that they had cast him out; and 
whan Ho had found him, Ho aaid unto him, Di»st 
thou boliovo on tho Son of God? Ho answorod 
and said, Who it Ho, Lord, that i might boiiovo 
on Him? And Joaua aaid unto him. Thou hast 
both soon Him, and it ia Ho That tail<eth with 
thoo. And ho aaid. Lord, i boiiovo. And ho wor- 
shipped Him."--St. John ix. 35-38. 

Exposition. — St. Augustine says : ^Tf ow He is 
washing the face of the heart. He answered 
and said, as one at present anointed Who is He 
Lord, that I might believe on Him f And Jesus 
said unto him. Thou hast both seen Him, and 
He That talketh with thee is He. He is that 
Sent, even He here That washeth the face in 
Siloam, which is by interpretation Sent. In 
having now the face of the heart washed and 
the conscience cleansed, acknowledging Him to 
be not only Son of man, which thing he before 
believed, but now Son of God Who had taken 
flesh, he said, I believe Lord. It is a small mat- 
ter to say, / believe; wouldest thou see what 
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maimer of person he believeth? Falling down 
he worshipped Him." 

Isaac Williams says : '^It is the great confes- 
sion of St. Peter himself^ which is required of 
him^ that^ cast ont of the synagogue^ he may 
enter into the tnte Chnrch of God; it is the 
gate of the kingdom; the opening of the ever* 
lasting doors; by this confession He is taking 
up one that was shipwrecked and placing him 
on the Bock; of which it is said. He set my feet 
upon the rock, and ordered my goings. It is 
that confession of the Son of Gk>d which flesh 
and blood cannot reveal, but the Father only; 
and what but the drawing and secret reyelation 
of the Father was that fearless testimony which 
he had borne before the Council; wherein it 
shone forth as a light in a dark place? And 
how simple was ihis faith and the evidence of 
it. He instinctively argued that He Who can 
perform such a miracle must necessarily be of 
God; and if He be of God, then His testimony 
must be true. So simple is the teaching of 
God; so tortuous and circuitous the wisdom of 
the wise. His reasoning was so plain and easy 
that it was like that of a chUd ; yet so vast and 
sublime that it could comprehend the throne of 
God; so humble, that it could worship at the 
feet of One rejected of men; so great, that it 
was united unto God; so slow to comprehend, 
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that it understood not the learning of the 
scribes; so rapid in the intoitiye perception of 
truth, that he passed before all prophets and 
wise men and scribes into the kingdom of QodJ* 

Trench comments as follows; '^he man 
knows what this title Son of Ood means, tiiat 
it is equivalent to Messiah, but he knows of 
none with right to claim it for his own. Such 
trust, however, has he in his Healer, that whom- 
soever He will point out to him as such, he will 
recognize. He answered and said. Who is He, 
Lord, that I might believe on Him ? And Jesus 
said unto him. Thou hast both seen Him, and it 
is He That talketh with thee. This Thou hast 
seen Him, refers to no anterior seeing; for, so 
far as we know, tiie man, after his eyes were 
opened at tiie pool, had not returned to tiie 
Lord, nor enjoyed any opportunity of seeing 
Him since. It is rather a reply to the ques- 
tion. Who is He, Lord, that I might believe on 
Himf He is One Whom thou hast seen already; 
thou askest to see Him, but this seeing is not 
still to do; ever since thou hast been speaking 
with me thine eyes have beheld Him, for He is 
no other than this Son of man That talketh 
with thee.*' 

The same commentator adds: ^'Gk>det has a 
fine remark on these words; The words Thou 
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hast seen Him emphatically recall the miracle 
by which He gave the man the power to con- 
template Him Who is speaking to him/^ 

Stier says: "The man naturally recognized 
Jesus at once^ though he had not seen Him 
when he was healed^ by His never-to-be-forgot- 
ten voice; and it was impossible for him to 
think that He would refer him to any other 
than Himself. He feels the meaning of the 
question. But because Son of Ood is a word 
which goes beyond his previous knowledge, he 
remains true to his incomparably self-possessed 
and tranquil character. He does not think, 
however, or ask about this new term, but pro- 
ceeds at once to ask. Who is He? His reply is 
affirmative and believing by anticipation; it 
promises faith so soon as Jesus shall say Who 
He is. It means as much as. Art Thou Thy- 
self Her 

First Thought. — The great peril of our life 
in these days is not any lack of belief in our 
Lord as in very truth the Son of God, but the 
failure to make that belief a power in our daily 
walk. Were we asked whether we believed on 
the Son of God or not, we certainly should not 
have to answer as the man who had been blind, 
^^Who is He, Lord, that I might believe on 
Him?*^ Nevertheless there are some very im- 
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portant things inyolyed in truly believing on 
Him. 

1. The true believer most be oonsciotisly in 
his ^ole life keeping our Lord in view as the 
Aim and End of everything for him. He at- 
tends faithfully to his worldly duty^ but with 
the constant thought of thereby glorifying 
Christ. He delights in the service of Ood, and 
counts himself most fittingly occupied only 
when engaged in worship and in prayer. He 
never permits himself to lose sight of the fact 
that he exists only that he may please God and 
honour Him. 

2. Furthermore, the true believer must mani- 
fest his hearfs-desire of serving Christ by a 
diligent effort in all things to obey Him. It is 
not enough to say Ihat we are trying to live up 
to what we think right; we are called upon by 
our Christian profession to be faithful to every- 
thing enjoined by our Hasten It is amazing 
to perceive how many things there are explicitly 
commanded by Christ, which are deliberately 
set aside by believers as of no importance, or 
else impracticable. We are bound to follow 
simply and loyally everything which is clearly 
taught us in the Church by our Lord's 
authority. 

3. Yet again, the true believer must ever give 
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proof of implicit confideiice in Christ. He may 
not be anxious concerning the future^ nor fear 
any present evil. Those who are disquieted 
about worldly matters; those who murmur be- 
cause of their troubles; those who are morbid 
and sad; give proof at once that they do not 
believe on the Son of Qod. Doubtless all of us 
fail under such a test^ sometimes at leasts but 
our failures should only make us the more de* 
termined to manifest in our lives a truer dis- 
cipleship. 

Second Thought — To the question of the 
man that had been blind^ ^^Who is He^ Lord^ 
that I might believe on Him?" The Master re- 
plies, "Thou hast seen Him." One cannot but 
feel that there is an allusion here to that con- 
ception of the Lord which the blind man must 
have formed of Him just so soon as His grac- 
ious hand had spread the clay upon the sight- 
less eyes, and His heart-moving voice had said, 
"Go, wash in the pool of Siloam." So distinct 
was that image in the grateful mind of the 
healed one that he could not but recognize at 
once the Master on looking into His face, even 
if the clearly-remembered voice had not been 
heard again. And every true-hearted believer 
has within his soul a cherished image of bis 
Lord. Who has not seen Him when the sacred 
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Scriptures have portrayed for ub His life upon 
earth? Who has not beheld Him as the story 
of Oethsemane was read in the Holy Week, or 
that of Calvary? Who has not seen Him in 
ecstatic moments of meditation or rapturous 
worship, when the Host was lifted up at the 
altar, or when the Benediction was being given? 
One needs not outward eyes for this sort of 
vision. In our times of doubt and darkness we 
should strive to recall such moments of vision. 
We know very well that they were no delusions. 
We have seen the Lord. 

Third Thought — Not only have we seen 
Him, but He has also talked with us. There 
are many ways in which the Master speaks to 
His faithful ones without the sound of outward 
words; as when we meditate upon holy Scrip- 
ture, and seek to bring home to our souls its 
wonderful lessons ; as when we read the Psalms, 
and recognize the very voice of the Master in 
them. Very heart-movingly does He talk with 
us in our using of the sacraments, when the 
Holy Body is laid in our palm and we raise it, 
pausing for a moment, to our lips — ^what 
blessed words are whispered then by the Lord 
in the hearing of the heart ! And in the confes- 
sional how gracious is His speech, "I absolve 
thee from all thy sins.^' Then there are very 
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helpful things spoken to the believer by his 
Lord in the answers which are ever coming 
down from heaven to devout prayer. Often 
those answers are utterly different from that 
which one had looked for, utterly different from 
that which seemed the only solution of the mat- 
ter; nevertheless they are unmistakably answers, 
and evidently, as we get more light, the very 
best answers, the only answers worthy of God. 
Not less truly does our Master talk with us in 
all the ordering of our lives, if we will but 
hearken to what He is saying in that still small 
voice of His — ^'^Not that way, child greatly 
beloved, but this way; that way would be thy 
perdition, this way is thy salvation/' 



LXXXI. 

"And Jasut Midy For Judgment I am eomo into 
this worldy that they which too not might aee; 
and that they which toe might be made blind. 
And tome of the Pharisees which were with Him 
heard these words, and said unto Him, Are we 
biind also? Jesus said unto them, if ye were 
blind, ye should have no sin: but now ye say. We 
see; therefore your sin remalneth." — St. John iz. 
3941. 

Exposition. — St. Augustine says: "This work 
of discrimination He here calleth judgmenij^ 
when He saith, For judgment I am come into 
this world; by which judgment He discemeth 
the cause of them which believe and confess 
Him^ from the proud, who think they see, and 
are therefore worse blinded; as if it should be 
said unto Him by a sinner who conf esseth him- 
self and seeketh the Physician, Judge me, O 
Ood, and discern my cause from an unholy na- 
tion; to wit, of them whidi say. We see, and 
their sin remaineth. The judgment, however, 
which He hath brought into the world, is not 
now that wherewith He shall judge the quick 
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and dead in the end of the world. For in this 
regard He had said, I judge no man; seeing 
He first came not to judge the world, but that 
the world through Him might be saved." 

Isaac Williams paraphrases the Lord's words 
thus: "If ye were blind indeed it would be an 
excuse for you; or if ye were blind and would 
confess your blindness, it should on your prayer 
be removed from you. But as it is, ye have 
neither excuse nor pardon. He shows, says St. 
Chrysostom, that what they most prided them- 
selves on would turn to tiieir punishment. Aw- 
ful words, yet no doubt true, not only of indi- 
viduals, but of whole nations, and religious sects 
and Churches. Ye say, We see; therefore your 
sin remaineth. They had no desire to be re- 
lieved of their blindness, because they were not 
sensible of it: for to be sensible of blindness, 
and to ask of Him, is to receive sight; and so 
requisite is this in things spiritual, that, as it 
were in sign and symbol of it, our Lord dis- 
tinctly puts the question to the blind: What will 
ye that I shall do unto youf Lord that our eyes 
may be opened. And on another occasion, the 
blind men came unto Him; and Jesus saith unto 
them, Believe ye that I am able to do this? And 
why are these thus spoken to, but that the blind 
in soul might feel their blindness and come to 
Him. There is therefore a seeming knowledge 
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which with QoA is blindness: and there is an 
absence of such knowledge accompanied with 
a feeling sense of blindness which arises from 
divine light in the soul, which shall bum more 
and more clearly until night itself ia lost in 
the fidness of perfect day.'' 

Trench comments as follows: ^^I am come, 
He would say, to reveal every man's innermost 
state; I, as tiie highest revelation of God, must 
bring out men's love and their hatred of what 
is divine as none other can; I am the touch* 
stone ; much that seemed true shaU at my touch 
be proved false, to be merely dross; much that 
for its little sightliness was nothing accounted 
of, shall prove true metal. Many, whom men 
esteemed to be seeing, such as the spiritual 
chiefs of this nation, shall be shown to be blind; 
many, whom men counted altogether unenlight- 
ened, shall, when my light touches them, be 
shown to have powers of spiritual vision un- 
dreamt of before. Christ was the King of 
truth, and therefore His setting up of His ban- 
ner in the world was at once and of necessity 
a ranging of men in their true ranks, as lovers 
of truth or lovers of a lie. So Augustine says: 
*That day had made division between light and 
darkness.' " 

Stier says: *^e are by nature spiritually 
iom blind, and to know and confess this our 
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blindness is our first and sole seeing : out of this 
the grace of the Lord can bring a full restora- 
tion of sight. . . . The being made blind, 
however, as happening to those who are essen- 
tially blind already, is partly an ironical ex- 
pression for remaining blind, and partly points 
to the further truth that unbelief tends to in- 
creasing blindness and hardening.'^ 

First Thought — Our Lord Christ declares 
that He is come into the world for judgment, 
that is, literally, to separate truth and false- 
hood, right doing and wrong doing, the one 
from the other. How does He do this? By 
the force of His personality. He alone is per- 
fect Truth, therefore He alone can impart 
truth. If we acknowledge our ignorance and 
blindness, our utter need of light concerning 
the things of God, and turn to Him seeking 
light, we shall not be disappointed. But there 
must be unreserved self-surrender, we must 
give ourselves up to Him in fullest obedience. 
Of what sort is this obedience? We may not 
understand everjrthing He would have us do, 
but nothing is plainer in the Scripture than 
that He gave His Church authority to speak 
and to act in His name. He is still in the 
world through her, and there must be on our 
part the most hearty purpose of accepting every* 
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thing juflt 80 soon as it is shown to be a part 
of her teaching. Here we are to seek the core 
for doubt and disconragement : those who fol- 
low the Church's system in simple faith find 
that the spiritual things become wonderfully 
clear, and very satisfying to the soul; such 
souls learn to see. 

On the other hand tiiose who think they al- 
ready see, that they understand the true relig- 
ion, and their whole duty, are not ready, in 
most cases to admit that they have anything 
further to learn of the Church. From their 
standpoint tiiere are many things in her teach- 
ing which are both impracticable and imdesir- 
able, as tiie doctrine of childlikeness, of the 
non-resistance of evil, of shunning wealth, of 
practising bodily hardness and fasting — all of 
this the believer who prides himself on his 
worldly wisdom puts aside. It is thus that those 
who see become blind, all unconsciously to them- 
selves. 

The danger is one to which the best- 
instructed Christians are the most exposed; we 
are in grievous peril when we fancy that we 
have already learned the whole doctrine of God, 
and need not any longer go to school at the feet 
of mother Church in devout obedience, and con- 
stant effort to carry out more perfectly all the 
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precepts of Christ's religion as she sets Ihem 
forth. 

Second Thought — The same thing is most 
true in the matter of self-knowledge. Most of 
us know ourselves very imperfectly indeed. We 
do not see our faults, we do not realize what 
great spiritual flaws exist in our Christian char- 
acter even though we be rarely guilty of direct 
acts of sin. Our Lord has come into the world 
and taken His place, as it were in our midst, 
in order that He may make clear for us the dis- 
tinction between true holiness and that false 
holiness which men are often wont to pride 
themselves upon, persuading themselves that it 
is the real thing. 

We see not our sins, we understand not our 
failings. Then let us learn to see and to un- 
derstand by obeying heartily and simply the 
Master's precepts. We often fancy tiiat we 
would like to see ourselves as others see us, but 
that is generally because we hope for their ad- 
miration, or would learn to avoid those things 
which provoke their criticism or their derision ; 
we would be thought well of. But the impor- 
tant thing is to see ourselves as Ood sees us, 
that is, as we truly are in our inner selves, in 
the life which we hide from our fellows in most 
cases, and which we would often treat as unreal. 
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Our Lord has provided for us the way of self- 
examination^ that we may see the truth; yet 
self-examination is not enough without con- 
fession, because we ever make excuse for our- 
selves^ and persuade ourselves that the circum- 
stances in our case are so unique as to justify 
us in ways and doings which we ourselves would 
most certainly condemn in others^ no matter 
what the circumstances might be. Those who 
would perfectly know their own spiritual state^ 
find nothing which so clearly reveals it as the 
painstaking use of the sacrament of Penance. 
Our Lord has come into the world in order that 
they who see not might through faithful resort 
to the tribunal see ; and in order that they who 
think that they see^ mighty because of their re- 
fusal to see with Christ^s eyes, as in the confes- 
sional, be made blind. 

Third Thought, — ^Perceiving how many there 
are who are blind, either as to the blessed truth 
of the heavenly things, or as to the sinful state 
of their own souls, believers may well ask of the 
Lord, with no little disquietude, the question, 
"Are we blind also?^ His answer may not be 
reassuring, but it will be illuminating. ^TEf ye 
were blind, ye should have no sin.^' Were it 
better then never to have known the truth, to 
pass all one's days in some far-off heathen land. 
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in ignorance even of the name of Christ? We 
cannot think that. It were better indeed not to 
have known Him at all^ than to have known Him 
and forsaken Him; but we cannot count those 
who have never been taught the way of salva- 
tion so happy as those brought up in the Church. 
The truly unhappy ones are they who though 
blind insist that they see^ and so never escape 
from their sin. In most cases it soon ceases to be 
grievous to the self Hsatisfied soul to have its be- 
setting sin remain. This one indulgently tol- 
erates his pride and evil temper, it has become 
second nature to him. That one is quite con- 
tent to give way every day to his evil tongue, 
uttering cruel and malicious words, while in 
other respects he seems to live an exemplary 
Christian life. A third has long ago ceased to 
do battle with the sensuality which curses his 
life : he has persuaded himself that it is nothing 
very bad. So their sin remains, while all the 
time they exclaim confidently, *TVe see.'* But 
what of the judgment day? 
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